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“
And do not walk upon
the earth exultantly.

Indeed, you will never tear the earth [apart]
and you will never reach the mountains in height.

{Surah Isra, Verse 37}

”
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Abstract

This is a research study regarding the Islamic perspective on the Shar’ee perspective, duty and
contribution to the ongoing climate crisis today. The following discussion will observe the
importance of maintaining the environment, animal and marine welfare by observing
fundamental attitudes towards the climate and the address of the carbon footprint created by
pilgrimage. This brief study will pertain to the ideology of the Quran, Hadith and Aqeedah
(belief).

The global movement today demands responsibility for our carbon footprint and highlights
the dilemma regarding the carbon cycle which is impacted by human activities such as meat
consumption, fossil usage and travel. The perspective of Islam that requires focus to address
this query is the right of creation (Huqququl Makhluq).

This brief research is an attempt at clarifying the relationship between humanity and the earth
by looking at the insight of scholars and research work whilst supported by the Quran and
Sunnah.
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Introduction

All praise is due to Allah َوَجلََّعزَّ who is the creator of man, jinn and the Aalameen. He is Al
Khaliq (The creator) and Al Qayoom (The sustainer) and to him belongs everything.

The central pillar of Islam is tawheed (Oneness of Allah َوَجلََّعزَّ ) which focuses on the
solidarity of Allah َوَجلََّعزَّ . This belief is ful�lled by submitting to Allah َوَجلََّعزَّ who has
proclaimed himself the creator of the earth, it's inhabitants and resources. Therefore, to believe
in and to acknowledge the unanimity of nature, land and people is to have faith that Allah َعزَّ
َوَجلَّ is one and alone - to him belongs all.

As servants of Allah َوَجلََّعزَّ who have been described as the best of creation, Muslims are
bound to submission towards him. This comes in the form of Akhlaaq and Adaab meaning
the way we conduct ourselves and our attitude towards all the subsections of Islam which refers
to peace and submission. This is established by submitting to the will of Allah َوَجلََّعزَّ and his
orders.

As humans, we have been gifted with free will and in order to express good conduct (Akhlaaq),
we anchor ourselves with morality to judge how to utilise and direct our free will in order to
protect our surroundings rather than cause destruction.

A large number of the Prophet Muhammad s’ملسو هيلع هللا ىلص teachings have been pinaccled across the
methods via which we may be conscious of our a’maal and develop a good moral compass.
This compass is tied to our interactions with our surroundings and thus, in theory and
practice, they are interlinked and codependent on each other.

Thus, an intricate part of our Islamic identity is to show care, kindness and concern for
ourselves, the rest of mankind and the environment - it is to take responsibility of all of Allah َعزَّ
s’َوَجلَّ creation.
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Therefore, the moral right to acknowledge and act against the disintegration and misuse of the
earth has stemmed from and been advocated by Islam from the beginning.

The West has proclaimed a crisis against climate change and global warming highlighting issues
such as carbon footprint, rising heat temperatures and melting ice caps, all of which endanger
humanity. Across the last decade, Western leaders have devised action plans to reduce their
carbon emissions and combat climate change. This has been a reactive approach by the West
which Muslim countries should be engaging with too.

However, the concern for the environment should be the primary care of Muslims and
therefore, protecting and preserving the environment should be a proactive approach of the
Muslims.

Hence, I chose the theme of environmental preservation in Islam as my topic of research so
that the reader of this research can be reminded of his/her religious obligation of safeguarding
the earth and critically analyse the shortcomings of the Muslim countries in this battle against
climate change.

Therefore, this research work will look at the importance of environmental preservation in
Islam, the foundation of environmental ethics in Islam and the impact of the deteriorating
temperatures on the Islamic pilgrimage, Hajj.
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What does Science say?
The current global climate which requires an Islamic voice

A lingering question that causes a gap in society is ‘what is climate change and what is global
warming?’
It is an educational approach that has only in the last century been brought to light by selected
countries. As of yet, such a concept will be unheard of in some areas of Asia, Africa and the
middle east. Nevertheless, the impact of human activities means that regardless of social
awareness of the climate crisis, its consequences impact everyone and therefore, action is
required.

Often, climate change and global warming are used interchangeably though they have
independent de�nitions that relate to each other. Both deliver outcomes that have been
observed for centuries since.

According to Climate Nasa (n.d)1:

Global warming is a long term healing process of the earth’s
climate that has been observed since industrialisation due to

human activities such as the burning of non-renewable energy
resources that increase and release harmful greenhouse gases into

the atmosphere and thus increasing the earth’s surface temperature

Climate change is a long term change from the average weather
that has become associated with di�erent regions and localities.

A change in the climate has been measured and observed from the 20th century to be the result
of human activities such as fossil fuels/burning which cause the earth’s temperature to rise. Yet,
natural changes can a�ect climate such as volcanoes and ocean patterns too.

1Climate Nasa: Overview: Weather, Global Warming and Climate Change
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The WWF (n.d)2 have reported that the earth has warmed nearly 1°C in the last century
although the action plan aims to lower temperatures by 2°C since the pre-industrialisation era.
However, data shows that instead of temperatures stabilising, it is rising by 4°C or more which
has caused changing patterns and detrimental changes such as the following:
➔ 16 of the warmest years since 2001 with 2016 being the warmest
➔ Current levels of atmospheric greenhouse gases are continuing to rise showing record

levels each year
➔ A new era has begun called the Anthropocene era wherein the contribution towards

global warming is now dominantly due to human activities
➔ Dangerous coastal weather disasters such as �oods and droughts in other areas
➔ Sealife is endangered due to the waters becoming acidic and thus food chains dying
➔ Ice sheets melting and rainforests dying

Hence, the rise in global temperatures due to concentrations of greenhouse gases cause climate
patterns to change such as some places getting hotter with others getting colder and some areas
experiencing constant rain and showers.

The danger of climate change is estimated to impact approximately 16-44 million people by
2070 due to the drought and �ood rates which heightens the demand to make a change now.

So, the data provides evidence to show that the earth is su�ering, however, the debate still
remains whether this is an actual issue as a large group of people deny the phenomenon,
making the environmental dilemma a moral and ethical discussion.

2 WWF (n.d) What are climate change and global warming?
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The Islamic environmental framework
What does the Qur’an say?

The Qur’an is guidance delivered to us by Allah َوَجلََّعزَّ for which we consider its teachings,
sayings and rulings to be de�nite and unchangeable.

Allah َوَجلََّعزَّ states in the opening of the Qur’an:

َالاۡل�ِٰتُبٰذلَِك
ۖ لِّۡلُمتَّقِۡیَنۙھًُدىفِۡیِھَۛۚرۡیَبۛۚ

Dhalikal - Kitaabu-Laa-Rayba-Feeh. Hudal-Lil-Mutthaqeen
This is the Book! There is no doubt about it—a guide for those mindful ˹of Allah˺1

The kitab is used as a guide for those who are mindful of Allah َوَجلََّعزَّ and therefore, we
consider the Qur’an as a primary reference to support and cite when evaluating di�erent
aspects of life.
As such, the following discussion looks at the Qur’an’s perspective of the importance and
virtue of the Earth and its inhabitants.

Firstly, the earth has been described and presented as a responsibility upon all believers. This is
further understood by looking at the multiple verses where Allah َوَجلََّعزَّ appoints us a
viceroy’s over the Earth. The verses follow henceforth:

1.
اَخلِۡیفَةً ؕاۡالَۡرِضفِىَجاِعٌلاِنِّۡىلِۡلَمٰلٕٓ�َِكِةَربَُّكقَاَلَواِۡذ َمآَءَۚویَۡسفُِكفِۡیھَایُّۡفِسُدَمۡنفِۡیھَااَتَۡجَعُلقَالُۡوٓ بَِحۡمِدَكنَُسبُِّحَونَۡحُنالدِّ

ُس ٣٠  تَۡعلَُمۡونَ َالَمااَۡعلَُماِنِّۡىٓقَاَللَـكَ َؕونُقَدِّ
wa-idh qāla rabbuka lil'malāikati innī jāʿilun fī l-arḍi khalīfatan qālū atajʿalu fīhā man yuf'sidu
fīhā wayas�ku l-dimāa wanaḥnu nusabbiḥu biḥamdika wanuqaddisu laka qāla innī aʿlamu mā

lā taʿlamūn
˹Remember˺ when your Lord said to the angels, “I am going to place a successive ˹human˺
authority on earth.” They asked ˹Allah˺, “Will You place in it someone who will spread

1 Surah Baqarah, Verse 2
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corruption there and shed blood while we glorify Your praises and proclaim Your holiness?”
Allah responded, “I know what you do not know.” 1

The verse explains the role of a viceroy as one who is to keep order and promote the message of
Islam on the Earth. Of course, to Allah َوَجلََّعزَّ belongs the ultimate sovereignty but he has
chosen humans as representatives to maintain spiritual order. The role pertains the following:
➔ Announcing and propagating the divine laws and encourage man to abide by the laws
➔ Exercise temporal power and spiritual authority when required to ensure mankind

maintains the divine commandments.2

Hence, we can comprehend and must be conscious of our responsibility and duty to be
guardians and gatekeepers of the Earth. This entails the duties of keeping the Earth clean, safe,
habitable and preserved and coincides with the practice promoted by climate analysts.

Secondly, Allah َوَجلََّعزَّ explains the relationship that has been commanded upon us in regards
to the Earth in Verse 72 of Surah Ahzab:

ٰمٰوِتَعلَىاۡالََمانَةََعَرۡضنَااِنَّا ۡنَساُنَؕحَملَھَاَوِمۡنھَاَواَۡشفَۡقَنیَّۡحِمۡلنَھَااَۡنفَاَبَۡیَنَواۡلِجبَاِلَواۡالَۡرِضالسَّ ۙ َجھُۡوًالظَلُۡوًماَكاَناِنَّٗھاۡالِ
٧٢

Inna-Aradhnal-Amanathat-Alas-Samaa-Waathi-Wal-Ardhi-Wal-Jibaali-Fa-Abayna-Ay-Yahmil-N
a-haa-Wa-Ash-Faqnaa-Minhaa-Wa-Hamalahal-Insaan-Innahu-Kaana-Zhalooman-Jahoola

Indeed, We offered the trust to the heavens and the earth and the mountains,
but they ˹all˺ declined to bear it, being fearful of it. But humanity assumed it, ˹for˺

they are truly wrongful ˹to themselves˺ and ignorant ˹of the consequences˺,3

Thus far, it is an established matter that as viceroys of the Earth, we have been deployed with a
responsibility of maintaining the safe running of the environment and life in it. The verse
above states that the trust of these obligations has been placed on us after it was o�ered and
denied by the heavens and the Earth and the mountains. The obligation here refers to all the
obligations of Allah َوَجلََّعزَّ from his worship to his obedience and a branch of it is the
obligation to respect and safeguard his makhlooq.

