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Introduction
Islam is the complete way of life. Its legislations and rulings include all branches and angles of
human life and lifestyle. Allah(هلالج لج) has made it lawful for the Muslims to eat from the meat of
animals and to derive benefits from their other parts, however he has made this permissibility
subject to the laws of the Qur’an and Sunnah.

Allah(هلالج لج) has repeatedly emphasized the importance of consuming Halal foods in the Qur'an:

اهُ َتْعُبُدوَن" ِ إِن ُكنُتْم إِیَّ َباِت َما َرَزْقَناُكْم َواْشُكُروْا ِ�ّ َھا الَِّذیَن آَمُنوْا ُكلُوْا ِمن َطیِّ “َیا أَیُّ

"O you who have believed, eat from the pure things which we have provided you."1

ا ِفى اْالَْرِض َجِمْیًعا" "ُھَو الَِّذْي َخَلَق َلُكْم مَّ
He is the one who has created everything in the earth for you.2

ِبۡینٌ " ٗھ َلـُكۡم َعُدوٌّ مُّ ۡیٰطِنؕ ِانَّ ِبُعۡوا ُخُطٰوِت الشَّ َال َتتَّ ًبا  ۖ وَّ ا ِفى اۡالَۡرِض َحٰلًال َطیِّ َھا النَّاُس ُكلُۡوا ِممَّ اَیُّ "ٰیٓ
O people! Eat of the lawful and pure things in the earth and follow not in the footsteps of Satan.3

When a person slaughters according to the laws of the Quran and Sunnah, he acknowledges
that this animal was made lawful for him only through the bounty and mercy of Allah. He also
realizes that his right to derive benefit from these animals and enjoy himself in eating them can
only be acknowledged by thanking Allah for this bounty and by slaughtering the animal
according to the method stipulated by Allah.

It is for this reason that laws of Islam are superior to the laws of other any other religion in
specifying the method of slaughter, stipulating the fundamental principles behind the slaughter,
and establishing the laws of slaughtering. The slaughtering of animals is not an ordinary affair in
which a person is free to do as he wishes without having to follow any rule or principle for the
method of slaughter. Rather, slaughtering is a matter related to worship in which a Muslim is
bound to follow the laws described by the Quran and the Sunnah.

3 [Surah Baqarah, ayat 167]
2 [Surah Baqarah ayat 29]
1 [Surah Baqarah, ayat 172]
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َ�ْ� ا�َ�ِ� ْ�ِ� َ���ٍِ�، َ��َل َ��َل رَُ��ُل ا���ِ� ��� ا��� ���� و���   "  ا�ِ��ُْت ا�ْن ا�َ���َِ� ا����َس َ���� َ�ُ���ُ�ا ��َ إَِ�َ� إِ��� ا����ُ .  َ�ٕ�َِذا َ���ُ�َ�� َوَ���ْ�ا

َ��، َوِ�َ��ُ�ُ�ْ� َ�َ�� ا���ِ�  " َ���ََ�َ��، َواْ�َ�ْ�َ�ُ��ا ِ�ْ�َ�َ�َ��، َوَذَ�ُ��ا َذ�ِ�َ�َ�َ��، َ�َ�ْ� َ�ُ�َ�ْ� َ�َ�ْ�َ�� ِدَ��ُؤُ�ْ� َوا�ْ�َ�ا�ُُ�ْ� إِ��� �َِ���

Anas bin Malik (RA) has narrated that the Messenger of Allah (ملسو هيلع هللا ىلص) said, "I have been ordered to
fight the people till they say: 'None has the right to be worshiped but Allah.' And if they say so, pray
like our prayers, face our Qibla and slaughter as we slaughter, then their blood and property will be
sacred to us and we will not interfere with them except legally and their reckoning will be with Allah."4

In this Hadith, the Messenger of Allah(هلالج لج) has drawn an example between the Islamic method of
slaughter, Salah and facing the qiblah. In doing so, he has alluded to the fact that the Islamic way of
slaughtering is a distinct symbol of Islam through which a Muslim can be distinguished from a
non-Muslim and an indication that the slaughterer is a Muslim, by means of which his blood and
wealth becomes sacred. Can there be any proof greater than this in establishing the fact that the
Islamic method of slaughter is a matter related to worship and is a distinctive symbol of Islam from
which we can infer that the slaughterer is a Muslim?
Hafiz Ibn Hajar has mentioned under the commentary of this Hadith, "We can deduce from this
Hadith that we will deal with people according to the external actions which they present to us. This
means that we will apply the laws of Islam to a person who outwardly does an action which is a
distinguishing feature of Islam, unless he does something contrary."5

Warnings against consuming non-halal foods

The consumption of lawful food is an issue of paramount importance for every Muslim and there
is a direct link between the consumption of lawful foods and the ability of a person to worship
Allah(هلالج لج). By being negligent about the dietary laws of Islam, one puts himself in danger in this
world and the world hereafter. In this ephemeral world, the consumption of an unlawful morsel
deprives oneself from having any of his good deeds and dua accepted. In the hereafter, his
body will not be eligible to enter Paradise. All this is confirmed in the following ahādīth

َي بالحَراِم» َة َجَسٌد ُغذِّ ُ َعَلْیِھ َوَسلََّم َقاَل: «َال َیْدُخُل اْلَجنَّ ِ َصلَّى هللاَّ ُ َعْنُھ أَنَّ َرُسوَل هللاَّ َوَعْن أَِبي َبْكٍر َرِضَي هللاَّ

Abu bakr (ra) narrated that the Messenger of Allah (ملسو هيلع هللا ىلص) is reported to have said, "The body of
a person who is nourished by unlawful food will not enter Jannah (paradise)."6

In this hadith the Prophet(ملسو هيلع هللا ىلص) has issued a very severe warning for those people who
consume unlawful food.

اٍساْبِنَعِن َِرُسوِلِعْنَداْآلَیُةَھِذِهُتلَِیْتَقاَل:َعبَّ َھا{َیاَوَسلََّم:َعَلْیِھهللاَُصلَّىهللاَّ اُسأَیُّ اُكلُواالنَّ ًبا}َحَالًالاْألَْرِضِفيِممَّ أَِبيْبُنَسْعُدَفَقاَمَطیِّ
ِ،َرُسوَلَیاَفَقاَل:َوقَّاٍص، َاْدُعهللاَّ ْعَوِة،ُمْسَتَجاَبَیْجَعَلِنيأَْنهللاَّ ِبيَُّلُھَفَقاَلالدَّ ُمْسَتَجاَبَتُكْنَمْطَعَمَكأَِطْبَسْعُد«َیاَوَسلََّم:َعَلْیِھهللاَُصلَّىالنَّ

ْعَوِة، ٍدَنْفُسَوالَِّذيالدَّ ُلَماَجْوِفِھِفياْلَحَراَماللُّْقَمَةَلَیْقِذُفاْلَعْبَدإِنَِّبَیِدِه،ُمَحمَّ َماَیْوًما،أَْرَبِعیَنَعَمَلِمْنُھُیَتَقبَّ ْحِتِمَنَلْحُمُھَنَبَتَعْبٍدَوأَیُّ السُّ
َبا اُرَوالرِّ ِبِھأَْوَلىَفالنَّ

S'ad (RA) relates that the Prophet(ملسو هيلع هللا ىلص) said “O S'ad purify your food (and as a result) you will
become one whose supplications are accepted. I swear by Him in whose hands the soul of
Muhammad lies, verily a servant (of Allah) tosses a harām morsel in his stomach (due to which)
no deed is accepted from him for 40 days.7

7 [Tabarani hadīth no.6395]

6 [Mishkat 2787]

5 [Fathul bari, volume 1, page 497]

4 [Sahih Bukhari, hadith 392]
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َ أََمَر اْلُمْؤِمِنیَن ِبَما أََمَر ِبِھ ًبا َوإِنَّ هللاَّ َ َطیٌِّب الَ َیْقَبُل إِالَّ َطیِّ َھا النَّاُس إِنَّ هللاَّ ِ صلى هللا علیھ وسلم  "  أَیُّ َعْن أَِبي ُھَرْیَرَة، َقاَل َقاَل َرُسوُل هللاَّ
َباِت َما َھا الَِّذیَن آَمُنوا ُكلُوا ِمْن َطیِّ َباِت َواْعَملُوا َصالًِحا إِنِّي ِبَما َتْعَملُوَن َعلِیمٌ }  َوَقاَل  {  َیا أَیُّ یِّ ُسُل ُكلُوا ِمَن الطَّ َھا الرُّ اْلُمْرَسلِیَن َفَقاَل  {  َیا أَیُّ
َماِء َیا َربِّ َیا َربِّ َوَمْطَعُمُھ َحَراٌم َوَمْشَرُبُھ َحَراٌم َوَمْلَبُسُھ َحَراٌم َفَر أَْشَعَث أَْغَبَر َیُمدُّ َیَدْیِھ إَِلى السَّ ُجَل ُیِطیُل السَّ َرَزْقَناُكمْ }   "   .  ُثمَّ َذَكَر الرَّ

َوُغِذَي ِباْلَحَراِم َفأَنَّى ُیْسَتَجاُب لَِذلَِك  "   
Abu Huraira reported Allah's Messenger (ملسو هيلع هللا ىلص) as saying: Verily Allah is pure and He accepts
only what is pure and indeed Allah has given those orders to the believers, which he has given
to the Messengers. He has said, “O Messenger, eat from the pure foods and work righteous”.
He has also said: “O you who believe, eat from the pure things which we have provided you.”
Then (the Prophet) made mention of a man who undergoes a lengthy journey in a state that he
is disheveled and dusty. He spreads his hands towards the sky (calling), “O my lord, O my lord”,
however his food is haram, his drink is haram, his clothes are harām and he has been
nourished with haram! So how will his call be answered?8

A dua is one of the greatest assets of a Muslim, both as a way to seek the help and forgiveness
of their lord, and as a method of worshipping their lord. This hadith is a clear indication of how
important it is for a Muslim to ensure that they only consume that which is permissible in order
for their duas to be accepted and their difficulties removed.

