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Introduction
Islam is the complete way of life. Its legislations and rulings include all branches and angles of
human life and lifestyle. Therefore, the same manner in which Islam looks into all aspects of
lifestyle it has also not left the area of clothing without having mentioned detailed discussion
and elaboration. Rather, Islam has set such principal in the field of clothing which it is not
permissible nor is it legal in Islam for a Muslim to oppose and act towards in disobedience.
Shaykhul-Islam Mufti Taqi (may Allah preserve him) has mentioned:
In the present day and age many people have this ideology that the aspect of clothing is from
among the habitual matters (umoor-aadiyah), which is connected to the customs of each
individual time, generation, area and understanding. Furthermore, the permissibility and
impermissibility from an Islamic approach does not apply to this field. This is due to the fact
that clothing is not from the fundamental aspects of our religion.
However, the crux of the matter and this root of such ideology comes from the lack of
awareness and understanding of the broader picture which Islam has to offer. The reality is,
that although clothing is from those aspects of interaction which are physical and external, yet
it has an outstanding effect on a person’s mental awareness, character and behaviour. This is
why many clothing which may be worn can supplement towards a person’s inner feeling of
arrogance and pride or even humbleness and humility.
Therefore, if a person has the view that clothing is merely a materialistic matter on the physical
body and it has not internal, spiritual and mental effect on one’s behaviour and character, then
we can conclude by testifying that such a person is not fully aware of the human nature and
inner reality.

Fundamental principals in regards to clothing
It is essentially due to this reason, that Islam has not abandoned giving importance and
shedding light on the topic of clothing. Rather, Islam has given clear instructions and divine
guidance. Therefore, taking the human nature, natural desires and the change of style and
fashion for every changing generation into consideration, we can observe and conclude by
saying that Islam has merely given boundaries and principals in regard to clothing. This is also
the reason why Islam has not strictly given a final verdict or explicit labelling when it comes to
the aspect of clothing.
From among those fundamental Islamic principles which Islam has provided for this topic is
clothing for mankind should be a means of covering (Satir). Which means that it should cover
and veil at least the amount of the human body which is compulsory and obligatory to cover.
So, it must be the true and ideal covering for that extent at bare minimum level. This would be
the most substantial objective from among the many other objectives which clothing has. This
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implies, that those clothing which do not fulfil or partially fulfil this objective are considered to
be impermissible clothing in Islam.
A second fundamental Islamic principal is that clothing has the objective of not merely covering
but also simultaneously beautifying the one who clothes themselves.
A third fundamental Islamic principal is that a Muslim’s clothing does not resemble the clothing
of another religion. For a Muslim to intentionally wear such clothing which does resemble the
religious clothing of another is impermissible and haram. However, if this was done
unintentionally then it would be considered disliked (markooh). Nevertheless, to the best of
one’s ability a Muslim should strive to abstain from the wearing of such religious symbolic
clothing.
A fourth fundamental Islamic principal in terms of clothing is that for men it is impermissible
and considered haram to wear pure silk. It must be noted that synthetic silk does not qualify
under this title of impermissibility.
A fifth fundamental Islamic principal is that men and women are not to wear such clothing
which is specific to the opposite gender. Which means that men should not resemble in
clothing that which of a women’s clothing and a woman should not resemble that of which is a
man’s clothing.
The final and sixth fundamental Islamic principal and guideline in terms of clothing is that, men
should not wear clothing which the length exceeds the level of the ankle. For men to wear
clothing which exceeds the level beyond the ankle is known as ‘Isbaal’ and this will be to topic
of this dissertation.1 2

Warnings for the one who adopts ‘Isbaal’
Like we have previously mentioned under the title of the sixth fundamental Islamic principal in
terms of clothing that, it is impermissible for men to adopt ‘Isbaal’ i.e., wearing clothing which
goes beyond then length of one’s ankle, this is also agreed upon and has been approved by the
Muslim consensus.
Shaykh Ibn Taymiyah (may Allah have mercy on him) mentions:
“This with full agreement (bil-ittifaq) is impermissible…and the authentic verdict is that is it
impermissible (haram).”3
1

Takmilah Fathul-Mulhim, v.4 pg.87-89

2

Taqrir-Tirmidhi, v.2 pg.331

3

Iqtida-Sirat-Mustaqeem, v.1 pg.343
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There are many prophetic narrations which can be found in the hadith literature which mention
severe warnings against the one who commits ‘Isbaal’. Below a few of those narrations have
been presented:
1. A narration which shows and expresses that Allah does not love those who do ‘Isbaal’
ب اْﻟُﻣْﺳِﺑِﻠﯾَن
 ﻻَ ﯾ ُِﺣ ﱡ9
ِ  ﻗَﺎَل ﻗَﺎَل َرﺳُوُل ا ﱠ،ََﻋِن اْﻟُﻣِﻐﯾَرِة ْﺑِن ﺷُْﻌﺑَﺔ
َ  ـ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ـ " ﯾَﺎ ﺳُْﻔﯾَﺎَن ْﺑَن9
َ ﺳْﮭٍل ﻻَ ﺗ ُْﺳِﺑْل ﻓَﺈِﱠن ا ﱠ
It was narrated from Mughirah bin Shu’bah (may Allah be pleased with him) that the
Messenger of Allah ( )ﷺsaid: “O Sufyan bin Sahl, do not let your garment hang, for Allah does
not like those who let their garments hang below the ankles.”4

2. For such a person their prayer (salat) is not accepted (despite the obligation being
uplifted)
َ ﺿﺄ
ْ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " اْذَھ9
ب ﻓَﺗ ََو ﱠ
ب ﻓَﺗ ََو ﱠ
ِ ﺻ ِﻠّﻲ ُﻣْﺳِﺑﻼً ِإَزاَره ُ ِإْذ ﻗَﺎَل ﻟَﮫ ُ َرﺳُوُل ا ﱠ
َ  ﻓَذََھ. " ْ ﺿﺄ
َ ُ  ﻗَﺎَل ﺑَْﯾﻧََﻣﺎ َرُﺟٌل ﯾ،َ َﻋْن أ َِﺑﻲ ھَُرْﯾَرة
ﺿﺄ َ ﻓَﻘَﺎَل " ِإﻧﱠﮫ ُ َﻛﺎَن
ْ ﺛ ُﱠم َﺟﺎَء ﺛ ُﱠم ﻗَﺎَل " اْذَھ
ب ﻓَﺗ ََو ﱠ
ب ﻓَﺗ ََو ﱠ
 َﻣﺎ ﻟََك أ ََﻣْرﺗ َﮫ ُ أ َﱠن ﯾَﺗ ََو ﱠ9
ِ ﺿﺄ َ ﺛ ُﱠم َﺟﺎَء ﻓَﻘَﺎَل ﻟَﮫ ُ َرُﺟٌل ﯾَﺎ َرﺳُوَل ا ﱠ
َ  ﻓَذََھ. " ْ ﺿﺄ
ّ
" ُ ﺻﻼَة َ َرُﺟٍل ُﻣْﺳِﺑٍل ِإَزاَره
َ  ﺗ َﻌَﺎﻟَﻰ ﻻَ ﯾَْﻘﺑَُل9
َ ُﯾ
َ ﺻ ِﻠﻲ َوھَُو ُﻣْﺳِﺑٌل ِإَزاَره ُ َوِإﱠن ا ﱠ
Abu Hurairah said: while a man was praying letting his lower garment trail, the Messenger of
Allah ( )ﷺsaid to him: Go and perform ablution. He, therefore, went and performed ablution
and then returned. He (the prophet) again said: Go and perform ablution. He again went,
performed ablution and returned. A man said to him (the prophet): Messenger of Allah, why
did you order him to perform ablution? He said: he was praying with lower garment trailing and
does not accept the prayer of a man who lets his lower garment trail.5
Imam Mulla Ali Qari (may Allah have mercy on him) mentions that the prophet (peace and
blessings be upon him) made the man repeat his ablution due to ‘Isbaal’. This is to indicate that
‘Isbaal’ can also have a spiritual effect on one’s purity. This was not a legal issuing but rather a
command towards that which was better and richer for his deen.6
Imam Teebi (may Allah have mercy on him) mentions that the prophet (peace and blessing be
upon him) ordered the man to perform ablution was to allow him the opportunity to reflect on
the impermissibility of his actions, i.e., ‘Isbaal’. And that the prophet (peace and blessings be
upon him) had ordered him to perform the external purification (wudu/ablution) whilst