1 Surah Al Baqarah, Verse 30
2 Ma'ariful Qur'an, Volume 1, page 164-165, Maktabe-Darul-Uloom
3 Surah Ahzab, verse 72
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When the o�er was placed before the heavens, Earth and the mountains, they were initially
hesitant and Allah َوَجلََّعزَّ reminded them that they will be rewarded for this task, however, if
they were to neglect the task, they will be sinful and accountable. The concern for the
punishment deterred them though when it as placed before Adam AS, he accepted it for 2
reasons:

1. Due to hirs for the reward
2. Due to his role as viceregency on earth that bounds him to accept the role1

Hence, the verse highlights the importance of not breaking trusts and a common form of trust
is when one leaves something in the trust of another. The condition of entrusting something is:
➔ Requiring a person to actually take care of something (Safeguarding)
➔ It will be left in one’s care for a while
➔ It must be returned back to the owner when demanded

Every trust is like a debt and so the fear of Allah َوَجلََّعزَّ should be the driving force to ensure
we ful�l our trusts.2 For example, if someone lends out a car for the day, any damage that is left
on the car in the care of the owner is the responsibility of the caretaker.

This concept is referred to as the ‘liability of bene�t and losses’ where we take the responsibility
for any harm or damages of a substance that we also take bene�t from. This is a ruling of the
Shariah that is known as Al - Gharamu- bil - Ghanami3.

Therefore, as believers, we take responsibility for the ongoings of the Earth and have the role of
guarding and governing the state of Earth whether it be life in the Earth, the state of belief in it
or the Earth itself.

Furthermore, Allah َوَجلََّعزَّ instructs the safekeeping of the Earth by commanding us to avoid
spreading destruction on Earth.

1 Illuminating Discourses, Anwarul Bayaan, Volume 4, Pages 277-278, Darul-Ishaath
2 Illuminating Discourses, Anwarul Bayaan, Volume 4, Pages 279, Darul-Ishaath
3 Qawaidul Fiqhiyyah, Page 96, Darut Tirmidhi
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ا َوطََمًعا ۚ  َوَال تُْفِسُدو۟ا فِى ٱْألَْرِض بَْعَد إِْصلَِحھَا َوٱْدُعوهُ َخْوفًۭ
َن ٱْلُمْحِسنِیَن ِ قَِریٌبۭ مِّ إِنَّ َرْحَمَت ٱ�َّ

walā tuf'sidū fī l-arḍi baʿda iṣ'lāḥihā wa-id'ʿūhu khawfan waṭamaʿan inna raḥmata l-lahi qarībun
mina l-muḥ'sinīn

And (do) not cause corruption in the earth after its reformation. And call Him (in) fear and
hope. Indeed, (the) Mercy (of) Allah (is) near for the good-doers.1

The prohibition in this verse is against the destroying of souls whilst on earth due to hurting
each other, yourselves and spoiling property in the midst of many more indecencies.2

‘Spoiling Property’ can be interpreted as the destruction of land due to human anger and
negligence, hence, the verse directly prohibits us from causing danger to ourselves and others
due to corruption on the Earth. This establishes Islam’s stance on maintaining the land and
exhibiting good nature, character and behaviour that aids easy and co-ordinated living which
preserves life on Earth. The environment plays a supreme role in the maintenance of life today
as previously mentioned data already suggests that lives are endangered within the upcoming
decades due to man brought carnage in the form of �oods and droughts.

So, it can be considered a religious obligation and command to preserve the land which
preserves life which is one of the 5 aims of the shariah known as the Maqasid Shariah.

The major aims of the shar’iah are of three: Dharooriyath (Necessity), Haajiyath (Needs) and
Tahseeniyath (additions that are neither need nor necessity.

Dharooriyath is de�ned as the necessity in a human’s life that needs to be established for the
existence of human life. The needs and requirements for preservation that is a daroorath in
relation to humans are of 5:

1. Hifz Deen (Needs that must be ful�lled in order to preserve religion such as deeds that
increase, encourage and maintain religion in everyone)

2. Hifz Nafs (Needs that must be ful�lled to preserve the soul such as eating, shelter and
medical access)

1 Surah Al A’raf, Verse 56
2 Tafsir Al Fakhr Ar Razi, Volume 14, Page 139, Darul Fikr
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3. Hifz Aql (Needs that must be ful�lled in order to preserve the intellect is tied to the
preservation of the soul. It is a necessity according to the shari’ah as it is key to the
continuation of mankind and thus whatever hinders sanity is prohibited)

4. Hifz Maal (Needs that must be ful�lled in order to preserve wealth as wealth is a
requirement to establish stability which impacts the quality of life and order)

5. Hifz Nasl (Needs that must be ful�lled in order to preserve the lineage such as ensuring
marriage and procreation to continue the existence of mankind to the end of times and
also to avoid the births of children without a lineage)1

Hence, taking care of the Earth, it’s rising temperature and it’s damage is correspondent to
preserving the soul (Hifz Nafs) and thus spreading corruption on Earth as stated by Allah َعزَّ
َوَجلَّ will be the means of contradicting the purpose of the Islamic Shari’ah guidelines.

In order to protect and preserve the soul, human’s must �ght for wellness and survival.
Abdullah Bin Yusuf Al Juday’ (May Allah be pleased with him) states in Maqasid As Shar’i
that among the things that help attain the goal to preserve life alongside food, clothing, housing
and hygiene is by preserving the environment by removing the tools and methods of destruction
from it by planting more trees, purifying the atmosphere and reducing pollution.2

Thus, preserving the environment will be a form of obedience to Allah َوَجلََّعزَّ as it protects life
which Allah َوَجلََّعزَّ has commanded:

َ َكاَن بُِكْم نُكْم ۚ َوَال تَْقتُلُٓو۟ا أَنفَُسُكْم ۚ إِنَّ ٱ�َّ  یَٓأَیُّھَا ٱلَِّذیَن َءاَمنُو۟ا َال تَأُْكلُٓو۟ا أَْمَولَُكم بَْینَُكم بِٱْلبَِطِل إِآلَّ أَن تَُكوَن تَِجَرةً َعن تََراٍضۢ مِّ
ا َرِحیًمۭ

yāayyuhā alladhīna āmanū lā takulū amwālakum baynakum bil-bāṭili illā an takūna tijāratan ʿan
tarāḍin minkum walā taqtulū anfusakum inna l-laha kāna bikum raḥīma

O you who believe[d]! (Do) not eat your wealth between yourselves unjustly. But that (there) be
business on mutual consent among you. And (do) not kill yourselves. Indeed, Allah is to you Most

Merciful. 3

1 & 2 Maqasid Shari’ah, Pages 24-30, Abdullah bin Yusuf Al Juday’
3 Surah An Nisa’, Verse 29
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He states, do not kill yourselves which serves as an order to ensure a balance in health and
wellness is sustained around us.

 ظَھََر ٱْلفََساُد فِى ٱْلبَرِّ َوٱْلبَْحِر بَِما َكَسبَْت أَْیِدى ٱلنَّاِس لِیُِذیقَھُم بَْعَض ٱلَِّذى
َعِملُو۟ا لََعلَّھُْم یَْرِجُعوَن

ẓahara l-fasādu fī l-bari wal-baḥri bimā kasabat aydī l-nāsi
liyudhīqahum baʿḍa alladhī ʿamilū laʿallahum yarjiʿūn

Has appeared the corruption in the land and the sea for what have
earned (the) hands (of) people, so that He may let them taste a part (of)

that which they have done so that they may return.1

The "corruption" mentioned in this verse refers to all types of adversities like widespread
murder, epidemics, drought, cyclones, earthquakes, etc. Allah a�icts man with all these
adversities so that he may take heed and mend his ways when he realises that these calamities
are a result of his sins. Allah refers to this, when He says, so that Allah may let them taste (the
consequences) of some of their deeds, so that they may refrain."

Sayyidina Abu Hurayra RA once overheard a person saying that an oppressor harms only
himself by his sins. Sayyidina Abu Hurayra RA said, "This is not so. All the other creation also
su�er because of him, to the extent that a bustard bird can die of starvation because of the
oppression of a tyrant."2

Thus, we are the architects of our own destruction due to the wastefulness and damage we
in�ict on the Earth due to our actions that has become the dominant pathway to global
warming.

What has the Qur’an mentioned in regards to the actual environment

Various Qur’anic verses have been revealed regarding the Earth and Allah’s creation and up to
200 verses on the environment. Due to its large number, a selective few have been listed to
highlight the Qur’anic perspective and say over the environment.

1 Surah Rum, Verse 41
2 Tafseer Anwarul Bayan, Volume 4, Page 164, Darul Ishath
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The environment is a sacred entity:

Allah َوَجلََّعزَّ says:

َمَوِت َوٱْألَْرَض َوَما بَْینَھَُمآ إِالَّ بِٱْلَحقِّ ۗ َوإِنَّ ٱلسَّاَعةَ َلَءاتِیَةٌۭ ۖ  َوَما َخلَْقنَا ٱلسَّ
ْفَح ٱْلَجِمیَل فَٱْصفَِح ٱلصَّ

wamā khalaqnā l-samāwāti wal-arḍa wamā
baynahumā illā bil-ḥaqi wa-inna l-sāʿata laātiyatun fa-iṣ'faḥi l-ṣafḥa l-jamīl

And not We created the heavens and the earth and
whatever (is) between them except in truth. And indeed,

the Hour (is) surely coming. So overlook (with) forgiveness gracious.1

The verse above explains to us that the Earth was not a random creation but it came with a
purpose and that is it came with the truth (Haqq) which is one of the many names of Allah َعزَّ
َوَجلَّ that the creation attributes.