The current scenario

In the present day and age, automation has become the norm for many fields of production,
including the production of meat. However, An important issue that has come about due to the
rise of automation is the modern method of slaughter which is currently being used in
slaughterhouses and abattoirs. These automated methods have brought about many
contentious issues which could possibly make the slaughtered animal unlawful to consume.
These problem areas include the machine slaughtering of animals, the practice of stunning the
animal before the slaughter, the recitation of the name of Allah(هلالج لج) on each animal, as well as
others.
Due to this there is a great need to clearly identify those aspects of the new automated methods
of slaughter which are acceptable in Islamic law and those which are not acceptable so that the
Muslim consumer can know which meat to consume.
So in this research we will begin by looking at the requirements of the Islamic method of
slaughter in order to establish what is necessary for the meat of a slaughtered animal to be
considered halal, followed by a review with an islamic perspective on some of the new practices
that have become widespread in the meat production industry.

The Traditional Islamic Method of Slaughter
The scholars of Fiqh have laid down three basic conditions for the slaughter to be valid in
Islamic law. The first condition is that the proper qualifications be found in the slaughterer. The
second is that the name of Allah be recited, and the third is regarding the method used to kill the
animal. We will now discuss these three conditions in detail.

8 [Sahih Bukhari, hadith 392]
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1: Qualifications of the Slaughterer
One of the most important conditions for the slaughter to be valid in Islam, is that the
slaughterer must be a Muslim or a person from the people of the book.(Jews and Christians)
who are also sane and old enough to differentiate between right and wrong. Therefore, it is not
permissible to consume the meat of animals which are slaughtered by disbelievers and pagans
who are not from the people of the book. The scholars are unanimous on this condition, and we
do not know of anyone who has gone against it. This means that the meat of animals
slaughtered by disbelievers who are not of the people of the book is unlawful to consume even if
they slaughter according to Islamic law

The reality is that the original position of animals is that their consumption is unlawful and that
they will only become lawful as prescribed by Islamic law.9 The proof for this is the Hadith of
A'diy Ibn Hatim(RA).

ْیَت َعَلى َكْلِبَك َوَلْم ُتَسمِّ َعَلى َغْیِرِه َما َسمَّ ُھَما أََخَذهُ .  َفَقاَل  "  الَ َتأُْكْل َفإِنَّ قُْلُت إِنِّي أُْرِسُل َكْلِبي أَِجُد َمَعُھ َكْلًبا آَخَر، الَ أَْدِري أَیُّ

He said, "Oh messenger of Allah. Sometimes when I send my hound after a game, I find another
hound along with it and I do not know which of them has caught the game." He said, "You must not
eat of it because you have not mentioned, the Name of Allah except on sending your own hound,
and you did not mention it on the other hound.”10

This Hadith shows that an animal will become unlawful when there is doubt as to whether or not the
slaughter took place according to Islamic law and we cannot give preference to one possibility over
the other [where both possibilities are equal]. We also learn from this Hadith that the original position
of an animal is that its consumption is unlawful because if the original position was that the
consumption of an animal was lawful, then this animal (referred to in the above-mentioned Hadith)
would not have been unlawful in the case of doubt.

Thereafter, Allah has excluded the food of the people of the book from this original state of
unlawfulness in the verse: ُتَلُكُمأُِحلَّٱْلَیْوَم ـٰ َب یِّ َبأُوُتو۟اٱلَِّذیَنَوَطَعاُمۖٱلطَّ ـٰ لَُّھْمِحلٌَّۭوَطَعاُمُكْملَُّكْمِحلٌّۭٱْلِكَت ۖ

“This day, good things have been made lawful for you. And the food of the people of the Book is
lawful for you”11

If the food of all disbelievers had been lawful, then there would have been no need to separately
mention the ruling of the people of the book. The fact that the disbelievers other than the people of
the book  were not mentioned in the verse means that the original prohibition in the case of animals
applies to them.

The majority of scholars hold the view that only Jews and Christians constitute the people of the
book based on the following verse of the Quran:

َمآَتقُولُٓو۟اأَن ُبأُنِزَلإِنَّ ـٰ اَوإِنَقْبلَِناِمنَطآِئَفَتْیِنَعَلٰىٱْلِكَت ِفلِیَنِدَراَسِتِھْمَعنُكنَّ ـٰ َلَغ

11[Surah Maidah, ayat 5]

10[Sahih Bukhari, hadith 5486]

9 [Hashiyah Tahtawi Ala Maraqi Falah Sharh of Nurool Idha, page 35, Darul Kutubul Ilmiyah]
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(Had We not sent this book,) you would (have an excuse to) say, “The Book was sent down only
upon two groups before us, (i.e. the Jews and the Christians) and we were unaware of what
they read.”12

It is necessary to point out that ‘the people of the book’ refers to those who are true followers of
their religion and the teachings of their respective scriptures although they may have been
changed. the previous scriptures. As for those Jews or Christians who do not have faith in their
respective scriptures or even in God, and are only considered Jewish or Christian by the
consensus record, they will not be considered ‘the people of the book,’ hence their slaughtered
animal will not be permissible for consumption.13

2: Reciting the name of Allah(هلالج لج)
The majority of the scholars of Fiqh hold the view that the slaughterer must recite the name of
Allah at the time of slaughter. According to Imam Abu Hanifa, Imam Ahmad, Imam Malik, and
the majority of the scholars of Fiqh, an animal is unlawful to consume if the slaughterer
intentionally does not recite the name of Allah.

The famous view of Imam Shafi is that it is not obligatory to recite the name of Allah at the time
of slaughter, but it is Sunnah14 Therefore, based on this opinion it would appear that an animal is
lawful to consume if the slaughterer intentionally omits the name of Allah. However, it becomes
clear after referring to Imam Shafi's book, Al-Umm, in which he says:
“I would like that a Muslim recite the name of Allah when he sends his trained bird or dog (to
hunt). If he forgets to recite the name of Allah and the bird or dog kills an animal, then it will be
lawful to consume. This is because the slaughter which takes place using a trained dog or bird
is just like a normal slaughter. In a normal slaughter, an animal is lawful to consume when the
slaughterer forgetfully leaves out the name of Allah. The reason for this is that a Muslim
slaughters on the name of Allah, i.e. in his heart, even if he forgets.”15

Some scholars have said that there is a consensus of the scholars of Fiqh on this issue. The
author of Tafsir Mazhari has quoted the following passage:
"All the aforementioned relates to a Muslim who does not omit the name of Allah because of his
considering it to be unimportant. As for omitting the name of Allah because of his considering it
to be unimportant, there is no difference of opinion on such an animal being unlawful. This is the
view of Ibn Al-Harith and Al-Bashir. The meaning of 'not considering it to be important' is that the
Muslim slaughterer has repeatedly left out the name of Allah. Allah knows best.” 16

The aforementioned passages show that Imam Shafi does not hold the view that every animal
upon which the name of Allah was intentionally left out is generally lawful to consume. His view
is that an animal will be forbidden to consume if the slaughterer leaves out the name of Allah

16 [Tafsir Mazahiri, volume 3, page 318]

15 [Al Umm, volume 3, page 593]

14 [Qulubi wa Umayrah, volume 4, page 245]

13 [Mariful Qur’an, volume 3, page 63]

12 [Surah An’am, ayat 156]
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because he does not consider it to be important and he had made this his habit. This means
that according to Imam Shafi, it is only permissible for the slaughterer to leave out the name of
Allah when he does so by chance coincidentally and not because of him considering it to be
unimportant.
The slaughterer has to recite the Tasmiyah.  The Tasmiyah cannot be written anywhere or
played on a tape.  Many automated slaughter plants use a written tasmiyah or a tape recorded
with the recitation of the tasmiyah.  A slaughter processed through such a plant will be unlawful
to consume.  The Tasmiyah must be administered by the human slaughterer.
The name of Allah must be said independently.  Not even the name of the Messenger of Allah
should be mentioned in the same breath.