4

Ibn Majah, hadith no.3705

5

Abu Dawood, hadith no.638

6

Mirqatul-Mafateeh, v.2 pg.234
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providing for him his internal purification (from kibr and pride). This is because the external
purity has an effect on the internal purity.7
Imam Khalil Ahmed Sahranpuri (may Allah have mercy on him) mentions the reason why the
man was commanded to repeat his ablution and not his Salah was because the wudu (ablution)
itself is an expiator for sins (mukaffir zunoob).8
Hafiz Ibn Al-Arabi (may Allah have mercy on him) mentioned that the man was commanded by
the prophet (peace and blessings be upon him) to learn etiquettes (tadeeb) and out of
emphasis (takeed).9

3. Isbaal is a sign of defiant in the shariah towards Allah, if it is done out of self-pride
(khuyala’) in Salah (prayer).
ُ ﺳِﻣْﻌ
 ِﻓﻲ ِﺣٍّل9
ِ س ِﻣَن ا ﱠ
ِ ت َرﺳُوَل ا ﱠ
َ  ﻗَﺎَل،َﻋِن اْﺑِن َﻣْﺳﻌ ُوٍد
َ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﯾَﻘ ُوُل " َﻣْن أ َْﺳﺑََل ِإَزاَره ُ ِﻓﻲ9
َ ﺻﻼَِﺗِﮫ ُﺧﯾَﻼََء ﻓَﻠَْﯾ
َ
" َوﻻ َﺣَراٍم
Narrated Abdullah ibn Mas'ud (may Allah be pleased with him): I heard the Messenger of Allah
( )ﷺsay: He who lets his garment trail during prayer out of pride, Allah, the Almighty, has
nothing to do with pardoning him and protecting him.10
The quotation “Allah, the Almighty, has nothing to do with pardoning him and protecting him”
has many interpretations as to what it means. Below are a number of them which have been
mentioned for more clarity on the topic:
A. That Allah has no care for keeping such a person away from sin and false actions.
B. That Allah has no care for making Jannah (paradise) permissible for such a person nor
for making Jahannam (hell) impermissible.
C. In the sight of Allah, none of his actions hold legal value nor will they be honoured.
D. For the one who intentionally does this out of pride and arrogance (takabbur), it is as
though he has accepted pride and arrogance as something permissible (halal).
Therefore, permissibility and impermissibility have no value for such a person.
E. This quotation expresses that such a person has no faith (Iman) in halal and haram
anymore.

7

Sharh-Teebi on Mishkat-Masabeeh, v.2 pg.267-268

8

Bazlul-Majhood, v.12 pg.412

9

Aridatul-Ahwazi, v.7 pg.238

10

Abu Dawood, hadith no.637
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F. Such a person is free and independent of his religion and outside the boundaries of
Allah.11

4. The one who adopts Isbaal will not be able to smell the fragrance of Jannah.
 إﯾﺎﻛم وﻋﻘوق اﻟواﻟدﯾن ﻓﺈن رﯾﺢ اﻟﺟﻧﺔ: ﻗﺎل رﺳول ﷲ )ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وآﻟﮫ( ﻓﻲ ﻛﻼم ﻟﮫ:ﻋن أﺑﻲ ﺟﻌﻔر )ﻋﻠﯾﮫ اﻟﺳﻼم( ﻗﺎل
 ربq ﺗوﺟد ﻣن ﻣﺳﯾرة أﻟف ﻋﺎم وﻻ ﯾﺟدھﺎ ﻋﺎق وﻻ ﻗﺎطﻊ رﺣم وﻻ ﺷﯾﺦ زان وﻻ ﺟﺎر إزاره ﺧﯾﻼء إﻧﻣﺎ اﻟﻛﺑرﯾﺎء
اﻟﻌﺎﻟﻣﯾن
Narrated by Abu Ja’far (may Allah be please with him) he said, that the messenger of Allah
(peace and blessings be upon him) said: “Be aware of disobedience towards the parents. For
surely the fragrance of Jannah can be found from as far as the distance a thousand years, and
disobedient towards the parent, the breaker of relationships, the elderly adulterer and the one
who drags his garments below the ankle out of pride will not be able to smell the fragrance.
Pride is only for Allah, the master of the entire universe.”12

5. Isbaal is the means of one being deprived from the merciful glance of Allah on the day
Qiyamah.
َ َُ ﯾَْوَم اْﻟِﻘﯾَﺎَﻣِﺔ ِإﻟَﻰ َﻣْن َﺟﱠر ِإَزاَره ُ ﺑ9 ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻗَﺎَل " ﻻَ ﯾَْﻧظُُر اﱠ9
طًرا
ِ  أ َﱠن َرﺳُوَل ا ﱠ،َ "َﻋْن أ َِﺑﻲ ھَُرْﯾَرة
Narrated Abu Huraira (may Allah be please with him): Allah's Messenger ()ﷺ, "Allah will not
look, on the Day of Resurrection, at a person who drags his Izar (behind him) out of pride and
arrogance.”13
The quotation “Allah will not look, on the Day of Resurrection” has many interpretations. Some
of which have been mentioned below for more clarity on the subject:
A. Allah will not show mercy towards him on the day of Qiyamah.
B. Allah will be disappointed with such a person on that day.
C. Allah is expressing that such a person is not worthy of Allah’s glance and thus, no
generosity will be shown towards him.14

11

Bazlul-Majhood, v.4 pg.297

12

Al-Kafi, v.2 pg.349

13

Bukhari, hadith no.5788

14

Fathul-Bari, v.10 pg.270
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6, 7, 8. Allah will not speak to such a person, Allah will not purify such a person and Allah will
give a severe punishment for such a person.
ﺷْﯾﺋ ًﺎ ِإﻻﱠ َﻣﻧﱠﮫ ُ َواْﻟُﻣﻧَ ِﻔُّق
َ ُ ﯾَْوَم اْﻟِﻘﯾَﺎَﻣِﺔ اْﻟَﻣﻧﱠﺎُن اﻟﱠِذي ﻻَ ﯾ ُْﻌِطﻲ9ﻲ ِ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻗَﺎَل " ﺛ َﻼَﺛ َﺔ ٌ ﻻَ ﯾ َُﻛ ِﻠُّﻣُﮭُم اﱠ
ّ  َﻋِن اﻟﻧﱠِﺑ،َﻋْن أ َِﺑﻲ ذٍَّر
ْ
ْ
ْ
ْ
" ُ ف اﻟﻔَﺎِﺟِر َواﻟُﻣْﺳِﺑُل ِإَزاَره
ِ ِﺳﻠﻌَﺗ َﮫ ُ ِﺑﺎﻟَﺣِﻠ
It is narrated on the authority of Abu Dharr (may Allah be please with him) who narrates that
the Prophet ( )ﷺobserved: Three are the persons with whom Allah would not speak on the Day
of Resurrection: the bestower of gift who does not give anything but by laying obligation on
him, the seller of goods who sells them by taking false oath and one who hangs low his lower
garment.15