Subsequently, Allah َوَجلََّعزَّ attributes his names to the environment in the following verse:

ُل ھَُو  َعلِیٌمَشْىٍءبُِكلَِّوھَُوَۖوٱْلبَاِطُنَوٱلظَِّھُرَوٱْلَءاِخُرٱْألَوَّ
huwa l-awalu wal-ākhiru wal-ẓāhiru wal-bāṭinu wahuwa bikulli shayin ʿalīmu

He (is) the First and the Last, and the Apparent and the Unapparent
And He (is) of everything All-Knowing 2

The term Adh-Dahir is used as the apparent or outward and this means he is all around,
everywhere and thus in our surroundings. So, Allah َوَجلََّعزَّ informs us that Ad-Dahir/the
natural environment is a re�ection of his name. The fact that Allah َوَجلََّعزَّ has created the
Earth, that in itself shows a sacredness in it.3

1 Surah Hijr, Verse 85
2 Surah Hadid, Verse 3
3 The Holy Qur’an and the Environment, Pages 5-8, Royal Bayt Institute for Islamic thought
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َمَوِتلََخْلُق یَْعلَُموَنَالٱلنَّاِسأَْكثََرَولَِكنَّٱلنَّاِسَخْلِقِمْنأَْكبَُرَوٱْألَْرِضٱلسَّ
lakhalqu l-samāwāti wal-arḍi akbaru min khalqi l-nāsi walākinna akthara l-nāsi lā yaʿlamūn

Surely, (the) creation (of) the heavens and the earth (is) greater than (the) creation (of) the
mankind, but most (of) the people (do) not know.1

Then, he َوَجلََّعزَّ continues and honours the Earth by claiming its true essence as far greater
than humans. What do we not know? How to appreciate, respect and fulfil its due right. The
environment is one of the means of manifestation and is considered a Mujazah for believers
and non believers as a reminder of Allah َوَجلََّعزَّ ’s magni�cence.

As stewards/viceroys (Khalifas) of this Earth and what we know of it being made of the
mountains and skies which hang by the will of Allah َوَجلََّعزَّ , our responsibility entails
upholding the sanctity of the environment.

Consequently, the idea of conservation rests upon two teachings of the Qur’an that sum up the
Islamic action against the unfortunate human contribution to global warming. These two
teachings su�ce one to understand the approach believers should have towards the Earth and
thus it contradicts the error ridden innovations that mankind engages in to spoil the Earth.
What are these two teachings?

The following two teachings are mostly synonyms to each other and that is:
1. Tadhbeer (Spending on unbene�cial things)
2. Israaf (Spending beyond means and unnecessarily)

The climate pattern is changing because of the atmospheric temperature that is contributed
towards by innovations that go beyond necessities and become a luxury such as private
aircrafts, frequent air travel, overuse of private transport, advanced electrical appliances, shift to
modern technology, eradication of rainforests, trees and danger to sea life. All these actions
increase carbon footprint thus contaminating the air, increase greenhouse gases and endanger
sea life thus endangering food chains.

1 Surah Gha�r, Verse 57
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Hence, we attribute a lot of human contribution to a desire and temptation to attain luxury
and an unsustainable lifestyle.

The solution to this has been prescribed as modesty which is to maintain a balance and avoid
extravagance. Allah َوَجلََّعزَّ addresses this Haya in the following verse:

ْحَمِن َوِعبَاُد اٱْألَْرِضَعلَىیَْمُشوَنٱلَِّذیَنٱلرَّ اقَالُو۟اٱْلَجِھلُوَنَخاطَبَھُُمَوإَِذاھَْونًۭ َسلًَمۭ  
waʿibādu l-raḥmāni alladhīna yamshūna ʿalā l-arḍi hawnan wa-idhā

khāṭabahumu l-jāhilūna qālū salāma
And (the) slaves (of) the Most Gracious (are) those who
walk on the earth (in) humbleness and when address

them the ignorant ones, they say, "Peace."1

The question arises that ‘How does one remain humble on this Earth and in this life?’

Allah َوَجلََّعزَّ addresses the criteria to avoid in order to subject this modesty. He َوَجلََّعزَّ says:

ْعُروَشٍتَۢجنٍَّتۢأَنَشأَٱلَِّذٓىَوھَُو  ْرَعَوٱلنَّْخَلَمْعُروَشٍتَۢوَغْیَرمَّ أُُكلُھُۥُمْختَلِفًاَوٱلزَّ
ْیتُوَن اَنَوٱلزَّ مَّ اَوٱلرُّ َحقَّھُۥَوَءاتُو۟اأَْثَمَرإَِذآثََمِرِهۦِٓمنُكلُو۟اُۚمتََشبٍِھَۢوَغْیَرُمتََشبِھًۭ

ٱْلُمْسِرفِیَنیُِحبَُّالإِنَّھُۥۚتُْسِرفُٓو۟اَوَالَۖحَصاِدهِۦیَْوَم  
wahuwa alladhī ansha-a jannātin maʿrūshātin waghayra maʿrūshātin
wal-nakhla wal-zarʿa mukh'talifan ukuluhu wal-zaytūna wal-rumāna

mutashābihan waghayra mutashābihin kulū min thamarihi
idhā athmara waātū ḥaqqahu yawma ḥaṣādihi walā

tus'rifū innahu lā yuḥibbu l-mus'rifīn
And He (is) the One Who produced gardens trellised and other than trellised and the date-palm
and the crops, diverse (are) its taste, and the olives and the pomegranates similar and other than

similar. Eat of its fruit when it bears fruit, and give its due (on the) day (of) its harvest. And (do)
not (be) extravagant. Indeed, He (does) not love the ones who are extravagant.2

1 Surah Furqaan, Verse 63
2 Surah An’am, Verse 141
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The key to modesty is to be able to identify a limit and thereby prevent yourself from
extravagance and wastefulness. This is called Israaf.

Additionally, Allah َوَجلََّعزَّ says:

بِیِلَوٱْبَنَوٱْلِمْسِكیَنَحقَّھُۥٱْلقُْربَٰىَذا َوَءاِت ْرَوَالٱلسَّ تَْبِذیًراتُبَذِّ
ِریَن إِنَّ یَِطیِنإِْخَوَنَكانُٓو۟اٱْلُمبَذِّ الَِربِّھِۦٱلشَّْیطَُنَوَكاَنۖٱلشَّ َكفُوًرۭ   

waāti dhā l-qur'bā ḥaqqahu wal-mis'kīna wa-ib'na l-sabīli walā tubadhir tabdhīra
inna l-mubadhirīna kānū ikh'wāna l-shayāṭīni wakāna l-shayṭānu lirabbihi kafūra

And give (one of) the relatives his right, and the  needy, and the wayfarer, and
(do) not spend wastefully. Indeed, the spendthrifts are brothers (of) the devils. And is the

Shaitaan to his Lord ungrateful.1

Now, what Allah َوَجلََّعزَّ implicates from this verse when mentioning wastefulness is rightful
usage of all things. This is understood as the beginning of the verse educates the reader of those
who are rightful owners. Therefore, the term wastefulness refers to Tadhbir here.

So, humans have to be responsible for their moral compass and judge between the two ends of
the spectrum and ensure balance.

ٱْلِمیَزاَنتُْخِسُرو۟اَوَالبِٱْلقِْسِطٱْلَوْزَن َوأَقِیُمو۟ا  
wa-aqīmū l-wazna bil-qis'ṭi walā tukh'sirū l-mīzān

And establish the weight in justice and (do) not make deficient the balance.2

Modern times have shown that today, humans strive towards unsustainable lives that reward
them with high altitude living and advanced technology which in turn create an imbalance as
this fast life creates wastefulness and destruction. A major fuel for this century’s advancement
has been the use of non renewable energy which is running out. There are not enough
concerns for the depleting resources. Some destroy the Earth with their riches and the poor
become the victims of this Earth by facing the consequences of droughts and �oods.

1 Surah Bani Isra’eel, Verse 26-27
2 Surah Rahman, Verse 9
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The imbalance is as follows:
Breaking mountains to build islands, wiping away forests to �ll the sea with poison,
eliminating wild animals but then to clone pets and killing birds by making the sky a junkyard.1

1 The Holy Qur’an and the Environment, Pages 27, Royal Bayt Institute for Islamic thought
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The Islamic environmental framework
What does the Sunnah say?

The Prophet Muhammad s’ملسو هيلع هللا ىلص teachings are considered a form of guidance for the Ummah
as he has been described by Allah َوَجلََّعزَّ as Uswatun Hasanath in the following verse of Surah
Ahzab:

َِرُسوِلفِيلَُكْمَكاَنلَقَْد َحَسنَةٌأُْسَوةٌهللاَّ
Laqad kāna lakum fī rashūlillāhi uswatun hasanah

Surely in the Messenger of Allah there is an excellent example for you1

(Surah Ahzab, Verse 21)

The verse above which was revealed on the day of Ahzab was sent as a reminder and
consolation that the Prophet ملسو هيلع هللا ىلص is the perfect role model and therefore to follow his deeds
and his sayings. It is almost a legal rule of conduct of likening the rule of certain actions of the
Prophet ملسو هيلع هللا ىلص according to the degree of importance the Prophet ملسو هيلع هللا ىلص exerted upon it.2

Therefore, we as Muslims study and embed his teachings into our daily lives in order to adapt
our mannerisms to his standards. As such, various examples and teachings have been recorded
of the Prophet s’ملسو هيلع هللا ىلص stance, behaviour and attitude towards the earth and animals.

Now, when considering the Prophetic traditions that have addressed the climate patterns, the
following tradition is referenced by scholars as a statement of the earth’s changing fate.

Abu Huraira reported Allah's Messenger (way peace be upon him) as saying:
“The Last Hour will not come before wealth becomes abundant and over�owing, so much so
that a man takes Zakat out of his property and cannot �nd anyone to accept it from him and

till the land of Arabia reverts to meadows and rivers.”3

1 Surah Ahzab, Verse 21
2 Ma’ariful Qur’an, Volume 7, Page 129, Maktab-e-Darul-Uloom
3 Sahih Muslim, 157
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The hadith is relevant to the discussion of climate patterns due to the change in the
environment that Arabia has already seen, from a desert to a busy society today. As understood
from the concept of climate change, rising temperatures in the atmosphere would lead to
drastic changes in various localities. Hence, the question arises why would a place like Arabia
that is succeeding with a stable economy revert to poor conditions. Therefore, the hadith
corresponds to the scienti�c projection of climate change.

Dr Zaghlul An Najjaar says:

The hadith is a scienti�c miracle describing that which the scientists
couldn't initially grasp until geologists were able to prove that Arabia was

once simply meadows and rivers and has now become what it is today.
Climate studies have suggested that the Arid Desert is on its way to
becoming  meadows and rivers again thus proving the narration of
the Prophet ملسو هيلع هللا ىلص true. The prophecy of the Prophet ملسو هيلع هللا ىلص and the

climate studies coincide to create a link between global
warming and the reverting of Arabia.1

So, the state of change in the environment of Arabia has been listed as a sign of the hour which
is commonly indicative of the earth deteriorating and progression stalling. Therefore, it has
been acknowledged that the change can be attributed to the consequences of global warming
and its negative nature.

What type of attitude does the sunnah promote towards Allah’s creations?