The time of pronouncing the Tasmiyah is at the time of slaughtering the animal.17 If the
pronunciation of the tasmiyah is not followed immediately by the slaughtering of the animal, the
animal will be deemed unlawful.18 The scholars of Fiqh have permitted only a short interval
between the pronunciation of tasmiyah and slaughter based on necessity.  The contemporary
scholars of fiqh state that a duration of half a minute to a minute between the pronunciation of
the tasmiyah and the slaughter will be overlooked.19

To demonstrate the shortness of the window of opportunity, the scholars of Fiqh put forth an
example of a slaughterer who is on the verge of slaughtering an animal and recites the
tasmiyah.  Thereafter he drinks water, or responds to somebody calling him or takes hold of a
knife.  Subsequently he slaughters the animal.  Upon this they mention that if these actions
were for a short period of time, then the Tasmiyah recited prior to these actions will suffice.  If,
however, the slaughterer had a discussion with another person after reciting the tasmiyah, or he
sharpened the blade of the knife or he challenged the animal to the ground after it was standing,
the Tasmiyah recited prior to these actions will not suffice due to the interval between the
recitation of the tasmiyah and the slaughtering of the animal. 20

Evidence that the name of Allah(هلالج لج) must be recited for the slaughter to be valid
The Quran and the Ahadith have clearly established that reciting the name of Allah(هلالج لج) is an
essential condition for the validity of the slaughter. Allah(هلالج لج) says:

ُكْم َلُمْشِرُكوَن ِدلُوُكْم ۖ َوإِْن أََطْعُتُموُھْم إِنَّ ـٰ ِطیَن َلُیوُحوَن إَِلٰىٓ أَْولَِیآِئِھْم لُِیَج ـٰ َی ُھۥ َلِفْسٌقۭ ۗ َوإِنَّ ٱلشَّ ِ َعَلْیِھ َوإِنَّ ا َلْم ُیْذَكِر ٱْسُم ٱ�َّ َوَال َتأُْكلُو۟ا ِممَّ
Do not eat that (meat) over which the name of Allah has not been pronounced. This is surely a
grave disobedience. Indeed the Shayateen inspire their friends to dispute with you. If you were
to obey them, you would be from amongst the Mushrikeen.21

21 [Surah An’am ayat 121]

20 [Badai’ As-Sanai, volume 6, page 247]

19 [Ahsanul Fatawa, volume 7, page 467]

18 [Raddul Mukhtar, volume 6, page 302]

17 [Badai’ As-Sanai, volume 6, page 245]
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Can there be any other text which is clearer than this verse of the Quran in unambiguously
declaring an animal upon which the name of Allah has been left out as being unlawful? There is
a clear prohibition in this verse to abstain from such meat, and a prohibition demands that the
prohibited act be unlawful. Allah(هلالج لج) did not suffice by just using a prohibition but He has further
stated that eating from this meat "is a grave disobedience." This removes all doubts which a
person may have in this regard.

This is not the only verse in the Quran which proves that it is necessary to recite the name of
Allah(هلالج لج) in order for the slaughter to be valid. There are many others. Some of these verses
are as mentioned below:
آ أَْمَسْكَن َعَلْیُكْم َوٱْذُكُرو۟ا ُ ۖ َفُكلُو۟ا ِممَّ ا َعلََّمُكُم ٱ�َّ َن ٱْلَجَواِرِح ُمَكلِِّبیَن ُتَعلُِّموَنُھنَّ ِممَّ ُت ۙ َوَما َعلَّْمُتم مِّ ـٰ َب یِّ َیْسـَٔلُوَنَك َماَذآ أُِحلَّ َلُھْم ۖ قُْل أُِحلَّ َلُكُم ٱلطَّ

َ َسِریُع ٱْلِحَساِب َ ۚ إِنَّ ٱ�َّ قُو۟ا ٱ�َّ ِ َعَلْیِھ ۖ َوٱتَّ ٱْسَم ٱ�َّ
They ask you as to what has been made lawful for them. Say, “Made lawful for you are good
things, and (hunting through) birds and beasts of prey that you train, teaching them out of what
Allah has taught you. So, eat of what they hold for you, and recite the name of Allah upon it.”
Fear Allah. Surely, Allah is swift at reckoning. 22

ِحٌدۭ َفَلُھۥٓ أَْسلُِمو۟ا ۗ ٌھۭ َوٰ ـٰ ُھُكْم إَِل ـٰ ِم ۗ َفإَِل ـٰ ۢن َبِھیَمِة ٱْألَْنَع ِ َعَلٰى َما َرَزَقُھم مِّ ا لَِّیْذُكُرو۟ا ٱْسَم ٱ�َّ ٍةۢ َجَعْلَنا َمنَسًكۭ َولُِكلِّ أُمَّ
For every Ummah (religious community) We prescribed the act of sacrifice, so that they recite
Allah’s name over the provision He gave them from the cattle. So, your God is One God.
Therefore, to Him alone you must submit.23

ِ َعَلْیَھا َصَوآفَّ ۖ َفإَِذا َوَجَبْت ُجُنوُبَھا َفُكلُو۟ا ِمْنَھا َوأَْطِعُمو۟ا ٱْلَقاِنَع َوٱْلُمْعَترَّ ۚ ِ َلُكْم ِفیَھا َخْیٌرۭ ۖ َفٱْذُكُرو۟ا ٱْسَم ٱ�َّ ِٓئِر ٱ�َّ ـٰ ن َشَع َھا َلُكم مِّ ـٰ َوٱْلُبْدَن َجَعْلَن
َھا َلُكْم َلَعلَُّكْم َتْشُكُروَن ـٰ ْرَن لَِك َسخَّ َكَذٰ

The big animals of sacrifice (like camels and cows) are made by Us among the symbols of Allah
for you, in which there is much good for your benefit. So recite the name of Allah over them as
they are lined up (for sacrifice). Then, once their flanks fall down (after slaughter), eat of them
and feed the one who is content and the one who wishes to receive. Thus We have made them
(the animals) subjugated to you, so that you may be grateful.24

ِ َعَلْیِھ ا ُذِكَر ٱْسُم ٱ�َّ َوَما َلُكْم أَالَّ َتأُْكلُو۟ا ِممَّ
and why should you not eat of that upon which the name of Allah has been mentioned [at the
time of slaughtering.25]

ِ َعَلْیَھا ٱْفِتَرآًء َعَلْیِھ ۚ َسَیْجِزیِھم ِبَما َكاُنو۟ا َیْفَتُروَن ٌمۭ الَّ َیْذُكُروَن ٱْسَم ٱ�َّ ـٰ َوأَْنَع
And there are cattle over which they do not pronounce the name of Allah, a fabrication against
Him. He shall recompense them for what they have been fabricating.26

These verses use different forms of expression and style to establish that reciting the name of
Allah at the time of slaughter is one of the most important requirements for the validity of the

26 [Surah An’am ayat 138]

25 [Surah An’am, ayat 119]

24 [Surah Hajj ayat 36]

23 [Surah Hajj, ayat 34]

22 [Surah Maidah, ayat 4]
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slaughter. He did not suffice by just mentioning this essential requirement in one or two verses,
but He has cited it repeatedly while discussing the slaughtering, hunting, and sacrificing of
animals. He has very severely rebuked those people who do not recite the name of Allah while
slaughtering and has called it ' a fabrication against Him.' He has also reprimanded those
people who do not consider the animals upon which the name of Allah has been recited at the
time of slaughter as being lawful. All this proves that reciting the name of Allah is one of the
most important conditions for the validity of the slaughter in Islamic law. In the same way, there
are many Ahadith in which the Messenger of Allah(ملسو هيلع هللا ىلص) has made the recitation of the name of
Allah an essential condition for the validity of the slaughter Some of these Ahadith are as
mentioned below:

الَِة ًة َذاَت َیْوٍم َفإَِذا أَُناٌس َقْد َذَبُحوا َضَحاَیاُھْم َقْبَل الصَّ ِ صلى هللا علیھ وسلم أُْضِحیَّ ْیَنا َمَع َرُسوِل هللاَّ ، َقاَل َضحَّ َعْن ُجْنَدِب ْبِن ُسْفَیاَن اْلَبَجلِيِّ
الَِة َفْلَیْذَبْح َمَكاَنَھا أُْخَرى، َوَمْن َكاَن َلْم الَِة َفَقاَل   "  َمْن َذَبَح َقْبَل الصَّ ُھْم َقْد َذَبُحوا َقْبَل الصَّ ِبيُّ صلى هللا علیھ وسلم أَنَّ ا اْنَصَرَف َرآُھُم النَّ َفَلمَّ