9. It is also mentioned in an authentic narration:
" ﻲ ِ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻗَﺎَل " َﻣﺎ أ َْﺳﻔََل ِﻣَن اْﻟَﻛْﻌﺑَْﯾِن ِﻣَن اِﻹَزاِر ﻓَِﻔﻲ اﻟﻧﱠﺎِر
ّ َﻋْن أ َِﺑﻲ ھَُرْﯾَرة َ ـ رﺿﻰ ﷲ ﻋﻧﮫ ـ َﻋِن اﻟﻧﱠِﺑ
Narrated by Abu Huraira (may Allah be please with him): The Prophet ( )ﷺsaid, "The part of an
Izaar which hangs below the ankles is in the Fire."16
This narration has many meanings which were understood by the scholars of Islam. A few of
them have been presented below for further clarity on the matter:
A. His action resembles the actions of those in the hell fire.
B. The amount of which the clothing below the ankle was in contact with will end up in
Jahannam.
C. Such a person for dragging the garment below the ankle has made his abode in
Jahannam.
D. If the portion of clothing which went below the ankle ends up in Jahannam then the
person who wore such has a more certainty of resulting in the fire of Jahannam.17

It must be noted, that all the previously mentioned warnings are specifically for the one who
has left this worldly life and has returned back to his Lord without having repented for Isbaal.
Therefore, as no one but Allah knows when each individual will leave this world and pass away,
every person who has adopted Isbaal must strive to rectify it as soon as possible without any
delay.

15

Muslim, hadith no.200

16

Bukhari, hadith no.5787

17

Fathul-Bari, v.10, pg.268-269
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Are the warnings only for the lower garments which fall below
the ankle?
Now the question arises that are the narrations which mention warnings in relation to the one
who commits Isbaal specific for only the lower garments or does it include more than this?
The answer and solution to this question is that, these warnings are not limited to just the
lower clothing. Rather, the word ‘Izaar’ can indicate towards any clothing which has the
possibility of hanging below the ankle level, such as a ‘Qamees’ which is generally understood
to mean a thobe or a long shirt. The evidence for ‘Qamees’ being included by which the
wording in the prophetic narration ‘Izaar’ is mentioned has been presented below:
ُ ﺳِﻣْﻌ
ص
ِ  ﯾَﻘ ُوُل َﻣﺎ ﻗَﺎَل َرﺳُوُل ا ﱠ،ت اْﺑَن ﻋَُﻣَر
ِ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ِﻓﻲ اِﻹَزاِر ﻓَُﮭَو ِﻓﻲ اْﻟﻘَِﻣﯾ9
َ  ﻗَﺎَل،ََﻋْن ﯾَِزﯾدَ ْﺑِن أ َِﺑﻲ ﺳَُﻣﯾﱠﺔ
Narrated Abdullah ibn Umar (may Allah be please with him): What the Messenger of Allah ()ﷺ
said about lower garment ‘Izaar’ also applies to ‘Qamees’.18

Imam Bukhari (may Allah have mercy on him) in his collection of authentic narrations has titled
a chapter within ‘The Book of Garments’ as:
ﺑﺎب َﻣﺎ أ َْﺳﻔََل ِﻣَن اْﻟَﻛْﻌﺑَْﯾِن ﻓَْﮭَو ِﻓﻲ اﻟﻧﱠﺎِر
Chapter: that which is beyond the ankles is in the fire19
The famous commentator of Sahih Bukhari; Hafiz Ibn Hajar Asqalani (may Allah have mercy on
him) mentions in regard to this chapter title:
ﻛذا اطﻠق ﻓﻲ اﻟﺗرﺟﺔ و ﻟم ﯾﻘﯾده ﺑﺎﻻزار ﻛﻣﺎ ﻓﻲ اﻟﺧﺑر اﺷﺎرة اﻟﻰ اﻟﺗﻌﻣﯾم ﻓﻲ اﻻزار و اﻟﻘﻣﯾص و ﻏﯾرھﻣﺎ
Likewise, he has kept the chapter heading generic and has not restricted it to mean ‘lower
garments’, the same way it has come in the prophetic narration indicating towards vastness in
meaning for the word ‘Izaar’ and ‘Qamees’ and etc.20
Imam Tabari (may Allah have mercy on him) mentions:
اﻧﻣﺎ ورد اﻟﺧﺑر ﺑﻠﻔظ اﻻزار ﻻّن اﻛﺛر اﻟﻧﺎس ﻓﻲ ﻋﮭده ﻛﺎﻧوا ﯾﻠﺑﺳون اﻻزر و اﻻردﯾﺔ ﻓﻠّﻣﺎ ﻟﺑس اﻟﻧﺎس اﻟﻘﻣﯾص و اﻟدرارﯾﻊ ﻛﺎن
ﺣﻛﻣﮭﻣﺎ ﺣﻛم اﻻزار ﻓﻲ اﻟﻧﮭﻲ
18