The Prophet Muhammad s’ملسو هيلع هللا ىلص noble character continuously thrives on being a trendsetter
and role model for the appropriate character. The following traditions are examples of the
Prophet ملسو هيلع هللا ىلص and his beloved companion’s attitude towards the Makhlooq of Allah َوَجلََّعزَّ :

1 الكریمالرسولنبوةدالئلفيالقویمالمختصر , Page 168, DKI
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1. This tradition is a prime example of climate active behaviour and thus it cannot be
emphasised that the foundation of climate care is rooted within Islam. Not only does it
serve as a purpose of educating the Ummah of the type of behaviour we should exhibit,
it also encourages the Ummah by promising a reward in exchange.

Narrated Anas bin Malik:
Allah's Messenger (ملسو هيلع هللا ىلص) said, "There is none amongst the Muslims

who plants a tree or sows seeds, and then a bird, or a person
or an animal eats from it, but is regarded as a charitable gift for him."1

The purpose of the hadith is to shed the importance of spreading greenery and expanding
Earthly life. 2

2. The section re�ects the sunnah attitude towards Allah’s creation. One may question
why say Allah’s creation instead of the environment? This is because it has been
understood from the section ‘What does science say?’ that the consequences of the
Earth’s rising temperature and the alternating climate patterns a�ect not only the
environment and people but animals too.

More animal species are becoming extinct due to the e�ects of climate change on the
ecosystems and habitats they live in. Animal habitats are becoming less comfortable,
sometimes even inhospitable. Animals are a�ected by increases in the pollution that
a�ect the food they eat and the habitats they live in.3

Hence, as Muslims, we have been instructed to be kind and care for animals and this
was an enormous part of the Prophet s’ملسو هيلع هللا ىلص character. The following hadith describes
the magnitude of a single good action towards animals.

Narrated Abu Huraira:
Allah's Messenger (ملسو هيلع هللا ىلص) said, "A prostitute was forgiven by Allah,

because, passing by a panting dog near a well and seeing that the dog was about
to die of thirst, she took o� her shoe, and tying it with

1 Sahih Bukhari, 2320
2 Sharh Sahih Bukhari, Volume 3, Page 470, Markaz Jamiat Ahl Hadith Hind
3 Six animals a�ected by climate change, GVI, https://rb.gy/oy�2g

https://rb.gy/oyff2g
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her head-cover she drew out some water for it.
So, Allah forgave her because of that."1

3. This next tradition encourages planting seeds to the very end because of the belief that
life will continue after the dual and end of Dajjal. Hence, planting was encouraged for
the purpose of livelihood and preserving a lifetime.

Dawud ibn Abi Dawud said, "'Abdullah ibn Salam said to me, 'If you
hear that the Dajjal has come out while you are planting

young palm trees, it is not too late to plant it, for people will
still have livelihood after that."2

4. The next two hadiths highlight a very important earthly resource that has been
massively impacted by human waste - water.
How is water impacted by climate change?

Climate change tends to increase the frequency and intensity of rainfall; there
may be an increase in the occurrence of �ooding due to heavy rainfall events.
Groundwater recharge may also be a�ected by a reduction in the availability of
groundwater for drinking water in some regions.3

Sa�nah narrated:
"The Prophet would perform Wudu with a Mudd,

and he would perform Ghusl with a Sa." 4

It was narrated from 'Abdullah bin 'Amr that:
The Messenger of Allah passed by Sa'd when he was performing ablution,

and he said: 'What is this extravagance?' He said: 'Can there be
any extravagance in ablution?' He said: 'Yes, even if you are on the

bank of a �owing river.'"5

1 Sahih Bukhari, 3321
2 Adab Al Mufrad, 480
3 European Environment Agency, https://rb.gy/aaoxxr
4 Jami’ Tirmidhi, 56
5 Sunan Ibn Majah, 425

https://rb.gy/aaoxxr
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Thus, even in regards to a rewarding act of worship, the Prophet ملسو هيلع هللا ىلص taught conservation and
moderacy over wastefulness. The Prophet ملسو هيلع هللا ىلص here highlighted that even a little goes a long
way, that we all have a contribution to make.

We learn that:
➔ Conservation of water is vital no matter how vast and accessible water may seem
➔ Resources are decreasing, so, we should be rationing our usage of material
➔ We need to learn how to rely on renewable energy rather than non-renewable energy

5. Expanding on from conservation of water, the Prophet ملسو هيلع هللا ىلص leads again by example by
exhibiting moderate behaviour. The following tradition is an example of his sustainable
mannerisms:

Hisham said, "I asked 'A'isha, 'What did the Prophet, may Allah bless him and grant
him peace, do in his house?' She replied, 'He did what one of you would do in his

house. He mended sandals and patched garments and sewed." 1

Climate portal has de�ned sustainability in climate change as the following:
“Sustainability is concerned with the resources we take from the Earth and how we use

them, with an emphasis on not exhausting what the planet can supply”2

The Prophet s’ملسو هيلع هللا ىلص initiative to exhaust and utilise his resources to its appropriate limit
displays his sustainable teaching which the Ummah must adopt. It not only shows
simplicity and moderacy but it also shows gratefulness for what we have.

6. Good conduct towards Allah’s Makhlooq has proven as avenues for forgiveness thus
emphasising the expected attitude towards the environment.

Narrated Abu Huraira:
Allah's Messenger (ملسو هيلع هللا ىلص) said, "While a man was on the way, he found a thorny

branch of a tree there on the way and removed it. Allah thanked him for that
deed and forgave him."

1 Adab Al Mufrad, 540
2 Climate portal, What is sustainability?, https://rb.gy/a3l4xp
3 Sahih Bukhari, 2472

https://rb.gy/a3l4xp
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The Islamic environmental framework
What are the responsibilities stipulated upon us servants?

Upon the discussion of the Islamic perspective of climate change, global warming and the
environment from the Qur’an and sunnah, it can be established that proactive environmental
responsibility has been a part of our Islamic obligation and that climate control is an individual
duty and obligation.

So, what are our responsibilities towards his creation?

From what has been covered, the essence of our duty and care is based on the following:
1. Moderacy - this sustains the material and creates limits.
2. Wastefulness - this engages man with quick �xes by using non-renewable energy sources

that have long term damages for short term bene�t.
3. Gratitude - the basis of all moderacy and consideration is being aware of the blessings

and favours one has. The earth and its natural resources are vital for survival and thus
necessities that have been blessed upon us.
Allah َوَجلََّعزَّ says:

لََشِدیٌدَۭعَذابِىإِنََّكفَْرتُْمَولَٕ�ِنَۖألَِزیَدنَُّكْمَشَكْرتُْملَٕ�ِنَربُُّكْمتَأَذََّن َوإِْذ  
wa-idh ta-adhana rabbukum la-in shakartum la-azīdannakum wala-in kafartum inna

ʿadhābī lashadīdu
And when proclaimed your Lord, "If you are thankful, surely I will increase you; but if

you are ungrateful indeed, My punishment (is) surely severe." 1

Global warming and climate change are punishments for a lack of gratitude that leads
to israaf and tadhbeer.

4. Submission
As all of existence is the creation of Allah َوَجلََّعزَّ , to submit, honour and glorify Allah

َوَجلََّعزَّ would be to submit to the duties and obligations we have to preserve the
lifespan and protect his creation.

1 Surah Ibrahim, Verse 7
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Now, the Islamic approach to the educational values regarding the environment has
been explained by Fathil, M et.al. in their compilation of Islam and the environment
which mention the principles of confronting nature and they are1:

1. Respect for Nature

لِّْلَعلَِمیَنَرْحَمةًۭإِالَّأَْرَسْلنََك َوَمآ  
wamā arsalnāka illā raḥmatan lil'ʿālamīn

And not We have sent you but (as) a mercy for all creatures.2

Rahmatan lil Alamin is not just a motto, but it is the goal of Islam itself. In
accordance with these objectives, it is only logical when Islam became a pioneer
in the management of nature and the environment as a manifestation of the love
of the universe. As such, each member of the social community has an
obligation to respect the collective life (social cohesion), and any ecological
community members must respect and honour the life and the species in
ecological communities, and have a moral obligation to maintain the
cohesiveness and integrity of the natural ecological communities in human life.

2. Moral responsibility for nature

Associated with the principles of moral education is the birth of the principle of
solidarity. The principle of solidarity arises from the fact that man is an integral
part of the universe.  In the perspective of ecofeminism, human beings have
equal standing and are equal to nature and all the other creatures in the universe.

3. Care, love and concern for the environment

A�ection and concern also arise from the fact that as a fellow member of the
ecological community, all living things have a right to be protected, nurtured,
not hurt, and cared for without discrimination.

1 Fathil, M et.al, Islam and the Environment, At-Ta’leem, Pages 101-102, https://rb.gy/owikm4
2 Surah Anbiya’, Verse 107

https://rb.gy/owikm4
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4. Principle of humankind

The principles underlying the relationship between humans and the natural
world should not solely be exploitative relationships, but also be appreciative.
Nature is not just 'used' narrowly, but also must be respected.



27

Religious input towards the global damage
Many accusations against religion have been the ideology that religion contains fantascism that
is impractical for the world. This is a statement lobbied against all the religions, speci�cally the
Abrahamic religions.

What has been the climate contribution of hajj?

The ‘Green Prophet’1 organisation completed a case study measuring and quantifying the
carbon footprint of a family of �ve who visited Makkah for Hajj. They quanti�ed the impact
of pilgrimage on the climate based on:

➔ Aviation
➔ Waste
➔ Litter

The carbon emission was broken down into the following:

➔ Travel to and from Makkah - from Manchester Airport to King Abdulaziz
International amounted to approximately 11.65 tonnes of carbon for their �ights.

◆ The holiday stay lasting for a total of 18 days meant the carbon total came to
approximately 25.57 tonnes of carbon.

➔ Travel in Makkah - the holy rituals of hajj entail travel by transports such as cars and
buses. Due to the mass of people, the travel is very slow which heightens the carbon
emissions. This brings the carbon total to 32.77 tonnes of carbon.

➔ Food and drink: due to the heat levels, most food is imported in tins and/or containers
in order to maintain the shelf life of the food. There is also a lot of food that is wasted.
However, there was no accurate method to quantify the carbon emissions from food.

Thus, the total carbon emission comes to a whopping minimum of 32.77 tonnes of carbon.

1 Green Prophet, case study: we measure one family’s hajj carbon footprint
https://www.greenprophet.com/2011/02/one-family-hajj-carbon-footprint/

https://www.greenprophet.com/2011/02/one-family-hajj-carbon-footprint/
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On the other hand, Islam isn’t the only religion where it’s practices have been under the
spotlight regarding carbon contribution.

There has been coverage surrounding the Indian faiths and their religious practices too. This
festive season usually begins with the preparations of Diwali to immersing idols into water
causing water contamination.