"  ِ َیْذَبْح َحتَّى َصلَّْیَنا َفْلَیْذَبْح َعَلى اْسِم هللاَّ
Jundub Ibn Sufyan Al-Bajaliyy(RA) narrates that we sacrificed some animals one day (for Eid
Al-Adha) with the Messenger of Allah(ملسو هيلع هللا ىلص). Unexpectedly, some people had slaughtered their
animals before the Eid Salah. When Rasulullah turned around, he noticed that they had
slaughtered their animals before the Salah. He said to them, "Whoever slaughtered before
Salah should sacrifice another animal in the place of the first one. Whoever has not sacrificed
their animal until now should slaughter their animal in the name of Allah.27

ِ ُھ َلِقَي َزْیَد ْبَن َعْمِرو ْبِن ُنَفْیٍل ِبأَْسَفِل َبْلَدٍح، َوَذاَك َقْبَل أَْن ُیْنَزَل َعَلى َرُسوِل هللاَّ ِ صلى هللا علیھ وسلم أَنَّ ُث َعْن َرُسوِل هللاَّ ِ، ُیَحدِّ َسِمَع َعْبَد هللاَّ
ا َتْذَبُحوَن ِ صلى هللا علیھ وسلم ُسْفَرًة ِفیَھا َلْحٌم، َفأََبى أَْن َیأُْكَل ِمْنَھا، ُثمَّ َقاَل إِنِّي الَ آُكُل ِممَّ َم إَِلْیِھ َرُسوُل هللاَّ صلى هللا علیھ وسلم اْلَوْحُى، َفَقدَّ

ِ َعَلْیھِ .  ا ُذِكَر اْسُم هللاَّ َعَلى أَْنَصاِبُكْم، َوالَ آُكُل إِالَّ ِممَّ

Abdullah ibn U'mar (RA) narrates that the Messenger of Allah(ملسو هيلع هللا ىلص) met Zayd Ibn A'mr Ibn
Nufayl in the lower part of Baldah (a place near Tani'm outside of Makkah) and this was before
the Prophet(ملسو هيلع هللا ىلص) had received revelation. A tablecloth (containing some food) was presented to
the he and he refused to eat from it. Thereafter, Zayd said, "I will not eat the meat of those
animals which you have slaughtered in the name of your idols. I will only eat the meat of those
animals upon which the name of Allah has been mentioned.28

This Hadith shows that it was also unlawful to consume an animal upon which the tasmiyah was
not recited in the religious practices that preceded Islam. Zayd’s refused to eat from this meat
because it was unlawful according to the religious law

These texts of the Quran and ahadith emphasize the importance of reciting the name of Allah()
at the time of slaughter. Just one of these texts would have been sufficient to prove that reciting
the tasmiyah is a condition for the validity of the slaughter. However, Allah and Rasulullah() did
not explain this law only once. Instead, they repeatedly mentioned it on different occasions in
order to emphasize the utmost importance of reciting the name of Allah and to establish that it is
an absolutely essential condition for the validity of a slaughter in Islamic law.

28 [Sahih Bukhari, hadith 5499]

27 [Sahih Bukhari hadith 5500]



10

The only situation in which a person is exempted from the requirement of reciting the name of
Allah is during the state of forgetfulness. The logic behind this is that Allah has described
leaving out the name of Allah intentionally in the aforementioned verse of Surah Mai’dah as a
'grave disobedience,' and this cannot apply to a person who leaves out the name of Allah
forgetfully because he will not be obligated to recite the name of Allah in his state of
forgetfulness.

ْسَیاَن َوَما اْسُتْكِرُھوا َعَلْیِھ  " ِتي اْلَخَطأَ َوالنِّ َ َوَضَع َعْن أُمَّ ِبيِّ ـ صلى هللا علیھ وسلم ـ َقاَل   "  إِنَّ هللاَّ َعِن اْبِن َعبَّاٍس، َعِن النَّ
Abdullah Ibn Abbas (RA) narrates that the Messenger of Allah said, "Allah has overlooked the
mistakes and forgetfulness of my Ummah (nation), and he has overlooked those actions which
they did under duress."29

Thus, the validity of the slaughter in this case will not be affected by leaving out the Tasmiyah.
This point is also supported by a Hadith of Ad-Darequtni and Al-Bayhaqi:

أن النبي صلى هللا علیھ و سلم قال المسلم یكفیھ اسمھ فإن نسي أن یسمي حین یذبح فلیسم و لیذكر اسم هللا ثم لیأكل
Ibn Abbas(RA) narrates that the Messenger of Allah(ملسو هيلع هللا ىلص) said, "A person's being Muslim will
suffice him (from reciting the name of Allah). If he forgets to recite the name of Allah when he
slaughters, he should recite the name of Allah and eat [the animal]."30

If a name other than Allah(هلالج لج) is mentioned, then the slaughter will not be considered valid and
it will not be permissible to consume that animal’s meat as Allah says:

ِ ِبِھۦ َوٱْلُمْنَخِنَقُة ُم َوَلْحُم ٱْلِخنِزیِر َوَمآ أُِھلَّ لَِغْیِر ٱ�َّ َمْت َعَلْیُكُم ٱْلَمْیَتُة َوٱلدَّ ُحرِّ
Prohibited for you are carrion, blood, the flesh of pigs, and that which has been dedicated to
others than Allah 31

3: Method used to kill the animal
The method of killing an animal in Islamic law differs according to the category of the animal. If
the animal cannot be subdued either because it is a wild animal or domesticated animal which
runs wild, then it is sufficient to wound it with a sharp, piercing object which causes its blood to
flow until it dies. It is not necessary to slaughter or pierce the lower chest of these animals.  This
method of slaughter is resorted to only at the time of necessity. This method can only be used
for hunting. It is not the objective of this research to explain the laws of this type of slaughter.

Cutting the vessels
If the animal can be subdued - either because it is domesticated or a wild animal which humans
can overpower - then it is necessary to make the blood flow by cutting The vessels. This method

31 [Surah Maidah, ayat 3]

30 [Nasab ar Rayah, volume 2 , page 26]

29 [Sunan Ibn Majah, hadith 2045]
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results in blood gushing out of the body and the draining of blood out of the animal’s body.
Thereafter the blood is drained before removing the head. This procedure purifies the meat by
removing most blood and helps the meat stay fresh for a longer period of time compared to
other methods of slaughtering. This method of slaughter is supported by the following hadith:

ا َلَنْرُجو ـ أَْو َنَخاُف ـ أَْن َنْلَقى اْلَعُدوَّ َغًدا، َوَلْیَس َمَعَنا ُمًدى، أََفَنْذَبُح ِباْلَقَصِب َفَقاَل ي إِنَّ َوَقاَل َجدِّ
ِ َعَلْیِھ َفُك" َم َوُذِكَر اْسُم هللاَّ  "  َما أَْنَھَر الدَّ

Rafi' Ibn Khadij(RA) narrates in a long hadith that his grandfather asked the Messenger of
Allah(ملسو هيلع هللا ىلص), "Can we slaughter using bamboo?" He(ملسو هيلع هللا ىلص) replied, "Eat from those animals whose
blood was drained and upon whom the name of Allah was recited."32

ِ ْبَن َعبَّاٍس، َكاَن َیقُوُل َما َفَرى األَْوَداَج َفُكلُوهُ انَّ َعْبَد هللاَّ
Abdullah Ibn Abbas(RA) says, "Eat an animal whose vessels are cut."33

On the basis of this Hadith and others, the scholars of Fiqh have made it a condition that the
veins of an animal be cut in order for the slaughter to be valid. These veins are located in the
neck of the animal and they are the throat, windpipe and the two jugular veins. The windpipe is
the passage for air and the esophagus is the passage for food. The scholars are unanimous
that it is best to cut all four 34 According to the opinion of the Hanafi madhab at least 3 of the 4
the vessels must be cut.35

The logic behind Imam Abu Hanifah's view is that cutting three is equivalent to cutting all four
because the majority suffices for the whole in those matters of Islamic law which are based on
the principle of leniency. The slaughter of animals is based on leniency because the scholars
have unanimously agreed that all four do not have to be cut. They have only differed with
regards to the particular combination of the four (as stated above). Thus, cutting the majority will
be equivalent to cutting them all. 36

Although the scholars of Fiqh have differed with regards to the technicalities of slaughter, they
all agree that the place of slaughter during normal circumstances [excluding hunting] is the
upper part of the chest and throat. They are also unanimous on the fact that at least two of the
four must be cut in order for the animal to become lawful to consume.