Abu Dawood, hadith no.4095

19

Bukhari, Book no.77, Chapter no.4

20

Fathul-Bari, v.10 pg.268
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The prophetic narrations merely have the word ‘Izaar’ mentioned within them. This is due to
the fact that the majority of people at the time of the prophet (peace and blessings be upon
him) used to wear ‘Izaar’ (lower garment) and ‘Ridaa’ (cloak). However, when people started to
wear ‘Qamees’ (shirt/thobe) and ‘Diraa’ (Armor), then the same ruling for impermissibility
would apply to these too.21
It is not incorrect to say that Imam Tabari (may Allah have mercy on him) was right and correct
in his analogy. Although the prophetic narrations do not mention explicitly the word ‘Thoub’
which refers clothing. This is because the word ‘Thoub’ would include all forms of clothing.
Hence, in Bukhari there is a narration which mentions:
" ُ ِإﻟَﻰ َﻣْن َﺟﱠر ﺛ َْوﺑَﮫ ُ ُﺧﯾَﻼََء9 ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻗَﺎَل " ﻻَ ﯾَْﻧظُُر اﱠ9
ِ َﻋِن اْﺑِن ﻋَُﻣَر ـ رﺿﻰ ﷲ ﻋﻧﮭﻣﺎ ـ أ َﱠن َرﺳُوَل ا ﱠ
Narrated `Abdullah bin `Umar (may Allah be please with him): Allah's Messenger ( )ﷺsaid, 'Allah
will not look at the person who drags his garment (behind him) out of pride.''22
There is a narration which explicitly not only mentions ‘Qamees’ but also about the ‘Amamah’
i.e., turban as well.
َﺷْﯾﺋ ًﺎ ُﺧﯾَﻼََء ﻻ
َ ص َواْﻟِﻌَﻣﺎَﻣِﺔ َﻣْن َﺟﱠر ِﻣْﻧَﮭﺎ
ِ  ﻗَﺎَل ﻗَﺎَل َرﺳُوُل ا ﱠ،َﻋِن اْﺑِن ﻋَُﻣَر
ِ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " اِﻹْﺳﺑَﺎُل ِﻓﻲ اِﻹَزاِر َواْﻟﻘَِﻣﯾ9
" ُ ِإﻟَْﯾِﮫ ﯾَْوَم اْﻟِﻘﯾَﺎَﻣِﺔ9ﯾَْﻧظُُر اﱠ
It was narrated that Ibn 'Umar (may Allah be please with him) said: "The Messenger of Allah
[SAW] said: 'Al-Isbal may apply to the Izaar, the Qamees and the turban. Whoever drags any
one of these out of vanity, Allah will not look at him on the Day of Resurrection.'"23
And in regard to why the turban is mentioned we see that the scholars did not leave this out of
their detailed research and exhaustive discussions:
وﻓﻲ ﺗﺻوﯾر ﺟر اﻟﻌﻣﺎﻣﺔ ﻧظر إﻻ أن ﯾﻛون اﻟﻣراد ﻣﺎ ﺟرت ﺑﮫ ﻋﺎدة اﻟﻌرب ﻣن إرﺧﺎء اﻟﻌذﺑﺎت ﻓﻣﮭﻣﺎ زاد ﻋﻠﻰ اﻟﻌﺎدة ﻓﻲ ذﻟك
ﻛﺎن ﻣن اﻹﺳﺑﺎل وﻗد أﺧرج اﻟﻧﺳﺎﺋﻲ ﻣن ﺣدﯾث ﺟﻌﻔر ﺑن ﻋﻣرو ﺑن أﻣﯾﺔ ﻋن أﺑﯾﮫ ﻗﺎل ﻛﺄﻧﻲ أﻧظر اﻟﺳﺎﻋﺔ إﻟﻰ رﺳول ﷲ ﺻﻠﻰ
ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻋﻠﻰ اﻟﻣﻧﺑر وﻋﻠﯾﮫ ﻋﻣﺎﻣﺔ ﻗد أرﺧﻰ طرﻓﮭﺎ ﺑﯾن ﻛﺗﻔﯾﮫ وھل ﯾدﺧل ﻓﻲ اﻟزﺟر ﻋن ﺟر اﻟﺛوب ﺗطوﯾل أﻛﻣﺎم اﻟﻘﻣﯾص
وﻧﺣوه ﻣﺣل ﻧظر واﻟذي ﯾظﮭر أن ﻣن أطﺎﻟﮭﺎ ﺣﺗﻰ ﺧرج ﻋن اﻟﻌﺎدة ﻛﻣﺎ ﯾﻔﻌﻠﮫ ﺑﻌض اﻟﺣﺟﺎزﯾﯾن دﺧل ﻓﻲ ذﻟك ﻗﺎل ﺷﯾﺧﻧﺎ ﻓﻲ
ﺷرح اﻟﺗرﻣذي ﻣﺎ ﻣس اﻷرض ﻣﻧﮭﺎ ﺧﯾﻼء ﻻ ﺷك ﻓﻲ ﺗﺣرﯾﻣﮫ ﻗﺎل وﻟو ﻗﯾل ﺑﺗﺣرﯾم ﻣﺎ زاد ﻋﻠﻰ اﻟﻣﻌﺗﺎد ﻟم ﯾﻛن ﺑﻌﯾدا وﻟﻛن ﺣدث
ﻟﻠﻧﺎس اﺻطﻼح ﺑﺗطوﯾﻠﮭﺎ وﺻﺎر ﻟﻛل ﻧوع ﻣن اﻟﻧﺎس ﺷﻌﺎر ﯾﻌرﻓون ﺑﮫ وﻣﮭﻣﺎ ﻛﺎن ﻣن ذﻟك ﻋﻠﻰ ﺳﺑﯾل اﻟﺧﯾﻼء ﻓﻼ ﺷك ﻓﻲ
ﺗﺣرﯾﻣﮫ وﻣﺎ ﻛﺎن ﻋﻠﻰ طرﯾق اﻟﻌﺎدة ﻓﻼ ﺗﺣرﯾم ﻓﯾﮫ ﻣﺎ ﻟم ﯾﺻل إﻟﻰ ﺟر اﻟذﯾل اﻟﻣﻣﻧوع وﻧﻘل ﻋﯾﺎض ﻋن اﻟﻌﻠﻣﺎء ﻛراھﺔ ﻛل ﻣﺎ
زاد ﻋﻠﻰ اﻟﻌﺎدة وﻋﻠﻰ اﻟﻣﻌﺗﺎد ﻓﻲ اﻟﻠﺑﺎس ﻣن اﻟطول واﻟﺳﻌﺔ
In short, in the scenario of lengthening the turban, this has to be seen to, except that what is
meant is what the Arabs have done in terms of stretching the tail of the turban. The teacher of
21
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Imam Tirmidhi has stated that if it reaches a length by which it touches the ground then no
doubt, this is forbidden. This is also outside the norm and customs of the generation and era.
To do so would not be permissible, as this will be a sign of defiance and arrogance. Thus, when
the Shariah has placed a limit as to how much one may lengthen a clothing, then to exceed the
boundaries would undoubtedly be from among that which is prohibited.24
Imam Mulla Ali Qari (may Allah have mercy on him) quotes “that it is the customs of the shariah
which will be taken into consideration and not the customs of the general-norm”25
Shaykhul-Hind Mahmudul-Hasan Sahib (may Allah have mercy on him) mentioned that Isbaal
can be present in all forms of clothing. Therefore ‘Izaar’ is not restricted nor is it limited to any
specific clothing.26

Should the ankles be visible or not?
Previously we have elaborated based on the scenarios where the clothing drags beyond and
below the ankle level. However, when we look at this topic from a deeper perspective, we can
derive another scenario in which we have not shed some light on. This is the matter of the
ankles themselves. Does the clothing have to be above the ankle to the extent where the ankle
becomes visible or is it permissible to level the ankle in which it may not be fully visible?
Below a variety of prophetic narrations from our beloved prophet (peace and blessing be upon
him) have been mentioned and from these narrations we can benefit, understand and draw the
conclusion that, having the clothing lengthened to the point of one’s own ankle level is still
within the scope of haram (impermissibility). Therefore, the clothing must not be at such length
and to ensure that we can imply that the ankle must be visible.
ت
ِ  ﻗَﺎَل أ ََﺧذَ َرﺳُوُل ا ﱠ،ََﻋْن ُﺣذَْﯾﻔَﺔ
َ ت ﻓَﺄ َْﺳﻔَُل ﻓَﺈِْن أ َﺑَْﯾ
َ ﺿُﻊ اِﻹَزاِر ﻓَﺈِْن أ َﺑَْﯾ
َ َ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ِﺑﻌ9
ِ ﺳﺎِﻗِﮫ ﻓَﻘَﺎَل " َھذَا َﻣْو
َ ﺳﺎِﻗﻲ أ َْو
َ ﺿﻠَِﺔ
“ ﻺَزاِر ِﻓﻲ اْﻟَﻛْﻌﺑَْﯾِن
ِ ﻓَﻼَ َﺣﱠق ِﻟ
Narrated Hudhaifa (may Allah be please with him): "The Messenger of Allah took hold of the
calf of my shin - or his shin - and he said: "This is the place of the Izaar, if you must lower it,
then the Izaar has no right to be on the ankles."27
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Shaykhul-Muhaddith Zakariyah Kandhelwi (may Allah has mercy on him) mentions that this
prophetic narration is a clear and explicit proof and evidence that to cover or hide the ankle is
not permissible.28
It must be noted, that this prohibition is referring to the original length of the clothing which by
default exceeds or reaches and covers the ankle. However, if the clothing was made and by
default it does not cover the ankle, then this will not come under the umbrella of
impermissibility. For example, when one is standing the clothing is above the ankle and the
ankle is clearly visible. However, when the person bends down or sits down then the clothing
covers the ankle, this is not impermissible and is not included within the objective of the
previously mentioned prophetic narration.