The environmental sector of ‘Down to Earth’ explains how the organised practice of religious
festivals have become troublesome to the earth’s climate:

“Festivals initially were meant to celebrate life itself, to thank the Creator for
the gifts bestowed during the year. However, all that changed when

religions began to become organised and institutionalised more
than 2,000 years ago. And in the modern era, where consumerism

has joined forces with organised religion, the result is there for everybody to see.”1

Moreso,  the Kumbh festival has been a site of interest during which festival goers dip into the
Ganges as a religious practice. It is believed that bathing at the centre of the Ganges and the
Yamuna river cleanses sins.

BBC (2013)2 reported that the festival resulted in a rise in water pollution. When the report
was published, an estimated 8 million people had bathed in the Ganges and Yamuna river. The
festival carries on for 55 days and in 2013, 100 million people bathed in the river.

The latest study by the Uttar Pradesh state Pollution Control Board has con�rmed the worst
fears of campaigners who have long raised questions about pollutants in the Ganges and
Yamuna rivers.

The study found that the Biochemical Oxygen Demand (BOD) levels - which are used as a
measure of the level of organic pollution in the water - had increased to 7.4mg per litre at the
main bathing place, known as Sangam, on 14 January 2013.
1 Down to Earth, Indian faiths cause a lot of environmental pollution
https://www.downtoearth.org.in/blog/environment/creation-and-the-festive-season-58851
2 BBC (2013) Indian Kumbha Mela dip raises ganges river pollution
https://www.bbc.co.uk/news/world-asia-india-21175890

https://www.downtoearth.org.in/blog/environment/creation-and-the-festive-season-58851
https://www.bbc.co.uk/news/world-asia-india-21175890
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The BOD level at Sangam a day before was 4.4mg per litre. After 14 January, the BOD levels
gradually decreased to 4.8mg per litre on 18 January.
Experts say that BOD should not exceed 2mg per litre,
"Such a high level of BOD in the water shows that organic pollution has increased in the river
due to mass bathing," Pollution Control Board o�cer Mohd Sikandar said.

Alarmingly, of the Abrahamic religions, Muslim’s carbon footsteps are glaring. The evolution
of transportation, modernisation and industrialisation have meant that simple activities to
commit to the religious duty of Hajj enlists carbon use and therefore, our carbon footprint will
be inevitable for the sake of ful�lling the Fardh. The carbon footprint will not be an excuse to
dismiss an obligatory act; however, other means of reducing our carbon footprint and making
the hajj pilgrimage sustainable will be the key to reducing our environmental damage.

The purpose of highlighting the environmental impact of religious practices was to quantify
and provide evidence of the heightened claims against religious practices and encourage a drive
of change and awareness amongst people.

By looking at the data of other religious carbon contribution from their religious practices
means Hajj is not a singled out practice that has an environmental impact and the breakdown
of the carbon footprint case study was to serve the purpose of informing Muslims what the
e�ects of our actions can be and push the community to consider the green hajj movements
and understand the adverse impact of our actions upon the rest of the pilgrims totally. The
section henceforth will explore the impact of climate change and global warming upon the
environment and the pilgrims which can better be understood now that we can comprehend
our input into the climate struggle.

1 Down to Earth, Indian faiths cause a lot of environmental pollution
https://www.downtoearth.org.in/blog/environment/creation-and-the-festive-season-58851
2 BBC (2013) Indian Kumbha Mela dip raises ganges river pollution
https://www.bbc.co.uk/news/world-asia-india-21175890

https://www.downtoearth.org.in/blog/environment/creation-and-the-festive-season-58851
https://www.bbc.co.uk/news/world-asia-india-21175890
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An insight into Islamic environmentalism and climate data

environmentalism and climate data
This section will list and discuss the current climate, steps taken by environmentalists in Islam
and the media frenzy on Muslim countries.

Firstly, the common interpretation in the media and across research data shows that the lower
income regions of the world have been greater impacted by the global climate crisis and in its
midst are a vast majority of Muslim countries.

Al Jazeera1 has reported:

Turkey is particularly vulnerable to the e�ects of climate change, as temperatures are rising and
rainfall is decreasing year on year, causing serious problems with water availability. In
Bangladesh, it is estimated that by 2050 one in seven will be displaced by climate change,
creating millions of climate refugees. In the Middle East, large areas are likely to become
uninhabitable due to heatwaves likely to sweep over the region in the next few decades.

However, despite their vulnerability, many Muslim countries are contributing to the problem.
Indonesia, the most populous Muslim-majority country in the world and is the world’s
�fth-largest emitter of greenhouse gases doing little to curb emissions. Bangladesh and Pakistan
are the two most polluted countries in the world, but have taken no serious measures to address
pollution.

Tanzania faces the crisis of poor marine life due to the unethical techniques used by �shermen
to �sh. The tools they use include dynamite, dragnet and spearing.

Arab Centre Washington DC2 made a claim theorising global and climate di�culties resulting
in  social, economical and political tension by mentioning the theory that long-term drought in
the Mediterranean region in the 2000s, prompted by climate change, had encouraged a
migration from rural to urban areas that increased unemployment, poverty, and ultimately, the
1 Al Jazeera, What does Islam say about climate change and climate action
https://www.aljazeera.com/opinions/2020/8/12/what-does-islam-say-about-climate-change-and-climate-action
1 Arab Centre Washington DC, Climate change in the Arab world, https://rb.gy/tuhbpl

https://www.jstor.org/stable/26462026?mag=climate-change-and-syrias-civil-war&seq=1#metadata_info_tab_contents
https://daily.jstor.org/climate-change-and-syrias-civil-war/
https://www.aljazeera.com/opinions/2020/8/12/what-does-islam-say-about-climate-change-and-climate-action
https://rb.gy/tuhbpl


31

social tensions that contributed to war? The prominent global advocate for climate
change policy, former Vice President Al Gore posited that this was one of the primary reasons
for the Syrian civil war; other political �gures like President Barack Obama and Senator Bernie
Sanders echoed this sentiment.

However, the theory cannot be used to explain and blame for the initiation of such a
disheartening event like the Syrian war but it can explain where the secondary issues could have
lied and can be used to explain the socio-economic and political processes that are emerging
and prevailing today.

The environmental conditions in the Middle East and North Africa, and especially the Gulf
states, make the region among the most dependent on food imports in the world. Rapid
population growth at nearly double the world average coupled with shifts toward urbanisation
(especially in the Gulf states and the Levant) will only increase this dependence. This has left
50 million people in the region undernourished. 1

So, what are Islamic environmentalists doing to curb a rise in global warming?

Primarily, the perception of the people and their opinion is highly regarded as an outlet for a
healthy environment relationship. The dynamics for awareness is leader-people relationship
and people-people dialogue.

The public opinion is currently split globally with perception split into 3 categories2:

Interpretation type Interpretation of climate change Visible among

Human causes

Spiritual causes

Scepticism

Outcome of economic system and
western lifestyles

God’s punishment for immoral
behaviour

Western propaganda to weaken
Islamic development

Muslim leaders and scholars

Local population in Africa

Local political Islamists and
farmers of Bangladesh

Table 1: Interpretations of climate change amongst Muslims

1 Arab Centre Washington DC, Climate change in the Arab world, https://rb.gy/tuhbpl
2 Table 1: Interpretations of climate change amongst muslim, Muslims and Climate change,
https://doi.org/10.1002/wcc.702

https://www.mcclatchydc.com/news/nation-world/national/article140523093.html
https://www.theguardian.com/commentisfree/2015/nov/29/climate-change-syria-civil-war-prince-charles
https://data.worldbank.org/indicator/SP.POP.GROW?locations=ZQ&most_recent_value_desc=false
https://data.worldbank.org/indicator/SP.POP.GROW?locations=ZQ&most_recent_value_desc=false
https://mena.fes.de/press/e/urbanization-in-the-mena-region-a-benefit-or-a-curse
https://rb.gy/tuhbpl
https://doi.org/10.1002/wcc.702
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Therefore, a leader -people approach is the most e�cient to encourage and educate
the people of the climate data and the importance of taking action.

As such Islamic environmentalists have approached mitigation e�orts to locate and reduce
global warming contribution. Massive oil production in the Middle East and deforestation in
Indonesia, Mali, and Nigeria, as well as carbon-intensive consumption habits (e.g., car use, air
conditioning), indicate strong mitigation potentials in Muslim-majority countries.1

A few statements and/or organisations of Islamic activists who have strived over the years to
implement social awareness of our social responsibility upon the environment:

1. Syyed Hossein Nasr who was one of the �rst activists in recent times to open a dialogue
in the Islamic world stated:

“Gradually a number of people from the 1970s onward began to take this more
seriously in the Islamic world,” Nasr said. “I would say that a kind of Islamic

environmental consciousness goes back to the late 70s and early 80s. From that time, a
number of people began to write about the environment in the Arab and Islamic world.

It was very signi�cant.”2

2. Green Muslims is a fairly recent endeavour founded in 2007 and based in Washington
DC that aims to raise awareness and actively reduce harmful contributions to the Earth.
Their conception statement comprises of the following:

“In 2007, a small group of Muslims hosted a zero-trash potluck iftar during the month
of Ramadan. These individuals intended to raise awareness of global environmental
issues within a Muslim community while hoping to create a language of Muslim-based
environmentalism that would precipitate across communities. This group began a
discussion of what unique actions Muslims could take to address environmental
challenges at a local and spiritual level.

1 Muslims and Climate change, Koehrsen, J, https://doi.org/10.1002/wcc.702
2 Green Muslims, Wihbey, J, Yale Climate Connections, https://rb.gy/cakv92

https://doi.org/10.1002/wcc.702
https://rb.gy/cakv92
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Within a few months, the group held two more green iftars, reaching
attendance �ve times greater than the initial one. It seemed Muslims

in the Washington, DC area  were thirsty for this kind of thinking
and this group was �lling a void.1

3. Climate change, agriculture and food security:

“CGIAR is an immense international organisation that is able to do
on the ground, grassroots work via its 15 research centres and hundreds of

partners around the world, including in East and West Africa, and South Asia.
CGIAR understand the intersections of climate change issues and their work includes:

Priorities and Policies for CSA, Climate-Smart Technologies and Practices, Low Emissions
Development, Climate Services and Safety Nets, Gender and Social Inclusion, and Scaling

Climate-Smart Agriculture.”2

Most importantly, the biggest wave of progression has risen in the form of the Islamic
declaration on climate change formulated by Islamic leaders and activists around the globe as an
assembly gathered together at the International Islamic Climate Change Symposium in
Istanbul in August 2015. This group gathered to release a uni�ed statement and mission plan
on behalf of the Islamic community in the midst of the Hindu and Buddhist declarations 84%
of the world is a�liated with religion making evident the in�uence of a religious voice.