The scholars of Fiqh state that to sever the entire neck including the spinal cord is Makruh.37

In addition, the act of striking the animal from the back of the neck is also Makruh.38

Nevertheless, if the animal dies as a result of the necessary vessels being cut due to a strike
from the back of neck, then the animal will be lawful for consumption.  If the neck is struck from

38 [Badai’ As-Sanai, volume 6, page 270, Darul Kutubul Ilmiyah]]

37 [Badai’ As-Sanai, volume 6, page 270, Darul Kutubul Ilmiyah]]

36 [Badai' As-Sanai', Volume 6, Page 206, Darul Kutubul Ilmiyyah]

35 [Badai' As-Sanai', Volume 6, Page 205, Darul Kutubul Ilmiyyah]

34 [Al - Mughni, volume 11 , page 45]

33 [Muwatta, Chapter of Dhabaih, hadith 6]

32 [Sahih Bukhari, hadith 5498]
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the back and as a result the animal dies before the required vessels are cut, the animal will then
be unlawful for consumption.39

The Instrument of slaughter

The scholars are unanimous that the instrument used to slaughter must be sharp and able to
cut with its sharpness rather than its weight in order for the slaughter to be correct. It is therefore
not necessary that the instrument be a knife; the slaughter will be valid using any sharp
instrument, irrespective of whether it is made from iron, rock, or wood. The proof for this is the
following Hadith of Sahih Bukhari and Muslim:

ا َلَنْرُجو ـ أَْو َنَخاُف ـ أَْن َنْلَقى اْلَعُدوَّ َغًدا، َوَلْیَس َمَعَنا ُمًدى، أََفَنْذَبُح ِباْلَقَصِب َفَقاَل ي إِنَّ َقاَل َوَقاَل َجدِّ
فَُر" نَّ َوالظُّ ِ َعَلْیِھ َفُكْل، َلْیَس السِّ َم َوُذِكَر اْسُم هللاَّ  "  َما أَْنَھَر الدَّ

Rafi' Ibn Khadij(RA) narrates that he said, "O Messenger of Allah, we will confront the enemy
tomorrow, whereas we do not have any swords. Can we slaughter them using bamboo?"
Rasulullah S replied, "Eat from that animal whose blood was made to flow and upon whom the
name of Allah was recited, [on the condition that the instrument used] is not a tooth or claw.40

The Islamic method of slaughtering is done in such a manner to reduce the suffering of the
animal as much as possible. Prior to slaughtering, the instrument of slaughter should be
sharpened in order to minimize the pain the animal may feel. However this should not be done
in front of the animal, nor should another animal be slaughtered in front of an animal.41

َ َكَتَب اإلِْحَساَن َعَلى ُكلِّ َشْىٍء َفإَِذا َقَتْلُتْم َفأَْحِسُنوا ِ صلى هللا علیھ وسلم َقاَل   "  إِنَّ هللاَّ اِد ْبِن أَْوٍس، َقاَل ِثْنَتاِن َحِفْظُتُھَما َعْن َرُسوِل هللاَّ َعْن َشدَّ
ْبَح َوْلُیِحدَّ أََحُدُكْم َشْفَرَتُھ َفْلُیِرْح َذِبیَحَتُھ  " اْلِقْتَلَة َوإَِذا َذَبْحُتْم َفأَْحِسُنوا الذَّ

Shaddid b. Aus has narrated, “Two are the things which I remember Allah's Messenger (ملسو هيلع هللا ىلص)
having said: Verily Allah has enjoined goodness to everything; so when you kill, kill in a good
way and when you slaughter, slaughter in a good way. So every one of you should sharpen his
knife, and let the slaughtered animal die comfortably.”42

Impermissible methods of slaughter

The scholars are unanimous on the fact that the meat of an animal which can be subdued is
unlawful to consume if it is killed without cutting the vessels. Allah(هلالج لج) says in this regard:

ْیُتْم ُبُع إِالَّ َما َذكَّ ِطیَحُة َوَمآ أََكَل ٱلسَّ َیُة َوٱلنَّ ِ ِبِھۦ َوٱْلُمْنَخِنَقُة َوٱْلَمْوقُوَذةُ َوٱْلُمَتَردِّ ُم َوَلْحُم ٱْلِخنِزیِر َوَمآ أُِھلَّ لَِغْیِر ٱ�َّ َمْت َعَلْیُكُم ٱْلَمْیَتُة َوٱلدَّ ُحرِّ
"Prohibited for you are dead animals (animals which died without being slaughtered), blood, the
flesh of pigs, and that which has been dedicated to others than Allah, and [those animals] killed
by strangling, or by a violent blow, or by a headlong fall, or by the piercing of a horn, or those
from which a wild animal has eaten, except what you [are able] to slaughter [before its death]."43

43 [Surah Maidah, ayat 3]

42 [Muslim, hadith 1955]

41 [Fatawa alamgiri, page 483, Darul ishaat]

40 [Sahih Bukhari, hadith 5498]

39 [Badai’ As-Sanai, volume 6, page 207]
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Ibn Kathir writes in the commentary of this verse that 'animals killed by strangling* includes
those animals which are strangled to death intentionally and accidentally. An animal can
accidentally strangle itself to death by moving around in the chains in which it is bound, thereby
choking itself. The meat of such an animal is unlawful to consume.44

An animal that is killed by a violent blow is an animal which has been hit with a heavy, blunt
object until it dies.

إِْن ا�َ��َ�ُ� �َِ��ِْ�ِ� َ���َ َ��ُْٔ�ْ�ُ� ْ�َ� َ���ِ��ُ� َ�َ��َل  "  إَِذا َرَ�ْ�َ� �ِ�ْ�ِ�ْ�َ�اِض َ�َ��ََق َ�ُ�ْ�ُ� َو �ُْ�ُ� َ�ُ� َ�ٕ�ِ��� ا�ْرِ�� �ِ�ْ�ِ�ْ�َ�اِض ا���

It is narrated that A'diy Ibn Hatim & said, "O Rasulullah, I hunt animals using a mi'radh(a heavy
featherless blunt arrow) and I shoot the animals with it. " The Messenger of Allah(ملسو هيلع هللا ىلص) answered,
"If the mi'radh which you shoot pierces and tears the flesh of the animal, then you can eat from
it. However, if the thick middle part of the arrow strikes the animal, then this will be an animal
killed by a violent blow and you should not eat from this animal."45

The Messenger of Allah(ملسو هيلع هللا ىلص) has differentiated between the those animals which are hit by the
sharp edge of an arrow or javelin and those animals which are hit by the broad-side of an arrow;
he has declared the first category to be lawful and has declared the second as being an animal
which was 'killed by a violent blow,' making it unlawful. All the scholars of Fiqh have agreed on
this point.

The animal which dies due to 'a headlong fall' is an animal which falls from a high mountain or
from another high place and dies as a result of this fall.

The 'animal killed by the piercing of a horn' refers to when an animal dies from a blow caused by
the horn of another animal. The meat of this animal is unlawful to consume even if the horn of
the other animal pierces it and causes blood to flow, and even if this wound is on the throat.

Those from which a wild animal has eaten' refers to an animal which was attacked by a lion,
cheetah, wolf, or dog. Thereafter, this predator ate part of the animal and it died as a result of
this wound. The scholars are unanimous on the fact that this animal is unlawful to consume
even if blood flowed out from the animal, and even if this blood flowed from the throat. During
the days of ignorance (before Islam), people used to eat from goats, camels, cows, and other
animals which had been partly eaten by wild animals. As a result of this, Allah(هلالج لج) made this
animal unlawful for the believers to consume.

The last part of the verse 'except what you [are able] to slaughter [before its death]' refers to the
situation when an animal has been dealt a fatal blow and is on the brink of death, but there is
still enduring life left in which it can be slaughtered according to Islamic law.

45 [Sahih Muslim, hadith 1929]

44 [Tafsir Ibn Kathir, volume 2, page 454, Qadimi Kutub Khana]
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Stunning
Stunning is the process of rendering animals immobile or unconscious, with or without killing the
animal, when or immediately prior to slaughtering them for food. The issue of stunning is very
delicate, in the sense that there are many conditions and criteria that must be considered. Firstly
for reasons of the animals’ welfare, the act of stunning is extremely disliked and according to
some even reaches the stage of being Haram, as it causes the animal unnecessary suffering.
Thereafter even more importantly is how it affects the Islamic ruling on the animal as to whether
or not it is fit for Muslim consumption. Stunning the animal before slaughter leaves a huge doubt
into the halalness of the animal as many could be killed by the stunning especially in the case of
poultry. Furthermore, it can prevent the complete drainage of an animal's blood resulting in it
being retained in the animal and retained blood causes germs and bacteria, it deprives animals
from the benefits of tasmiyah due to it being unconscious, it is inhumane to animals and causes
unnecessary pain and suffering, it is in reality done not for animal rights purposes, but in order
for the industry to kill more animals quicker so as to increase profits.