Is the prohibition for Isbaal restricted to only men?
To answer this topic simply, the garment which should not drag below the ankle nor should the
ankle be covered by it is specifically intended for the men and not for the women. We
understand this clearly from a prophetic narration:
 ﺻﻠ ﻰ9
ِ  ﻗَﺎَل ﻗَﺎَل َرﺳُوُل ا ﱠ، َﻋِن اْﺑِن ﻋَُﻣَر،ٍ َﻋْن ﻧَﺎِﻓﻊ،ب
َ  َﻋْن أ َﯾﱡو، أ َْﺧﺑََرﻧَﺎ َﻣْﻌَﻣٌر،ق
َ َﺣد ﱠﺛ َﻧَﺎ اْﻟَﺣ
ّ ﺳُن ْﺑُن َﻋِﻠ
ِ  َﺣد ﱠﺛ َﻧَﺎ َﻋْﺑد ُ اﻟﱠرﱠزا،ﻲ ٍ اْﻟَﺧﻼﱠُل
ْ َ ﻓَﻘَﺎﻟ. " ُ ِإﻟَْﯾِﮫ ﯾَْوَم اْﻟِﻘﯾَﺎَﻣِﺔ9ﷲ ﻋﻠﯾﮫ وﺳﻠم " َﻣْن َﺟﱠر ﺛ َْوﺑَﮫ ُ ُﺧﯾَﻼََء ﻟَْم ﯾَْﻧظُِر اﱠ
ﺳﺎُء ِﺑذ ُﯾ ُوِﻟِﮭﱠن ﻗَﺎَل " ﯾ ُْرِﺧﯾَن
ْ َف ﯾ
َ ت أ ُﱡم
َ ّﺻﻧَْﻌَن اﻟ ِﻧ
َ ﺳﻠََﻣﺔَ ﻓََﻛْﯾ
29
ٌ  ﻗَﺎَل َھذَا َﺣِدﯾ. " ﻋﺎ ﻻَ ﯾَِزْدَن َﻋﻠَْﯾِﮫ
ْ َ ﻓَﻘَﺎﻟ. " ِﺷْﺑًرا
ﺻِﺣﯾٌﺢ
ً  ﻗَﺎَل " ﻓَﯾ ُْرِﺧﯾﻧَﮫ ُ ِذَرا. ف أ َْﻗدَاُﻣُﮭﱠن
َ ث َﺣ
َ ﺳٌن
َ ت ِإذًا ﺗ َْﻧَﻛِﺷ
That the Messenger of Allah ( )ﷺsaid: "Whoever arrogantly drags his garment, Allah will not
look at him on the Day of Judgement." So, Umm Salamah (may Allah be please with her) said:
"What should the women do with their hems?" He said: "Slacken them a handspan." So, she
said: "Then their feet will be uncovered." He said: "Then slacken them a forearm's length and
do not add to that."
He said: This Hadith is Hasan Sahih. In the Hadith there is a concession and an agreement of the
Muslim nation for women to drag their Izaar because it covers them better.
It is also mentioned by Imam Qadi Iyaadh (may Allah have mercy on him) that the consensus
and agreement of the Muslim nation (ijmaa’) is that the impermissibility and prohibition in
regard to Isbaal is restricted to the men and it is not applicable to the women.30
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Is the prohibition of Isbaal restricted to only when one has
pride?
When we take a critical look at the previously presented prophetic narrations, we can see that
they were restricted with the wordings of ‘pride’ or ’arrogance’ for the one to adopts Isbaal.
And from this, it seems that all the prophetic narrations which mention severe warnings are
limited to when one drags their clothing below the ankle level only out of pride or arrogance,
and for the one who does not do such action out of pride or arrogance is not qualified and
counted within these narrations. So, is the reality of the matter as such or is it unrestricted
regardless of if one posse’s pride or arrogance or not?
The answer and conclusion to this is that if the clothing was dragged below the ankle level out
of pride and arrogance, then this is highly disliked and should be avoided (makrooh-tahreemi).
The scholars of Islam have no difference of opinion for this scenario.
It must be noted and clarified that the terminology of ‘highly disliked’ (makrooh-tahreemi) is
very close to the term ‘haram’ (impermissible).
 وﯾﺳﻣﯾﮫ ﻣﺣﻣد ﺣراﻣﺎ ظﻧﻲ، وھو ﻣﺎ ﻛﺎن إﻟﻰ اﻟﺣرام أﻗرب: اﻟﻣﻛروه ﺗﺣرﯾﻣﺎ31
According to Imam Muhammad Ash-Shaybaani (may Allah have mercy on him) he categorises
this term ‘highly disliked’ as ‘analogical impermissibility’ (haram-zanni).32
Due to dragging one’s clothing beneath the level of the ankle out of pride and arrogance, it is
narrated in the prophetic hadith that a person was concealed by the earth and this is ongoing
until the day of judgement:
ف
َ  أ َْﺧﺑََرِﻧﻲ،ِ ي
ّ َﻋِن اﻟﱡزْھِر
َ ﻲ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻗَﺎَل " ﺑَْﯾﻧََﻣﺎ َرُﺟٌل ﯾَُﺟﱡر ِإَزاَره ُ ِﻣَن اْﻟُﺧﯾَﻼَِء ُﺧِﺳ
 َﺣد ﱠﺛ َﮫ ُ أ َﱠن اﻟﻧﱠِﺑ ﱠ، أ َﱠن اْﺑَن ﻋَُﻣَر،ﺳﺎِﻟٌم
ْ
ْ
ِ  ﻓَْﮭَو ﯾَﺗ ََﺟﻠَﺟُل ِﻓﻲ اﻷ َْر،ِﺑِﮫ
ّ  ﺗ َﺎﺑَﻌَﮫ ُ َﻋْﺑد ُ اﻟﱠرْﺣَﻣِن ْﺑُن َﺧﺎِﻟٍد َﻋِن اﻟﱡزْھِر." ض ِإﻟَﻰ ﯾَْوِم اﻟِﻘﯾَﺎَﻣِﺔ
ِي
Narrated Ibn `Umar (may Allah be please with him): The Prophet ( )ﷺsaid, "While a man was
walking, dragging his dress with pride, he was caused to be swallowed by the earth and will go
on sinking in it till the Day of Resurrection."33
Furthermore, if the clothing being dragged below the ankle level was not out of pride and
arrogance then there are three scenarios in this regard:
1. That is the clothing was not previously beneath the level of the ankle and due to any
movement and loosening it fell below and beneath the ankle level. In this scenario, the
ruling of impermissibility and prohibition does not apply and come to effect. Allamah
31