Extracts3 of this declaration follow (selected statements and sections that express this declaration
are mentioned and not the entirety of the document):

Acknowledgement of the global circumstance and human responsibility:

“The pace of Global climate change today is of a different order of magnitude from the gradual
changes that previously occurred throughout the most recent era, the Cenozoic. Moreover, it is

human-induced: we have now become a force dominating nature. The epoch in which we live has
increasingly been described in geological terms as the Anthropocene, or “Age of Humans”. Our

1 Green Muslims, https://www.greenmuslims.org/about-us-1
2 CGIAR, climate change, agriculture and food security, https://www.cgiar.org/
3 Islamic declaration of climate change,
https://cambridgecentralmosque.org/wp-content/uploads/2020/03/writings-climate-declaration-mwb.pdf

http://islamicclimatedeclaration.org/
https://www.greenmuslims.org/about-us-1
https://www.cgiar.org/
https://cambridgecentralmosque.org/wp-content/uploads/2020/03/writings-climate-declaration-mwb.pdf
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species, though selected to be a caretaker or steward (khalīfah) on the earth, has been the
because of such corruption and devastation on it that we are in danger ending life as we know it

on our planet. This current rate of climate change cannot be sustained, and the earth’s fine
equilibrium (mīzān) may soon be lost. As we humans are woven into the fabric of the natural
world, its gifts are for us to savour. But the same fossil fuels that helped us achieve most of the

prosperity we see today are the main cause of climate change. Excessive pollution from fossil fuels
threatens to destroy the gifts bestowed on us by God – gifts such as a functioning climate, healthy

air to breathe, regular seasons, and living oceans. But our attitude to these gifts has been
short-sighted, and we have abused them. What will future generations say of us, who leave them a

degraded planet as our legacy? How will we face our Lord and Creator?

We note that the Millennium Ecosystem Assessment (UNEP, 2005), backed by over 1300
scientists from 95 countries, found that “overall, people have made greater changes to ecosystems in
the last half of the 20th century than at any time in human history... these changes have enhanced

human well-being, but have been accompanied by ever increasing degradation (of our
environment).” “Human activity is putting such a strain on the natural functions of the earth

that the ability of the planet’s ecosystems to sustain future generations can no longer be taken for
granted.”

A�rmations of duty

We recognize the corruption (fasād) that humans have caused on Earth in our relentless pursuit of
economic growth and consumption. Its consequences have been –  Global climate change, which is

our present concern, in addition to:  Contamination and befoulment of the atmosphere, land,
inland water systems, and seas;  Soil erosion, deforestation and desertification;  Destruction,

degradation, and fragmentation of the habitats of the earth’s communities of life, with
devastation of some of the most biologically diverse and productive ecosystems such as rainforests,

freshwater wetlands, and coral reefs;  Impairment of ecosystem benefits and services;  Introduction
of invasive alien species and genetically modified organisms;  Damage to human health,

including a host of modern-day diseases.

We recognize that we are accountable for all our actions -
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Action plan

We particularly call on the well-off nations and oil-producing states to –  Lead the way in phasing
out their greenhouse gas emissions as early as possible and no later than the middle of the century;

Provide generous financial and technical support to the less well-off to achieve a phase-out of
greenhouse gases as early as possible;  Recognize the moral obligation to reduce consumption so that

the poor may benefit from what is left of the earth’s non-renewable resources;  Stay within the ‘2
degree’ limit, or, preferably, within the ‘1.5 degree’ limit, bearing in mind that two-thirds of the
earth’s proven fossil fuel reserves remain in the ground;  Re-focus their concerns from unethical

profit from the environment, to preserving it and elevating the condition of the world’s poor.
Invest in the creation of a green economy

We call upon corporations, finance, and the business sector

The public declaration not only provides a platform and an avenue for Muslims to represent
the climate action role but also sheds light on the Qur’anic and Islamic teachings and educates
the public within a religious spectrum.

The Ummah as a whole when aware of the islamic perspective of a supposed white saviour
movement can unify the Ummah and uphold the practices required to minimise the global
e�ect, as the outcome of human activity impacts everyone such as the heat temperature rise
and water de�ciency that plagues sustainable and safe hajj pilgrimage. The next section
discusses this further.
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The dilemma of Hajj implicated with the climate

the climate
Certainly, regardless of the scepticism and ignorance to the cause of climate change amongst
some of the community, the impact of global warming upon the religious obligation of hajj
strikes a common and public interest in all.

Makka, Mina, Muzdalifah to Madina - all these regions in Arabia alongside all others have been
known to see soaring temperatures, especially for tourists who come from regions of lower
average temperature.

Year round, the average temperature in Makkah is at 38°C high and 28°C low which is
considered high in comparison to what one experiences in the West.1

Table 2: Average temperature in Makkah
Bearing this in mind and the COVID situation at the time of writing, the di�culties in
performing hajj safely falls into doubt with time.

What is the impact of Global warming and Climate change on Hajj?

Due to Makkah being situated beside the red sea, this causes Makkah to face the heat pushed
from the red sea leading to dangerous temperatures and this proves detrimental to the pilgrims.
Generally, approximately 2.5 million people visit Makkah for Hajj which poses a threat to the
holy act of worship.2

1 NCEI, National centres for environmental information, https://www.ncei.noaa.gov/
2 Annual number of hajj pilgrims, Statista, https://www.ncei.noaa.gov/

https://www.ncei.noaa.gov/
https://www.ncei.noaa.gov/
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Here, Yale climate connections1 report their �ndings on the impact of heat stress on
pilgrims:

➔ A precise way of measuring heat stress is called the wet-bulb temperature which
involves putting a wet cloth over a bulb of the thermometer and then proceeding to
blow air across the cloth. With increased temperature, the wet-bulb temperature (TW)
rises.

➔ The US national weather service has indicated that a TW temperature of 24.6°C is
considered dangerous and a TW temperature of 29.1°C is considered extremely
dangerous alongside a 45% humidity. The fear is that in the coming years these
temperatures will reach the danger zone of the TW temperature.

➔ Currently, observations have recorded a 2°C rise in TW in the past 30 years and is
con�dently attributed to human induced global warming

➔ The rituals of Hajj involve a lot of extraneous activity which is understandably
strenuous on the body as Hajj is a form of physical sacri�ce and worship. A portion of
the journey is facilitated with air conditioning but a large part of the rituals involve
spending hours outdoors.

➔ The Rituals of Hajj are:
Step 1 – Ihram and Intentions
Step 2 – Mina aka “City of tents”
Step 3 – Mina to Arafat, 9th day of Dhul-Hijjah

During this experience, you are to stand at the mountain of mercy/Jabal
Rahma and seek forgiveness.

Step 4 – Muzdalifah
Spent under the open sky and collect pebbles for pelting. Also, return to
Makkah to offer tawaaf and perform Sa’ee

Step 5 – Rami – Stoning the devil
Step 6 – Nahr - Sacri�ce of animal
Step 7 – Farewell Tawaf 2

1 Yale Climate Connections, more warning and threat to hajj,
https://yaleclimateconnections.org/2021/07/more-warming-a-threat-to-the-hajj-and-human-habitation-in-the-
middle-east/
2 Manasik Hajj Wa Umrah, Pages 9-12, Jamea Ashra�ah Lahore

https://yaleclimateconnections.org/2021/07/more-warming-a-threat-to-the-hajj-and-human-habitation-in-the-middle-east/
https://yaleclimateconnections.org/2021/07/more-warming-a-threat-to-the-hajj-and-human-habitation-in-the-middle-east/
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Of course, such activity at dangerous levels of heat stress is more suitable for the youngsters
whilst an issue for the elderly, however, due to the nature of delaying hajj, a number of pilgrims
are elderly. Granted, their mobilisation will be lacking and this will magnify in the
midst of extreme heat.

Next, the ‘Green Hajj guide’1 provides a step by step process highlighting the need,
requirement and ways of sustainably and safely partaking in the rituals without increasing the
harmful gases to raise global temperatures and without depleting resources. The steps are:

PREPARE MINDFULLY FOR YOUR PILGRIMAGE
Take time out of your day to day activities to prepare for your Hajj. Performing the Hajj puts a
strain on your physical and spiritual self. Also, start thinking about the impact of climate
change and how you should make your small contribution to tackling environmental
degradation and climate change.

WALK LIGHTLY AND TRAVEL RESPONSIBLY IN THE SPIRIT OF ISLAM
Move away from a consumption focused life to a life of moderation. An interesting point to be
made here is that in 2010, two young South African Muslims made the voyage from Cape
Town to Makkah for Hajj in an entirely sustainable way - by bicycle. Nathim Cairncross and
Imtiyaz Ahmad Haron cycled almost 11,000 km over the course of nine months. If you do
have time to spare, as Nathim and Imtiyaz did, then you might wish to consider travelling by
sea or train instead of by air. This is because the carbon emissions through air travel are
enormous.
If you do travel by air, you could fund a local environmental charity or project to o�set your air
travel carbon miles. The simple act of planting a tree would also help you counter those carbon
miles.

BUY ENVIRONMENTALLY-FRIENDLY PRODUCTS
As a consumer you have a power that can be yielded to bene�t the environment. Make a
conscious decision to purchase environmentally-friendly products and services, and from the
moment you make your niyyah (intention) to go for Hajj, this would be a wonderful
introduction to conserving the environment.
1 The Green guide for Hajj, Alliance of religions and conservations,
http://www.arcworld.org/downloads/green_guide_for_hajj.pdf

http://www.arcworld.org/downloads/green_guide_for_hajj.pdf
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CHOOSE SUSTAINABLE TOURIST AGENCIES

You have the choice to decide with whom to travel, so ask searching questions and challenge
your travel agents and tourist agencies about what they are doing for the environment.
Consider the impact of the aircraft on the environment and the carbon footprint that is being
left by you.

PURCHASE ENVIRONMENT FRIENDLY PACKAGING AND PRODUCTS

A great part of the pilgrimage is the material and belongings you are surrounded with whether
it be a water bottle or a bag to store your shoes and purse, a lot of the times we may resort to
plastic usage and instead should shop ahead and purchase reusable bags and invest in a water
bottle that may be reused.

In 2010, about 100 million plastic bottles1 were left at the site of Hajj which is unnecessary and
extremely concerning due to knowledge of the e�ect of plastic in the environment and its
non-degradable properties.

Thus, we can negotiate our pathway to hajj by investing a similar attitude towards our carbon
footprint as we do when investigating and being cautious of halal and haram. Just as we do not
succumb to the excuses that the times have changed making it di�cult to continue to eat halal
in the West, the normal usage of cars, excessive use of electricity and wastage of water is
inexcusable despite the societal norm.

One may question, what is your carbon footprint?