There are generally three types of stunning used in the modern era:

1: Electrical stunning
The use of electricity can have a number of physiological effects on an animal depending on
the level of current and voltage, the waveform and frequency, and the pathway through the
animal. These can range from a painful stimulus to a loss of sensibility for varying durations and
even death. For an animal to lose sensibility a sufficient amount of current needs to flow through
its brain for a certain period of time. To achieve this, adequate voltage needs to be applied to
the system in order to overcome the resistance that is inherent to the animal. When current
passes through the brain it causes a convulsion that leads to unconsciousness, when current
passes through the heart, it produces an immediate cardiac arrest that also leads shortly to
unconsciousness and death.

An individual animal’s resistance is highly variable relative to other animals of the same type, as
well as between strains, breeds and species. Resistance may depend on factors such as age,
size (but not necessarily live weight), sex, feather coverage, thickness of the skin and leg scales
(degree of keratinization), whether an animal’s skin and/or plumage is wet, muscle and fat
composition of the torso, an animal’s state of hydration and the thickness and density of the
skull and tarsometatarsal (shank) bones. For example, it was suggested that the greater amount
of abdominal body fat, the lower moisture content of body tissues and the thinner legs are the
reason why female broiler chickens have a greater electrical resistance than males, despite
being almost the same age and weighing less. Females therefore require higher voltages than
males, in order to produce the same current amplitude necessary for effective stunning.
Similarly, the fat and moisture content of female turkeys and the diameter and surface properties
of their legs was suggested as a reason why they have a greater resistance compared to male
turkeys.46

This type of stunning is primarily used for the automated process of slaughtering chickens,
however this can also be used for larger animals like goats and sheeps.

46 [https://www.hsa.org.uk/operating-an-electrical-waterbath/operating-an-electrical-waterbath ]

https://www.hsa.org.uk/operating-an-electrical-waterbath/operating-an-electrical-waterbath
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2: Gas stunning
The animal is detained in an area where they are exposed to a mixture of breathing gasses. As
the animal inhales the gasses, blood oxygen level decreases resulting in a loss of brain function
and eventual brain death. Animals must remain at the point of maximum gas concentration for a
specified period of time to ensure they are irreversibly unconscious. This form of stunning is
primarily used for larger animals.

3: Percussive/ mechanical stunning
In all forms of Percussive stunning the aim is to use percussion (the striking of one solid object
with or against another) of the skull to cause concussion of the animal’s brain and thus inducing
a state of insensibility or unconsciousness.

There are different means to achieve this percussive force, i.e. a free bullet or a captive bolt
gun. But the primary physiological effect is always the same: If a percussive blow to the head is
correctly executed the head accelerates away from the impact area and this causes the brain
inside the skull cavity to accelerate towards and then collide with the impact area (“coup”).
Immediately afterwards the head moves back towards its initial position causing the brain to
collide with the area opposite the initial impact area (“counter-coup”). The pressure inside the
cranium suddenly increases markedly and then just as suddenly decreases causing the
disruption of normal electrical function. Depending on its severity the physical damage to nerve
cells and blood vessels by the collisions causes brain dysfunction and/or destruction. The
duration of the resulting insensibility is directly proportional to the amount of damage done. If the
damage is too extensive the animal will not regain its sensibility, instead falling into a permanent
state of insensibility or die as a consequence of the injuries.47

The two main issues in regards to stunning are:

1: The act of stunning is extremely disliked as it causes the animal unnecessary suffering.

2: Another in regards to stunning is that small animals frequently die as a result of the electric
shock whereas larger animals stay alive for a short period and then die.

If the animals were to die before the actual Islamic slaughter then it would be unlawful to
consume the meat. Otherwise, it would be permissible to eat it albeit it will be considered
Makruh Tahrimi due to the unneeded suffering brought to the animal.

The modern automated method of Slaughter
The ever-increasing population and their great food requirements have increased the demand to
use automated systems for slaughtering animals. Huge butcheries and slaughterhouses have
been established where thousands of animals are slaughtered daily. Therefore, it is necessary
to know the Islamic ruling regarding these institutions.

47 [https://www.mla.com.au/contentassets/74517c73509148248a4b0b03d3150537/w.liv.0383_final_report.pdf]

https://www.mla.com.au/contentassets/74517c73509148248a4b0b03d3150537/w.liv.0383_final_report.pdf


16

The automated method of slaughter varies according to the type of animal; for example, the
method used to slaughter chickens is different from the method used to slaughter cattle and
goat

The automated method for the slaughter of chickens
For chickens there is one huge automated system which undertakes all the phases of the
slaughter and production. The chicken is put on one side of the machine and its meat comes out
on the other side, cleaned and packed. This automated system handles all processes related to
the slaughter, including plucking its feathers, removing its intestines, cleaning the meat, cutting it
into pieces, and finally packing it. There is a long iron rail in this machine which is raised in the
middle of a long room between two walls. There are many shackles on the bottom part of this
rail whose links are facing the ground.

Hundreds of chickens are brought from large trucks and each chicken is hung by its legs so that
the two legs hang from the chain of the hook. The body of the chicken is suspended
upside-down, meaning that its throat and beak are facing the ground. These shackles take the
hanging chicken to an area where cold water is released from above in the form of small sprays.
The chicken is passed through this cold water in order to clean it from dirt and filth. Then the
chickens are passed through the waterbath stunner where their heads will be submerged in
electrified water in order to stun them.

The shackles then move to the central point of slaughter wherein there is a knife/blade rotating
at an extremely high speed. This rotating knife is placed such that the necks of the chickens can
easily be cut. When the shackles reach this point, the chickens move around the rotating blade
in a circular way allowing more chickens to make contact with the blade’s edge. The knife
automatically cuts every throat that hits it, and the shackles continue to move.

The chicken continues to go forward after its neck is cut, and after a short while, it is taken to
another area where hot water is released from above and they are passed through an area with
rubber “fingers” and the purpose of passing the chickens through this area is to remove their
feathers. Then, the same machine carries out the remaining processes, which include removing
the intestines, cleaning, and cutting the chicken. We will not discuss these final processes
because they are not of direct concern from an Islamic perspective. The electric machine
continues to run throughout the day killing thousands of chickens, not stopping unless required
to do so.

The issues of concern in the aforementioned process from a shar’i
perspective are:

1. Stunning is required for the automated method of slaughter.
2. Cutting the throats with a rotating knife/blade
3. Reciting the name of Allah(هلالج لج) over each animal
4. Passage of chickens through hot water after slaughtering
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1: Stunning is required for the automated method of slaughter

The issues and Islamic perspective of stunning have been mentioned above, however unlike
other methods of slaughter, stunning is required in an automated system to ensure the animal
does not move and cause some part of the automated process to deviate from its intended
design or fail.

2: Cutting the throats with a rotating blade

The throats of the chickens pass over the edges of the knife/rotating blade and are
automatically cut. On the outside, this cuts the vessels of the chicken. However, sometimes due
to a particular reason, like the chicken moving a little from its place on the hook or some of the
chickens’ necks do not reach and make full contact with the blade. In such cases, it would not
cut their necks at all, or only cut them partially, and so their jugular veins remain uncut. In some
instances, the blades chop off the entire neck completely including the spinal cord. Also, if the
chickens are not in line with the blade (due to the size differences), it is possible that the blade
misses the throat and cuts elsewhere e.g. the head or the beak.

If for any reason, the chicken inadvertently moved its head or the blade misses the chickens’
necks and only a part of the head was cut or only some veins were cut, then in this instance the
animal will be considered unlawful to consume

3: Reciting the Tasmiyah over each animal
There are many complications with regards to reciting the name of Allah while using the
automated method. The first complication is in specifying who is the slaughterer because only
the slaughterer is responsible for reciting the name of Allah. It is not valid for one person to
slaughter and for another to recite the name of Allah for him. Therefore, the question to ask is
who is the slaughterer in this automated method? Do we say that the slaughterer is the person
who started the machine because he controls the movement of the machine? The machine itself
does not have the level of intelligence which would allow us to attribute the act of slaughtering to
it.
During mechanical slaughter, the physical strength and intention of the person is not used,
rather, the person appointed presses a button or releases a switch on the machine, which in
turn causes electricity to pass through the cables of the machine giving motion to the motor,
which in turn gives motion to the pulleys, which in turn gives motion to the blade causing the
animal to be slaughtered. Neither is the motor, nor the blade brought into motion by the direct
strength of the person operating the machine. If there is no electricity, then the motor would not
run, therefore, not allowing the blade to operate and slaughter the animal.