Raddul-Muhtar, v.1 pg.257

32

Qamoosul-Fiqhi, v.1 pg.318

33

Bukhari, hadith no.3485

14 | P a g e

Shibbir Ahmed Usmaani (may Allah have mercy on him) mentions that in this scenario
one is obliged not to persist and continue to do this action of Isbaal. Rather, as soon as
the person becomes aware of his or her clothing they must rectify and correct their
situation.34
2. That is the clothing was from before below and beneath the ankle level. However, it was
not done out of pride and arrogance. Then in this scenario, Imam Nawawi (may Allah
have mercy on him) inclines more towards the opinion of being ‘lightly disliked’
(makrooh-tanzeehi)
 ﻓﺎن ﻛﺎن ﻟﻐﯾرھﺎ ﻓﮭو ﻣﻛروه،ﻻ ﯾﺟوز اﺳﺑﺎﻟﮫ ﺗﺣت اﻟﻛﻌﺑﯾن ان ﻛﺎن ﻟﻠﺧﯾﻼء....
It is impermissible and prohibited to do Isbaal below the ankles if it was done out of pride and
arrogance. However, if it was for any reason other than pride and arrogance then this would be
disliked (makrooh)…35
From among the specialist in the field of hadith sciences and the Hanafi school of Islamic
jurisprudence, Allamah Ayni (may Allah have mercy on him) adheres to the same opinion:
 اﻧﮫ ﻣﻛروه و ﻟﯾس ﺑﺣرام: و اّﻣﺎ ﺟوازه ﻟﻐﯾر ﺿرورة ﻻ ﻟﻘﺻد اﻟﺧﯾﻼء ﻓﻘﺎل اﻟﻧووي:ﻗﺎل ﺷﯾﺧﻧﺎ زﯾن اﻟدﯾن
Our Shaykh Zainud-Deen (may Allah have mercy on him) has mentioned: the permissibility was
for other than an essential, not the objective of pride and arrogance. Imam Nawawi (may Allah
have mercy on him) mentioned: it is considered to be disliked (makrooh) and not impermissible
and prohibited (haram).36
Similarly, from among the fatawa text books of the Hanafi school of Islamic jurisprudence we
see that a verdict of the same nature is mentioned in Fatawa-Hindiyyah:
 ﻓﻔﯾﮫ ﻛراھﯾﺔ ﺗﻧزﯾﮫ،اﺳﺑﺎل اﻟرﺟل ازاره اﺳﻔل ﻣن اﻟﻛﻌﺑﯾن ان ﻟم ﯾﻛن ﻟﻠﺧﯾﻼء
The dragging of garment for men below and beneath the ankle if it was not done out of pride
and arrogance, then this would be lightly disliked (makrooh-tanzeehi)37
3. Another opinion is of a large group of scholars such as Hafiz Ibn Hajar Asqalani, Shaykh
Abdul Ghani Muhaddith Dehlawi, Shaykhul-Hind Mahmoodul-Hasan Sahib,
Muhaddithul-Asr Allamah Anwar Shah Kashmiri, Hakimul-Ummat Hazrat Ashraf Ali
Tahnwi and Faqeehul-Asr Hazrat Mufti Rasheed Ahmed Sahib are of the opinion which
Imam Bukhari is mostly inclined towards, that it is impermissible and prohibited to wear
34
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clothes below and beneath the ankle level regardless of it being done out of pride and
arrogance or not.38

In regard to the evidences and textual proofs which the group who claim Isbaal without pride
and arrogance is lightly disliked (makrooh-tanzeehi) is: firstly, they base their opinion on those
prophetic narrations which mention the restriction through the wordings of ‘pride’ and
‘arrogance’. Their methodology of deriving is that, the prohibition and impermissibility is
limited and restricted to the description which is found in those prophetic narrations i.e., ‘pride’
or ‘arrogance’. So, in their opinion the restriction is a precautionary-restriction (Qaid-Ihtiraazi).
Imam Nawawi (may Allah have mercy on him) has quoted:
ظواھر اﻻﺣﺎدﯾث ﻓﻲ ﺗﻘﯾﯾدھﺎ ﺑﺎﻟﺟّر ﺧﯾﻼء ﺗدّل ﻋﻠﻰ اّن اﻟﺗﺣرﯾم ﻣﺧﺗص ﺑﺎﻟﺧﯾﻼء
The prophetic narrations in which restrictions of dragging (the garments) out of pride are
mentioned, apparently indicate towards the prohibition being specific to the one who does this
out of pride and arrogance.39
Secondly, the evidences and textual proofs which the group who claim Isbaal without pride and
arrogance is lightly disliked (makrooh-tanzeehi) is that, they take the incident of Abu Bakr (may
Allah be pleased with him) into consideration. Where he enquired regarding his clothing and
when due to being loose it would go beyond the level of his ankle. Although he would always
be cautious about it. The prophet (peace and blessings be upon him) responded to him, that
you are not from those who lower their garments below the ankle out of pride and arrogance.
Which shows that the impermissibility is connected and restricted to have pride and arrogance.
ُ ِإﻟَْﯾِﮫ ﯾَْوَم9 ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " َﻣْن َﺟﱠر ﺛ َْوﺑَﮫ ُ ُﺧﯾَﻼََء ﻟَْم ﯾَْﻧظُِر اﱠ9
ِ َﻋْن َﻋْﺑِد ا ﱠ
ِ  ْﺑِن ﻋَُﻣَر ـ رﺿﻰ ﷲ ﻋﻧﮭﻣﺎ ـ ﻗَﺎَل ﻗَﺎَل َرﺳُوُل ا ﱠ9
َ
َ
َ
َ
ﱠ
ﱠ
ْ
َ
َ
ت
ِ  ﻓَﻘَﺎَل َرﺳُوُل ا ﱠ.ُ  ﻓَﻘَﺎَل أﺑ ُو ﺑَﻛٍر ِإﱠن أَﺣدَ ِﺷﻘْﻰ ﺛْوِﺑﻲ ﯾَْﺳﺗ َْرِﺧﻲ ِإﻻ أْن أﺗ َﻌَﺎَھدَ ذَِﻟَك ِﻣْﻧﮫ." اْﻟِﻘﯾَﺎَﻣِﺔ
َ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " ِإﻧﱠَك ﻟْﺳ9
ُ ﺳﻰ ﻓَﻘ ُْﻠ
ُ  َﻣْن َﺟﱠر ِإَزاَره ُ ﻗَﺎَل ﻟَْم أ َْﺳَﻣْﻌﮫ ُ ذََﻛَر ِإﻻﱠ ﺛ َْوﺑَﮫ9
ِ ﺳﺎِﻟٍم أ َذََﻛَر َﻋْﺑد ُ ا ﱠ
ْ َﺗ
َ ت ِﻟ
َ ﺻﻧَُﻊ ذَِﻟَك ُﺧﯾَﻼََء " ﻗَﺎَل ُﻣو
Narrated by `Abdullah bin `Umar (may Allah be please with him): That Allah's Messenger ()ﷺ
said, "Allah will not look on the Day of Judgment at him who drags his robe (behind him) out of
pride." Abu Bakr (may Allah be please with him) said "One side of my robe slacks down unless I
get very cautious about it." Allah's Messenger ( )ﷺsaid, "But you do not do that with a pride."40

As for the refutation for the above proof and evidences from behalf of the panel of scholars
which say Isbaal without or without pride and arrogance is highly disliked (makrooh-tahreemi)
38