A carbon footprint is the total amount of greenhouse gases (including carbon dioxide and
methane) that are generated by our actions.2 Therefore, simply watching and turning o�
switches that are unused and walking to a location that is commutable makes a di�erence to
your carbon footprint.

1 The Green guide for Hajj, Alliance of religions and conservations,
http://www.arcworld.org/downloads/green_guide_for_hajj.pdf
2 The nature Conservancy, What is a carbon footprint?
https://www.nature.org/en-us/get-involved/how-to-help/carbon-footprint-calculator/

http://www.arcworld.org/downloads/green_guide_for_hajj.pdf
https://www.nature.org/en-us/get-involved/how-to-help/carbon-footprint-calculator/
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As such, keeping a cap on carbon spending and indulgence will help be accountable
and concerned for the global temperatures. Moreso, it will make the act of pilgrimage easier as
the mechanism for cooling is drastically reduced during the period of hajj due to the
aforementioned heat stress caused by the wind of heat brought from the red sea.

➔ Usually, we sweat when hot and that sweat cools us down but the case is di�erent when
the humidity is so high in Makkah

➔ Over the past 30 years, 60% of this period consisted of summer Hajj when the heat
stress is at the highest. During these summer Hajj, there would be certain points during
the pilgrimage where the TW (wet bulb temperature) would go beyond the threshold
of 'dangerous'. Now, we can understand the gravity of this issue by observing its
consequences which were the July 1990 and September 2015 stampedes that occurred
leaving many of the pilgrims with lost lives. So, with greater TW temperature which is
predicted, there are higher chances of the stampede which would mean more deaths
during the journey of worship.

➔ The issue has split to the point that moderate cuts in carbon emissions don't cut the
numbers of dangerous heat stress that will still overcome the Hajj pilgrims.

➔ What could be the worst case outcome? Saudi Arabia will have to reduce the number of
pilgrims performing Hajj per year.1

Thus, Hajj faces a threat that brings into question how far do the implications of our actions go?
Thus far, we’ve seen the constant reports on the damaging of habitats, killing of the food chain
and contamination of seas and oceans and if they are not enough to encourage a change, does
its impact upon a compulsory religious action cause a reaction?

How can we make a di�erence to the climate implication upon hajj?
The data shows that the holy site of Mecca in Saudi Arabia in summer at a heightened risk of
dangerous heat stress would be twice as high as today if global warming reaches 2°C by the end
of this century. Limiting warming to 1.5°C, as governments pledged to do in the Paris
agreement, would cut this risk in half,” said Dr Fahad Saeed from Climate Analytics2.

1 Dweerdt, S. (2019) How climate change can reshape religious practice, Anthropocene,
https://www.anthropocenemagazine.org/2019/08/climate-change-will-expose-muslim-pilgrims-to-deadly-heat/
2 Heat stroke risks to Hajj pilgrims could be halved if global warming is limited to 1.5°C, Climate analytics,
https://climateanalytics.org/latest/heat-stroke-risks-to-hajj-pilgrims-could-be-halved-if-global-warming-is-limite
d-to-15c/

https://www.anthropocenemagazine.org/2019/08/climate-change-will-expose-muslim-pilgrims-to-deadly-heat/
https://climateanalytics.org/latest/heat-stroke-risks-to-hajj-pilgrims-could-be-halved-if-global-warming-is-limited-to-15c/
https://climateanalytics.org/latest/heat-stroke-risks-to-hajj-pilgrims-could-be-halved-if-global-warming-is-limited-to-15c/
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Additionally, we can look at what are the biggest contributors to greenhouse gas contribution
during our Hajj journey that can be revised.

Apparently, Hajj will be a part of the religious tourism category which equates to some of the
largest masses annually and globally. Tourism means large crowds of people, a wealth of
transport and visitor expenses that add to the country's carbon footprint.

Using the 'global warming potential' tool also known as GWP helps quantify the data and
impact of the day to day hajj activities. The results show that each pilgrim contributes 60.5kg
CO2-eq per day due to transportation, food and stay as well as wastage. The air travel that is
completed to reach the location of pilgrimage makes the biggest contribution as it is the cause
of 60% of the greenhouse gases emitted during the pilgrimage season.1

Targeting the contributors to greenhouse gases can create a potential strategy in reducing
carbon emissions.

In general, the activities that religious organisations can undertake to further climate change
mitigation can be summarised into three categories2 (Koehrsen, 2018, p. 6):

1. Campaigning publicly to raise greater concern about climate change and lobbying
among political decision-makers

(e.g., through public statements, media campaigns, and advocacy work),

2. Materialising change by undertaking socio technological measures to reduce carbon
emissions (e.g., switching energy consumption of religious buildings to renewables)

3. Disseminating pro environmental values and worldviews to their religious
constituencies and thereby potentially in�uencing their lifestyles

(e.g., through religious school teachings and messages during religious services)

Thus, concluding the discussion on the implications of Climate change and global warming on
Hajj, it is evident that its practice and its safety is at threat and the unfortunate and dangerous
1 Hanandeh, A.E (2013) Quantifying the carbon footprint of religious tourism: the case of Hajj, Science Direct,
https://www.sciencedirect.com/science/article/abs/pii/S0959652613001431

https://www.sciencedirect.com/science/article/abs/pii/S0959652613001431
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temperature issues pose a risk to many pilgrims. The data shows the catastrophe of this global
crisis doesn't spell favourable conditions in the future and therefore we have an obligation and
decision to act immediately to safeguard religious practice.

1 Hanandeh, A.E (2013) Quantifying the carbon footprint of religious tourism: the case of Hajj, Science Direct,
https://www.sciencedirect.com/science/article/abs/pii/S0959652613001431

https://www.sciencedirect.com/science/article/abs/pii/S0959652613001431
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Further literature material on Islam
and the environment

If the topic has triggered an interest towards your religious obligations and you’d like a further
insight into Islam and its relationship with the environment, the following literature can be
studied which will be named alongside an extract from the book:

1. Al Islamu Wal Bay'ath, Khuthuwath Nahw �qh Bay' by Hussain Ahmed Kishn.

" Al-Ragheb Al-Isfahani says in his vocabulary: The origin of Al Bawa is the equality of
the parts in the place, unlike nabwah which is the contradiction of the parts. And we
urged Moosa and his brother Haroon to provide dwellings for your people in Egypt,
and make your dwellings as places for your worship, and perform the Salah, and give
glad tidings to the believers "
"And we gave the Children of Israel a dwelling,”
“Remember, O  Prophet, when you left your home in the early morning to position
the believers in the battle�eld. And Allah is All-Hearing, All-Knowing.”
It was mentioned in the hadith: “Whoever seeks knowledge in order to boast about it to
the scholars, let him take his seat in Hell�re” i.e., let his home descend from it, or his
home in it and Al-Tarihi adds in the Majma' Bahrain - and its origin is to return, from
Baww' wa' if he returns,  then house is called (Bawa) because its owner returns to it after
he leaves it. "

"The causes of pollution:

When we study the causes of environmental pollution, it can be traced back to two
main factors, one of them: the factor of industrial progress and development.
Contemporary life and its negative harmful e�ects, such as atomic radiation, chemical
and biological in�uences, factory waste, car fumes and other machines, and so on, have
had a profound impact on pollution."

1 Al Islamu Wal Bay'ath, Khuthuwath Nahw �qh Bay, Pages 9 and 11, Darul Haadi
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2. Al Islam wal Biy’a by Doctor Sa'eed Jamili1

" The Almighty said in his Noble Book:
“Corruption has appeared on land and sea with what people’s hands have earned, to
make them taste some of what they have done, so that they may return. What is meant
by corruption in the honourable verse is war, burning and drowning, the annihilation
of blessings, and the large number of harms caused by people’s ominous acts of
disobedience, or by their gaining them.
Imam Ibn Katheer says: That is, the de�ciency in crops and fruits is due to sins, because
the goodness of the land and people is due to obedience. The cause of this land and sea
corruption and its justi�cation, as the honourable verse revealed and stated, is
referenced and attributed to what people's hands have gained and sacked. And it was
possible for the unlimited divine power to ward o� this corruption because if God
Almighty wanted something, nothing could prevent him. Therefore, in leaving this
corruption there was an established wisdom that cannot be denied, which is that God
authorised him to take revenge on the corrupters. The su�ciency of their corruption,
meeting their families and their destruction of God’s creatures, for they - that is, the
spoilers - are the �rst a�ected by what they have done of spoil and sabotage."

The atmosphere is divided into four �oors respectively, from lowest to highest
respectively: -

1 - The Troposphere Layer, which appears close to the surface of the Earth to a range of
about eight kilometres, and this layer may increase in thickness to seven or eighteen
kilometres at the equator, being the closest layer to the Earth's surface; It is self-evident
to be directly responsible for the variability and seasonal climatic phenomena on the
Earth back.
2 - The Stratosphere Layer. This second layer of the Earth's atmosphere begins from
where the �rst layer ends, and then extends to an area of   approximately ten to �fty
kilometres above sea level. In the lower part of this layer is the 03 Ozone Layer. The
ozone molecule consists of three atoms of oxygen, and this ozone in this layer plays an
important role that has an impact on terrestrial life, as it absorbs ultraviolet rays of the

1 Al Islam Wal Biy’ath, Dr Saeed Jamili, Pages 24-24, Markaz Kutub An Nashir
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sun and leaves only a small percentage of it, which is the safe potential ratio that is
barely su�cient to practice vital activities.
3 - The Mesosphere Layer. This is the third layer of the atmosphere and extends from
�fty to eighty-�ve kilometres above sea level. It is the lowest temperature of the four
layers.
4 - The Ionosphere Layer This is the fourth and �nal layer, in which the temperature
reaches its highest range, as it exceeds about a thousand degrees Celsius, and it is located
in a range of eighty to two hundred kilometres from the sea surface.

The above two books listed contrast in the style of the approach taken to discuss the
environmental relationship with Islam. Both have been written in Arabic and focus on the
modern context of environmentalism thus discussing the current climate alongside its scienti�c
counterpart which it delves further into.

These two books have been listed due to their authentic attitude towards compiling data,
advice and strategies as some of the few Arabic books focused on the Islamic perspective of
environmentalism.

A further read of these two pieces of literature will submerge its reader into the intricacies of
modern day human activity and its impact on the atmosphere and the shedding of the Ozone
layer.
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Conclusion

Overall, the approach to this topic is not only scarcely discussed but necessary due to the
fundamental attitude, approach and teachings that have been embedded into the Islamic
culture prior to the western initiation of a climate movement.