It is thus evident that the machine operator is not directly linked to the motion of the blade nor
the actual slaughtering of the animal. Further to that the actual slaughter of chickens is
performed by the automated machine without any direct human action – conditions of religion,
intellect and tasmiyah are absent. In light of the above, can the act of the machine be equated
to the act of a human being? Can the person putting the machine into motion be termed as one
who is doing the action or would he merely be termed as a reason for the action occurring? Can
all the functions of the electrically powered plant be attributed to the operator? Is direct
manipulation of an instrument a condition of slaughter? Is there a difference between a knife,
arrow, spear etc and an automated machine? Is the operator only the causer / initiator of the
process and not the active subject / direct practitioner of the slaughter?
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There is a difference of opinion amongst contemporary scholars in respect to whom the
automated mechanical knife is attributed to?

Opinion 1:

Hadhrat Mufti Mahmood Sahib opines that the operator of the machine only lifts the barrier
which inhibits the supply of electricity into the machine.  He does not play any active role in the
slaughter per se.

By pressing the button to activate the machine, one is reconnecting the electricity to the
machine which was temporarily disconnected.  In reality, it is the electricity which is bringing the
machine into motion.  It is the influence, power and strength of the electricity which is governing
the slaughter.  Hence, when the strength and power behind the slaughter is the electricity and
not the one activating the machine, the slaughtering will be attributed to the electricity and not
the human operator. 48

The scholars who are of this opinion state that the mechanical slaughter process is similar to a
non-Muslim who holds a knife in his hand.  Person X comes and holds the hand of the
non-Muslim.  A Muslim thereafter comes, recites the tasmiyah and releases the hand of the
non-Muslim from the grasp of the person X.  As the hand of the non-Muslim slaughterer is
released, he slaughters the animal.  Will such a slaughter be permissible?

In the above example, the Muslim played the role of removing the barrier.  The one who did the
actual slaughtering was the non-Muslim.  It was his strength and pressure which did the actual
slicing and slaughtering of the animal.  Therefore, such a slaughter will be impermissible as the
act of slaughtering in such a scenario is clearly the non-Muslim’s.

Another example given by the scholars of this opinion is of a rope attached with a knife
suspended from the ceiling above an animal’s throat.  A Muslim recites the tasmiyah and cuts
the rope.  The rope due to its weight comes crashing down towards the animal.  Will such a
slaughter be permissible?  Theses scholars state that the Muslim was again playing the role of
removing the obstruction which was the suspension of the rope.  It was the weight which
actually brought speed and power into the knife.  Therefore, such a slaughter will be
impermissible.

Another point raised by these scholars is that in a mechanical slaughter, even if we consider the
act of slaughtering to be the action of the Muslim slaughterer, his involvement in the slaughter is
limited only for the short period of pressing the button.  When the actual slaughter is taking
place, he is not involved at all.

Therefore, according to these scholars, a machine slaughter can never be permissible as the
act of slaughter will always be attributed to the electricity and not the Muslim slaughterer.

Opinion 2:

Mufti Rasheed Ahmed Sahib Rahimahullah states that the activating of the machine is not
removing the obstruction.  He is of the view that when one presses the button to operate the
slaughtering machine, he joins two pieces of metal together which allows the electricity to flow

48 [Ahsanul Fatawa, volume 7, page 470]
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and give birth to motion in the slaughtering machine. Hence, this is known as إلىالذبحآلةإیصال
-المذبوح administering the tool of slaughter upon the animal.

He further adds that there is a clear difference between المانعرفع and بواسطةإیصال as the first is
الموجودإعدام and the second is المعدومإیجاد . In other words, when there is المانعرفع , whatever is

present is being removed- here the barrier is being removed. Whereas in بواسطةإیصال ,
something is being originated- a connection is being brought into existence.49

A barrier will be considered to exist when a cause is present but it is inhibited from influencing
and exhibiting its effect due to the presence of a barrier.

The example of this is when a knife is attached to a rope and suspended from a ceiling; the
cause is the weight of the knife which is present, but the barrier is the rope preventing the knife’s
weight from showing its influence of falling onto the ground.  Hence, in this scenario you can say
there is a barrier preventing the knife from falling.

However, this example cannot be used as an analogy for the mechanical slaughter process. In
the mechanical slaughter method, there is no path for the electricity to flow as the two metal
ends are not meeting one another.  They only fuse together when the button is pressed.  The
cause which is the meeting of the two metal ends only materializes with the pressing of the
operating switch.

Therefore, as a barrier can only be considered when there is a cause present, and no cause is
present in the mechanical slaughter process, thus there is no barrier.  As a result, this reasoning
will not apply.

Another example of this is if there is a fire which is traveling on the ground but a piece of metal
is blocking the path of the fire.  The piece of metal will be regarded as a barrier.  Moving this
piece of metal would be regarded as مانعرفع . Whereas, if a piece of metal was not blocking the
way but instead there was no fuel on the ground for the fire to consume and move forward, then
this is not regarded as barrier, instead this will be السببانعدام – nothing to induce the fire to
proceed.  If a person then places some fuel for the fire to proceed further, then this will not be

مانعرفع , instead this will be الفعلمباشرة directly inducing.

In the same manner, when a person switches the machine on; he is directly inducing the
slaughter as he is causing the electricity to flow across to the rotating blades which slaughters
the animal.

Opinion 3:

المباشرإلىالحكمأضیفوالمتسببالمباشراجتمعإذا

When the direct pursuant (person who is directly involved) and the means come together, the
ruling will be attributed to the direct pursuant. 50

Based on the above principle, the direct pursuant is the electric current which is lifeless.
Therefore, it is not possible to ascribe the ruling to the electric current.  As a result, the ruling will
be ascribed to the human being who is the means.

50 [Qawaid Fiqhiyah, page 103]

49 [Ahsanul Fatawa, volume 7, page 470]
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Then, even if we were to attribute the slaughter to the person running the machine and consider
him to be the slaughterer whilst using the machine as a tool. Another issue that is apparent with
this is that the person who starts the machine only starts it once, for example in the morning.
Thereafter, the machine runs continuously during the work day and sometimes for twenty four
hours, cutting the necks of thousands of chickens. If the person who starts the machine recites
the name of Allah once in the beginning of the day, will this one recitation suffice for the
thousands of chickens slaughtered by this machine during the day? Different methods have
been introduced as an alternative to reciting the name of Allah(هلالج لج) and they differ in each
slaughterhouse. They are as follows:

. Not reciting the name of Allah at all

. Recorded Bismillah is played through a tape or CD

. Bismillah is written or engraved on the rotating blade

. Bismillah is written on the nearside wall

. A person stands near the slaughter point and merely recites Bismillah.

However these different methods adopted do not seem to fulfill the requirements of the Islamic
law. Allah(هلالج لج) has mentioned in the Qur’an, "And do not eat of that upon which the name of
Allah has not been mentioned" this ayat indicates that the name of Allah must be recited
separately for each animal and that it should be slaughtered immediately thereafter. Based on
this principle, the scholars of Fiqh have derived the following laws: "One of the conditions for the
slaughter under normal circumstances is that one must specify the animal for which he is
reciting the name of Allah. From this principle, we can derive the ruling for when a person
slaughters one animal whilst reciting the name of Allah and then slaughters another animal
while assuming that the first recitation of the name of Allah will suffice for both animals. This
second animal will be unlawful in this case. Therefore, it is necessary that the name of Allah be
recited separately for each animal."51

If a person lays a sheep on the ground for slaughter, recites the name of Allah upon it, then
speaks to a person, drinks water, or sharpens his knife, or eats a morsel of food, or does
another similar action which is not considered to be an extended action, then this recitation of
the name of Allah will suffice for that animal. However, it will be Makruh (disliked) to consume
that animal if he talks for a long time and the action becomes extended. No exact time has been
stipulated for an action to be considered extended, rather we will look at the normal trend. An
action will be considered to be extended if people normally consider it to be extended. Similarly,
the time period of an action will be considered to be short if people consider it so.52

Ibn Qudamah says, "The recitation of the name of Allah is valid [if recited] at the time of
slaughter or close to it, as is the case in Wudhu (ablution for prayer). It is not permissible to
recite the name of Allah on one sheep, take another sheep, and slaughter it while relying on the
first recitation of the name of Allah. This ruling will apply, irrespective of whether the slaughterer

52 [Fatawa hindiyah, volume 5, page 286]

51 [Fatawa hindiyah, volume 5, page 286]
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releases the first sheep or slaughters it because he did not make the intention of slaughtering
the second sheep when he recited the name of Allah the first time.
It is also unlawful for a person to recite the name of Allah upon seeing a herd of sheep, then
take a sheep, and slaughter it without repeating the name of Allah. A person who is unaware of
the need to repeat the name of Allah will not be in the same ruling as a person who forgets to
recite the name of Allah because a person who forgets is not held accountable for reciting the
name of Allah while a person who is unaware of the need to recite the name of Allah is held
accountable. This same principle applies to fasting; the fast of a person who eats forgetfully
does not break, while the fast of a person who is unaware that his fast will break by eating does
break. If a person lays down a sheep for slaughter, recites the name of Allah, puts his knife
down and takes another one, or returns the Salam (greeting of a Muslim), or speaks to a
person, or asks for water, or does something similar, then the slaughter will be valid because he
had recited the name of Allah on a specific sheep and there was only a short interval between
the recitation of the name of Allah and the slaughter. Thus, we will consider this interval as if it
did not take place." 53