Faidul-Bari, v.4 pg.373-374

39

Sharh-Nawawi on Sahih Muslim, v.2 pg.195

40
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is: firstly, the additional description mentioned in the prophetic narrations such as ‘pride’ and
‘arrogance’ is not a precautionary-restriction (Qaid-Ihtiraazi) but rather, it is a firm restriction
(Qaid-Waqi’ee).
Allamah Anwar Shah Kashmiri (may Allah be pleased with him) mentions:
 و ﻗﺎل اﻟﺣﻧﻔﯾﺔ ان ﻗﯾد اﻟﺧﯾﻼء-  و ﻓﻲ ﻛﺗب اﻟﺷﺎﻓﻌﯾﺔ ان اﻟﻧﮭﻲ ﺟر اﻻزار ﺧﯾﻼء،ﻓﻲ ﻛﺗب اﻟﺣﻧﻔﯾﺔ اﻟﻧﮭﻲ ﻋن ﺟر اﻻزار ﺑﻼ ﺗﻘﯾﯾد
واﻗﻌﻲ و ﻗﺎل اﻟﺷﺎﻓﻌﯾﺔ اﻧﮫ اﺣﺗرازي
In the text books for the Hanafi School of Islamic jurisprudence, the prohibitions mentioned in
regard to Isbaal are without any restrictions. However, in the text books for the Shafi School of
Islamic jurisprudence, there are mentioning of restrictions for the prohibition which is
connected to having pride or not. The Hanafi School believe the restriction to be a firm
restriction (Qaid-Waqi’ee) whilst the Shafi School believe it to be a precautionary restriction
(Qaid-Ihtiraazi).41
Hakimul-Ummat Ashraf Ali Tahnwi (may Allah have mercy on him) has mentioned that the
additional description of pride and arrogance was mentioned in the prophetic narrations not
for the objective to demonstrate the cause of prohibition and impermissibility, but rather to
demonstrate the natural cause of why one may do Isbaal i.e., drag their garments below the
length of their ankle. This is very commonly used among the Arabic language where the origin is
intended by the mentioning of the cause ()ﺳﺑب ﺑول ﻛر ﻣﺳﺑب ﻣراد ﻟﯾﺎ ﮔﯾﺎ ﮨﮯ.42
Shaykhul Islam Hazrat Mufti Taqi Usmaani (may Allah preserve him) is also of the option that
Isbaal is forbidden and impermissible:
 ﻛﻣﺎ ﺻرح ﺑﮫ رﺳول ﷲ،و اﻟﺣﺎﺻل ﻋﻧد ﻋﺑد اﻟﺿﻌﯾف ﻋﻔﺎ ﷲ ﻋﻧﮫ اّن اﻟﻌﻠﺔ اﻻﺻﻠﯾﺔ ﻣن وراء ﺗﺣرﯾم اﻻﺳﺑﺎل ھﻲ اﻟﺧﯾﻼء
 و، ﻓﺎﻗﯾم ﺳﺑﺑﮫ ﻣﻘﺎم اﻟﻌﻠﺔ، وﻟﻛن ﺗﺣﻘق اﻟﺧﯾﻼء اﻣر ﻣﺧﻔﻲ رﺑﻣﺎ ﻻ ﯾطﻠﻊ ﻋﻠﯾﮫ ﻣن اﺑﺗﻠﻰ ﺑﮫ،ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ و ﺳﻠم ﻓﻲ ﺣدﯾث اﻟﺑﺎب
ھو اﻻﺳﺑﺎل.......43
The same opinion and insight have been displayed by the footnote author of Faidul-Bari in his
word most commonly known as Badrus-Sari.44
Furthermore, if there were to be anyone who can claim with full certainty that they are free
from the slightest amount of pride and arrogance, then this would be non-other than the
blessed prophet Muhammad (may peace and blessings be upon him). Which means even the
one for whom to wear the clothing below the level of one’s ankle would have been permissible
and allowed has stated mentioned the statement. Which demonstrates that fact that, if Isbaal
41

Urfush-Shazi on the footnotes of Tirmidhi, v.1 pg.209

42
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was connected to if one did it out of pride and arrogance or not, then for sure the prophet (may
peace and blessings be upon him) would have at least mentioned or demonstrated one incident
throughout his entire lifespan just to show the permissibility and allowance of Isbaal. However,
this is not the case. Rather, we cannot find any authentic narration where the prophet (may
peace and blessings be upon him) has ever done this action, even once.
In regard to the refuting of those who use the incident of Abu Bakr (may Allah be pleased with
him) is that, by default the length of Abu Bakr’s clothing was not beyond the ankle level, rather
due to movement and loosening it would unintentionally and while unaware go beyond the
ankle’s level. Hafiz Ibn Hajar Asqalani (may Allah be pleased with him) confirms this by saying:
ﻓﺄﻣﺎ ﻟﻐﯾر اﻟﺧﯾﻼء ﻓﯾﺧﺗﻠف اﻟﺣﺎل ﻓﺈن ﻛﺎن اﻟﺛوب ﻋﻠﻰ ﻗدر ﻻﺑﺳﮫ ﻟﻛﻧﮫ ﯾﺳدﻟﮫ ﻓﮭذا ﻻ ﯾظﮭر ﻓﯾﮫ ﺗﺣرﯾم وﻻ ﺳﯾﻣﺎ إن ﻛﺎن ﻋن ﻏﯾر
 ﻗﺻد ﻛﺎﻟذي وﻗﻊ ﻷﺑﻲ ﺑﻛر45
Hakimul-Ummat Ashraf Ali Tahnwi (may Allah have mercy on him) mentions that the incident of
Abu Bakr (may Allah be pleased with him) cannot be used to derive such conclusions. This is
due to his own statement (“ )ِإﻻﱠ أ َْن أ َﺗ َﻌَﺎَھدَ ذَِﻟَكunless I get very cautious”. Which indicated that the
entire statement of the prophet (peace and blessings be upon him) was in response to his
specific scenario.46
However, Mufti Taqi Usmaani (may Allah preserve him) describing the benefit which we can
derive from the incident of Abu Bakr (may Allah be pleased with him) mentions that, even if our
garments were above the ankle and due to unawareness and unintentionally from loosening it
goes beyond the ankle, then we too are excused for such short-coming.47

Now, in relation to evidence and proofs of the group of scholars who follow the opinion of
prohibition and impermissibility, their discussion has been presented below for further critical
analysis:
Shaykh Abdul-Ghani Muhaddith Dehlawi (may Allah have mercy on him) has mentioned:
 اول اﻟدﻟﯾل ﻋﻠﻰ اﻟﻣﻧﻊ ﻣﻧﻊ اﻟﻧﺑﻲ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ و ﺳﻠم اﻟﺻﺣﺎﺑﺔ ﻣﺛل اﺑن ﻋﻣر و ﻏﯾره ﻣﻊ ﻋﻠﻣﮫ ﺑﺎﻧﮭم ﺑراء ﻋن ﻣﺧﯾﻠﺔ:ﻗﻠت
I say: the first evidence regarding the impermissibility is the prohibition of the prophet (may
peace and blessings be upon him) himself towards the likes on Ibn Umar (may Allah be pleased
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with him) and towards those other than him, knowing very well and having kept in mind that
they are free from pride and arrogance.48
A collection of proof and evidence for the opinion of prohibition (tahreem) has been brought
forward by the famous Bukhari commentator Hafiz Ibn Hajar Asqalani (may Allah have mercy
on him) 49 which has been mentioned and presented below along with additional quotations:
1. That is contains wastefulness which is clearly known to be considered impermissible
(haram). Although this might seem like a very small amount at a personal and individual
level, but collectively when the few inches of clothing and material from millions of
Muslims around the globe are counted then this has a huge significant number.
Allah (the all mighty and majestic) mentions:
َ‡ ﻓtﺐ اﻟُﻤ
ﻓﻮا ۚ إﱠﻧُﻪ ﻻ ُ•ﺤ ﱡtrُ َوﻻ
…
† u
ِ
ِ
u
and do not be wasteful; indeed, He does not like the wasteful.50
›
ُ
َ ﱠ
‡ † ﱢﺬر•َﻦ •ﺎﻧﻮا إﺧﻮاَن اﻟﱠﺸ“ﺎﻃ‰َإﱠن اﻟُﻤ
… ۖ َو–ﺎن اﻟﺸ“ﻄﺎن ِﻟَ˜ﱢ™ِﻪ ﻛﻔﻮًرا
ِ
ِ
u
Indeed, the wasteful ones are brothers of Satans, and Satan is ungrateful to his Lord.51
The prophet (peace and blessings be upon him) has mentioned this theme in his hadith
as well.
› ْ َ
·
ُ ´´ َ ﱠ
َ ‡
ُ ْ
® ُ ُ َ َ َ َ َ َ ْ َ ﱢ
َ ْ َ
½u ْ†  ﻏº» ِ  ﻋﻠ“ﻪ وﺳﻠﻢ " •ﻠﻮا َوﺗَﺼﺪﻗﻮا َواﻟَ¸ُﺴﻮا± ° ﺻِ  ﻗﺎل ﻗﺎل رﺳﻮل ا، ﻋﻦ ﺟﺪِە، ﻋﻦ أِﺑ“ِﻪ،ﻦ ﺷَﻌْ“ٍﺐuﺮو ﺑuﻋﻦ ﻋْﻤ
› َ َ َ
َ ْإ
" ¾اٍف وﻻ ﻣِﺨ“ﻠٍﺔ
ِ
It was narrated from 'Amr bin Shu'aib (may Allah be please with him), from his father,
that his grandfather said: "Eat, give charity and clothe yourselves, without being
extravagant, and without showing off."52