As a bode to the perfection of Islam, Allah َوَجلََّعزَّ says:
ۚ ْسلََملَُكُمَوَرِضیُتنِْعَمتِىَعلَْیُكْمَوأَْتَمْمُتِدینَُكْملَُكْمأَْكَمْلُتٱْلیَْوَم اٱْإلِ ِدینًۭ ۚ  

Al-yawma ya-isa alladhīna kafarū min dīnikum falā takhshawhum wa-ikh'shawni l-yawma
akmaltu lakum dīnakum wa-atmamtu ʿalaykum niʿ'matī waraḍītu lakumu l-is'lāma dīnan

This day (have) despaired those who disbelieved of your religion, so (do) not fear them, but fear
Me. This day I have perfected for you your religion and I have completed upon you My Favor and

I have approved for you [the] Islam (as) a religion. (Surah Maidah, Verse 3)

Our deen is a complete religion with guidance and the framework for every predicament that is
to arise till yawmul qiyamah. Therefore, we can conclude from the discussion so far that the
Islamic perspective based on Qur’anic and Sunnah evidence depict and announce the
importance of the environment, its status and rank and our obligation to ful�l our duty of care
towards it.

Islam considers Humans to be responsible and accountable for their actions and therefore has
stipulated upon his servants the role of being viceroys and protecting the Earth. As it currently
su�ers, the Earth’s damage is apparent due to the global temperatures which contradicts the
proactive approach we should have taken towards the environment as now we have  resorted to
a reactive approach.

The basis of showing care and duty for the environment is our submission, gratefulness and
moderacy. All these angles of our faith interlink with our belief in Allah َوَجلََّعزَّ and therefore,
as a community, there needs to be an e�ort in educating, inspecting and practising mitigation
methods for global warming.

We conclude that the discussion pursues the following messages:
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➔ The Qur’an and Sunnah both heavily promote sustainability, care for the
environment, conservation of water and honour of animals.

➔ Some progress has been seen in making the Islamic community involved and
contributing to an Islamic declaration of unity against Climate change.

➔ Acknowledge that action must happen now as pillars of our own religion is becoming
compromised by the climate crisis. Thus, the global dilemma is a socio-religious event.

We are all aware that Allah َوَجلََّعزَّ tests us and has set trials and tribulations amidst our path
and that this phenomena is nothing but a test to observe our submission to the Qur’an and
Sunnah and our identity as Muslim members.

There is an extensive road ahead however, as Islam has emphasised that teaching, raising
awareness and modelling practice is the key to progression. Change must start now.

(12002 Words)
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Glossary

Huqooqul Makhlooq - the rights of Allah َوَجلََّعزَّ 's creation that must be fulfilled.
Akhlaaq - one's character and mannerisms based off of their beliefs
Climate Change - a change in the typical climate pattern of different regions due to increasing
global temperatures that result in extreme temperatures, floods and droughts.
Global warming - the crisis of the rising temperature of the Earth's atmosphere due to the levels
of greenhouse gases in the atmosphere increasing.
Carbon footprint - A person's contribution calculated as the amount of greenhouse gases they
contribute to the atmosphere based on their day to day activities.
Wet Data Temperature - An accurate method of measuring the heat temperature alongside
humidity by placing a wet cloth over a bulb and pushing wind over it.
Proactive approach - responding to and working to avoid potential mishaps in the future rather
than waiting for the issues to arise and then combat them
Reactive approach - responding to the issues and mishaps after they have occured
Fossil fuels - a fuel used to drive modern technology. It is produced by burning fossils which emit
carbon dioxide into the atmosphere (a greenhouse gas).
Pre-industrialisation - a society that existed prior to the industrialisation movement which
initiated a vast use of non-renewable energy sources.
Non-renewable - In the context of the environment, non-renewable resources are those that are
limited and cannot be reused. They are depleting and cannot be synthesised.
Anthropocene - An era that we currently reside in where the biggest and main contributor to
rising global temperatures is human activity.
Greenhouse gases - These are harmful gases made up of water vapour, carbon dioxide,
methane, nitrous oxide, and ozone. They emit thermal infrared radiation that is damaging to the
ozone layer.
Viceroy - A representative and authoritative member of a community who leads by example.
Amanah - trust
Hirs - greed, yearning and enthusiasm
Al Gharamu Bil Ghanami - A Shar'ee principle that liability is upon benefits and losses
Dharooriyath - Necessity
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Haajiyath - Needs
Tahseeniyath - additions that are neither need nor necessity.
Hifz Deen, Nafs, Nasl, Maal and Aql - Protecting Islam, the soul, the lineage, the wealth and
the intellect.
Ad-Dhahir - Name of Allah َوَجلََّعزَّ meaning apparent/outward
Khalifa - An Arabic term for viceroy and refers to Human's viceregency.
Tadhbeer - A type of wastefulness that refers to the spending that is made towards that which is
not necessary or not appropriate
Israaf - A type of wastefulness that refers to the excessive spending beyond one's needs and
necessities of human life.
Sustainability - Creating a pathway of ensuring one is able to reserve and store something for it
to continue over a long period.
Uswatun Hasanath - Attribute of Prophet Muhammad ملسو هيلع هللا ىلص referring to him as the best of
example meaning a role model
Ecological - Relationship between living things to each other and their environment
Ecofeminism - a branch of feminism that draws a connection between women and the nature.
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اس حدیث کا شان ورود امام مسلم نے یوں بیان کیا ہے کہ ان النبی صلی هللا علیھ وسلم راى نخال الم مبشر امراة من
االنصار فقال من غرس ھذا النحل المسلم ام كافر فقالوا مسلم فقال ال یعرس مسلم فرسا فیاكل منھ انسان اوطیر او دایة
اال كان لھ صدقة یعنی رسول هللا ملسو هيلع هللا ىلصملسو هيلع هللا ىلص نے ایک انصاری عورت ام مبشر تای کا لگایا ہوا کھجور کا درخت

دیکھا۔ آپ نے پوچھا کہ یہ درخت کسی مسلمان نے لگایا ہے یا کافر نے۔ لوگوں نے بتایا کہ یہ مسلمان کے ہاتھ کا
لگایا ہوا ہے۔ اس پر آپ نے فرمایا کہ جو مسلمان کوئی درخت لگاۓ پھر اس سے آدی یا پرندے یا جانور کھائیں تو
یہ سب کچھ اس کی طرف سے صدقہ میں لکھا جاتا ہے ۔ حدیث انس روایت کرده امام بخاری میں مزید وسعت کے
ساتھ لفظ اویزرع زرعا بھی موجود ہے یعنی باغ لگاۓ یا کھیتی کرے۔ تو اس سے جو بھی آدی جانور فائده اٹھائیں

اس کے مالک کے ثواب میں بطور صدقہ لکھا جاتا ہے۔ حافظ فرماتے ہیں و في الحدیث فضل الفرس والزرع
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والحض على عمارة االرض یعنی اس حدیث میں باغبانی اور زراعت اور زمین کو آباد کرنے کی فضیلت مذکور
ہے۔

في الواقع کھیتی کی بڑی اہمیت ہے کہ انسان کی شکم پری کا بڑا ذریعہ کھیتی ہی ہے۔ اگر کھیتی نہ کی جائے تو
غلہ کی پیداوار نہ ہو سکے۔ اس لئے قرآن و حدیث میں اس فن کا ذکر بھی آیا۔ مگر جو کاروبار یاد خدا اور فرائض

اسالم کی ادائیگی میں خارج ہو وه الٹا وہاں بھی بن جاتا ہے۔ کھیتی کا بھی یہی حال ہے کہ بیشتر کھیتی باڑی کرنے
والے یاد الٹی سے ناقل اور فرائض اسالم میں سے ہو جاتے ہیں۔ اس حالت میں کھیتی اور اس کے آالت کی خدمت

بھی وارد ہے۔ بہر حال مسلمان کو دنیاوی کاروبار کے ساتھ ہر حال میں هللا کو یاد رکھنا اور فرائض اسالم کو ادا
کرنا ضروری ہے۔ وهللا ہو الموفق۔ الحمد هللا حدیث ہاال کے پیش نظر میں نے بھی اپنے کھیتوں واقع موضع راپوه

میں کئی درخت لگوائے ہیں۔ جو جلد ہی سایہ دینے کے قتل ہونے والے ہیں۔ امسال عزیزی اتھ رازی نے ایک بڑ کا
ہے وه نصب کیا ہے ۔ جسے وه دہلی سے لے گئے تھے۔ هللا کرے کہ وه پروان چڑھ کر صدہا سالوں کے لئے

ذخیرۀ حسنات بن جائے اور عزیزان خلیل احمد و نذیر احمد کو توفیق دے کہ وه کھیتی کا کام ان ہی احادیث کی
روشنی میں کریں جس سے ان کو برکات دارین حاصل ہوں گی۔
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التواليعلىوھياألقصىإلىاألدنىمنالتواليعلىطبقاتأربعإلىالجويالغالفینقسم : -
1 - سفیرالتروبوطبقة Troposphere Layer تقریباً،متراتكیلوثمانیةمدىإلىاألرضسطحمنبالقربتبدووھي

سطحإلىالطبقاتأقربوكونھااالستواء،خطعندمتراًكیلوعشرثمانیةأوسبعةإلىسمكھافيالطبقةھذهتزیدوقد
ظھرعلىالموسمیةالمناخیةوالظواھرالتغایر،عنمباشرةمسئولیةمسئولةتكونأنبدیھیاًیكونفإنھاألرض؛

.األرض
٢ - الستراتوسفیرطبقة Stratosphere Layer حیثمناألرضیةللكرةالجوىالغالفمنالثانیةالطبقةھذهوتبدأ

األسفلالجزءوفيالبحر،سطحفوقتقریباًمتراًكیلوخمسینإلىعشرةمنمساحةإلىتمتدثماألولى،الطبقةتنتھي
03األوزونطبقةتوجدالطبقةھذهمن Ozone Layer .

علىمردودلھمھماًدوراًیلعبھذهطبقتھفياألوزونوھذااألوكسجین،منذراتثالثمناألوزونجزىءویتكون
البنفسجیةفوقالشمسأشعةبامتصاصیقومحیثاألرضیةالحیاة Ultraviolet وھيقلیلة،نسبةإالمنھایدعوال

الحیویةالنشاطاتلممارسةبالكادتكفىالتيالمأمونةالمحتملةالنسبة
3 - المیزوسفیرطبقة Mesosphere Layer خمسةإلىخمسینمنامتدادھاویصلالجويالغالفطبقاتثالثھيھذه

أقلوھيالبحر.سطحفوقمتراًكیلووثمانین

حرارةاألربعالطبقات
4 سفیراألیونوطبقةـ Ionosphere Layer مداھاأعلىالحرارةدرجةتبلغوفیھاواألخیرة،الرابعةالطبقةھيھذه
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