These passages from the books of Fiqh clearly show that the majority of scholars who hold the
opinion that the name of Allah must be recited at the time of slaughter also say that the name of
Allah must be recited on a specific animal and at the time of slaughter. They also make it a
condition that a significant interval of time not pass between the recitation of the name of Allah
and the slaughter.
These conditions are not found in the automated process mentioned above. If the person who
starts the machine recites the name of Allah, then he is not reciting the name of Allah on a
specific animal, and a significant period of time will elapse between his recitation of the name of
Allah and the slaughtering of thousands of chickens throughout the work day, twenty four hours,
or longer. Apparently, this recitation of the name of Allah will not suffice for the slaughter of all
these chickens. This is similar to the situation mentioned by Ibn Qudamah above in which he
says that it is unlawful for a person to recite the name of Allah upon seeing a herd of sheep,
then take a sheep, and slaughter it without repeating the name of Allah.
It is possible for someone to raise an objection to this view based on the following statement, "It
will be sufficient to recite the name of Allah only once when a person lays down two sheep, one
on top of the other and slaughters both in one motion. However, if he places two sparrows in his
hand, recites the name of Allah, and slaughters them in succession, then the second sparrow
will be unlawful to consume. Reciting the name of Allah once will suffice if he slaughters both in
one stroke.54

There is a possibility that someone might say that the ruling for reciting the name of Allah using
an automated machine is similar to the above-mentioned ruling where a person lays down two
sheep together or gathers two sparrows in his hand in that reciting the name of Allah once will
suffice. However, in reality, the two situations mentioned above cannot be applied to the
automated slaughter because the two sheep and two sparrows mentioned above are
slaughtered simultaneously without a significant interval of time elapsing between the slaughter
and recitation of the name of Allah. For this reason, the author of this passage clearly states in
this ruling that the second sparrow will be unlawful to consume if a person takes two sparrows in
his hand, recites the name of Allah, slaughters the first, and thereafter slaughters the second
one. This is because of the fact that the second sparrow was not slaughtered simultaneously
with the first. We cannot say that all the chickens slaughtered by automated machines in the
period of one or two days are slaughtered at once because they are in reality slaughtered
separately, one after the other. Thus, there is a clear difference between the two situations.

54 [Fatawa Hindiyah, volume 5, page 286]

53 [Al Mughni, volume 11, page 33]
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This proves that it is not sufficient for the person starting the machine to recite the name of Allah
once for all the animals slaughtered by the machine. If a person is stationed by the rotating
blade to recite the name of Allah every time the throat of a chicken is cut, then there are the
following difficulties in considering the recitation of the name of Allah to be valid in Islamic law:

A: The name of Allah should be recited by the slaughterer himself, whereas the person standing
by the machine does not participate in the slaughter in any way; he has neither started the
machine, moved the rotating blade, or placed the chicken in front of the rotating blade. He is
completely detached from the slaughter. Therefore, his recitation of the name of Allah cannot be
considered as being the recitation of the slaughterer. In such a situation, even if we consider the
one who turned on the machine to be the slaughterer, it will be necessary for him to stay and
recite the name of Allah(هلالج لج) over each chicken, and if this individual would like to leave or switch
places with anyone, it would require turning the entire assembly line off so someone else can
become the slaughterer by turning the machine back on.

B: Many chickens pass through the rotating blade in the span of a few seconds. Therefore, it is
not possible for a singular person to recite the name of Allah separately for each one.

C: The person standing near the machine is a human being and not an automatic machine,
meaning that it is not possible for him to continuously recite the name of Allah without doing
anything else. He will sometimes have to attend to his needs and thus will be distracted from
reciting the name of Allah. In this period of time, many chickens will pass through the rotating
blade and be slaughtered without having the name of Allah recited upon them.

Due to issues in mentioning the Tasmiyah that arise due to the usage of an automated blade, it
is fair to say that no slaughterhouse or abattoir that currently make use of these large conveyor
systems that lead to an automated blade produce Halal chicken.

Solution: The best way to reconcile between the desires of automation and the requirements of
the Islamic method of slaughter is to replace the automated blade with several qualified
slaughterers. By splitting the workload and requiring the presence of these workers in order for
the chickens to be slaughtered, you solve the issues of the slaughterer not being present and
the slaughterer not being able to say Tasmiyah over each chicken due to the speed.
Implementing this method does not affect the number of chickens slaughtered in the least bit
provided the workload is split between enough individuals because the slaughterers take the
same amount of time to cut the necks of the chicken as the rotating blade. This procedure has
been practiced in a number of countries where the objective of mass production was never
harmed or adversely affected. This method would however be slightly expensive as slaughter
men have to be employed. However, this method of slaughter would be accepted to all schools
of thought.

4: Passage of chickens through hot water after slaughtering
The last issue related to the automated process is regards to what occurs after the chicken's
neck is cut. After passing through the rotating blade, the chickens are brought to a zone where
hot water is released from above in order to remove their feathers.  There are two possible
issues of contention related to this hot water:

1. When the throat of the chicken is not cut by the rotating blade in a manner which is
acceptable in Islamic law, then when it is brought to the area where it will be immersed in hot
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water it will still have some life left in it.  Thus, it is not far-fetched for such a chicken to die
because of the heat of the water, making it unlawful to consume.

2. Some object to this method of slaughter because the animal is submersed in the hot water
before all the impurities and filth are removed from the stomach of the chicken.  Therefore, there
is a possibility that these impurities and filth will sometimes seep through and penetrate the
meat of the animal because of the boiling temperature of the water.  The scholars of Fiqh have
said that such a chicken is definitely unlawful to consume.  It is mentioned in ad-Durr
al-Mukhtār,

“The same law will apply to a chicken which is placed in water in order to remove its feathers
before it is cleaned.”55

However, this last objection can only apply where the temperature of the water reaches boiling
point.  In many abattoirs, the temperature of the water does not reach boiling point.  The
temperature is far below 100 degrees Celsius.  Furthermore, the chicken only remains in this hot
water for a few minutes, and this is not long enough for the meat to absorb the impurities.

The scholars who hold the view that the chicken becomes unlawful have based their ruling on
the fact that the temperature of the water reaches boiling point and the chicken stays in the
water long enough for the meat to absorb the impurities.

The automated method of slaughter for cattle

The method for slaughtering large animals such as cattle and goats differs from the method of
slaughtering chickens. It is not possible to use an automatic knife/rotating blade because many
aspects of the slaughter can only be carried out by humans.

Most of the modern-day slaughterhouses slaughter the animal by first stunning then animal,
then cutting the side of the neck and letting the blood flow, or by cutting the back of the nape
after stunning the animal. Because of the fact that there are many different methods used to
wound the animal, we cannot say with certainty that vessels of the animal are cut, and an
animal is unlawful to consume until it is established that those vessels of the throat are cut
which are required to be cut in Islamic law. If the slaughterer is Muslim, then he can slaughter
the animal according to the Islamic method by cutting the vessels, then the meat of these
animals would be Halaal, and the only issue that would with this method of slaughter is the use
of stunning.

Conclusion
After extensive discussion and in-depth elaboration based upon proof and evidences, we can
conclude and summarize the following:

55 [Raddul Mukhtar, Volume 1, page 334]
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A: The act of stunning is at its best, heavily disliked for the unnecessary suffering it causes to an
animal and at its worst will render the animal unlawful to consume by killing them prior to them
being slaughtered.

B: The automated method of slaughter for chickens is not permissible unless the following
issues are reviewed and adjusted to meet Sharī’ah standards:

1. The throat is cut correctly with the necessary veins cut each time.
2. The animal dies as a result of the vessels being cut and not as a result from a strike from

the back.
3. Each and every animal is singled out with the tasmiyah.
4. The name of Allah(هلالج لج) is administered by the slaughterer himself and not by a bystander.
5. The slaughter follows quickly after mentioning the name of Allah(هلالج لج) without the

intervention of a long pause.
6. The issue of whether the functioning of the machine can be attributed to the human or

not is a critical point of consideration.  Whilst some scholars affirm that the functioning of
the machine can be attributed to the human slaughterer, others disagree.  This leads us
to the issue of difference of opinion among the Muftis.

C: The current automated method of slaughter for larger animals can be brought in line with the
Islamic method of slaughter with ease by ensuring the one who cuts the animal is from amongst
those who are qualified to slaughter and that they cut the required vessels.

May Allah (the all mighty and majestic) through his endless mercy and compassion allow each
and everyone of us to safeguard ourselves from the fitnah of the meat production industry,
ameen.
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