2. It has the resembling of the opposite gender. The divinely ordained Shariah of Islam has
explicitly mentioned that men should not wear the clothing of women and vice versa.
َ
® ُ ُ َ َ › َ َ َ ْ ُ › ْ َ
ُ ¸َﺲ ِﻟْ¸َﺴَﺔ ا·ﻟَﻤ ْ ›ﺮأِة َوا·ﻟَﻤ ْ ›ﺮأَة َﺗ·ﻠ
ُ ¸َ ﻋﻠ“ﻪ وﺳﻠﻢ اﻟﱠﺮُﺟَﻞ َ•·ﻠ± ° ﺻﺲ ِﻟْ¸َﺴﺔ اﻟﱠﺮُﺟِﻞ
ِ  ﻗﺎل ﻟَﻌﻦ رﺳﻮل ا، ﻫَ˜•َﺮةÃ» Äِ ﻋﻦ أ
Narrated Abu Hurayrah (may Allah be pleased with him): The Messenger of Allah ()ﷺ
cursed the man who dressed like a woman and the woman who dressed like a man.53
48
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3. That the clothing is not free from the touch of impurities found on the ground. The
beloved prophet Muhammad (peace and blessings be upon him) as mentioned this in
regards to this:
· َ ٌ ْ َ
ُ
َ ·
ُ ْ َ َ َ ْ› ُ ْ َ َْ
َ
Ôِ َﻨﺎ ›أَﻧﺎ ›أﻣÑْ َﺑ: َﻗﺎَل، ُﺗَﺤﱢﺪُث َﻋْﻦ َﻋﱢﻤَﻬﺎ،ÍÎﺖ َﻋﱠﻤ
: َ•ﻘﻮُلÚ» ‡ ِ َﺴﺎن ﺧﻠØ ِإذا ِإ،ﺎﻟَﻤِﺪﻳﻨِﺔÕِ Ó
 ﺳِﻤﻌ: ﻗﺎل،ﻦ ﺳﻠ“ٍﻢuﻦ اﻷﺷﻌِﺚ ﺑuﻋ
ِ
»
»
›
›
َ
َ
َ
َ
·
·
َ
ﱠ
ﱠ
ْ
ٌ
ُ
َ
َ
َ
َ َ ْ َْ
َ َ َ
Îْ َ Î ُ
َ ُ َ َ ُ
ُ ُ َ َ ُ
: ﻗﺎَل، ُﺑْﺮدة َﻣﻠَﺤﺎُءà
 ِإﻧﻤﺎ±
ِ  •ﺎ رﺳﻮل: ﻓﻘﻠ ´ﺖ، ﻋﻠ“ﻪ و ›ﺳﻠﻢ± ° ﺻ±
ِ  ﻓِﺈذا ﻫﻮ رﺳﻮلÚÕ وأÚ ﻓِﺈﻧﻪ أﺗ،ارﻓﻊ ِإزارك
ِ
»
›
َ
َ َ َ ُ › ََ ٌ
أَﻣﺎ ›ﻟَﻚ ‡ ﱠ
 ِﻧْﺼِﻒ َﺳﺎﻗْ“ِﻪç أْﺳَﻮة؟ ﻓﻨﻈْﺮت ﻓِﺈذا ِإزاُرُە ِإº
»ِ
Al-Ash'ath ibn Sulaim (may Allah be please with him) said: "I heard my maternal aunt
relate, on the authority of her paternal uncle; 'While I was walking in Medina, someone
behind me said: ‘Raise your loincloth, for that is more pious and conducive to longer
wear.’ Lo and behold, he was Allah’s Messenger (Allah bless him and give him peace)',
so I said: ‘O Messenger of Allah, it is simply a black garment with white stripes!’ He said:
‘Do you not have an example in me?’ so I looked and noticed that his loincloth reached
the middle of his shins'.”54
4. Dragging the clothes beneath the ankles is at minimum resembling those who have
pride and arrogance. Shaykhul-Hind Hazrat Maulana Mahmud Sahib (may Allah have
mercy on him) has mentioned:
ﻪ ﻗﻮﻣﺎ ﻓﻬﻮ ﻣﻨﻬﻢ‰ﺸr  و ﻣﻦ،½•ﻦÄع ا•ﻀﺎ ﻻﻧﻪ ﺷﻌﺎر اﻟﻤﺘﻜë½ ﻓﻤﻤﻨÄﺪون ﺗﻜÕ و ان •ﺎن
And if it is done without the sense of pride and arrogance, it still remains forbidden
(mamnoo’) due to the fact that it is a resembling of the signs of the arrogant. And
whoever imitates a group is from among them.

5. The prohibition is also from the angle of theoretical pride and mental arrogance. As
Ibnul-Arabi (may Allah have mercy on him) has mentioned:
ó
"  وﻻ •ﺠﻮز أن،  وﺗﻨﺎول ﻋﻠﺘﻪ،  ﺗﻨﺎوﻟﻪ ﻟﻔﻈﺎò
» ½ ﻓ“ﻪ ؛ ﻷن اﻟﻨÄ ﻻ أﺗﻜ:ﻪ و•ﻘﻮل‰™ﻪ ﻛﻌëن •ﺠﺎوز ﺑﺜó ﻻ •ﺠﻮز ﻟﺮﺟﻞ أ
Ô
ﺴﺖ ‡ ﱠø ﻟﺴﺖ ﻣﻤﻦ •ﻤﺘﺜﻠﻪ ﻷن اﻟﻌﻠﺔ ﻟÃ‡ﻨﺎول اﻟﻠﻔﻆ ﺣ÷ﻤﺎ ﻓ“ﻘﺎل إôﻳ
، ﺴﻠﻢ ﻟﻪr  ودﻋﻮى ﻻ، •ﻌﺔt ﻓﺈﻧﻪ ﻣﺨﺎﻟﻔﺔ ﻟﻠ، º
»
»
‡
 ذﻟﻚ ﻗﻄًﻌﺎº» ﻪ ﻣﻌﻠﻮمÕزارە ﻓﻜﺬû™ﻪ وë½ە •ﻄ“ﻞ ﺛÄﻞ ِﻣﻦ ﺗﻜÕ
It is not permissible for a man to let his garment go beyond his ankle and say that he is
not being arrogant by doing so, because the text mentions the prohibition and refers to
the reason, and it is not permissible for anyone to say I am not one of those referred to
in the text, because the reason does not apply to me, because that attitude goes against
shariah and is an unacceptable claim. It is a kind of arrogance to make one’s garment
and Izaar longer, so he is definitely lying.55
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So, from the statement of Ibnul-Arabi (may Allah have mercy on him) we understand and can
draw the conclusion that, Isbaal implies that one is dragging their garments below the ankle.
And dragging the garment below the ankle implies that one has pride and arrogance. Although
one might not have the intention or awareness of it within their own selves.

Are there any exceptions for Isbaal?
Previously we have mentioned that the women are not included within the prohibition of
Isbaal. Other than this category, if a person covers their ankle to safeguard themselves from
any particular harm, then this will also be allowed and would not be included from among the
prohibition mentioned before. For example, if a person had an injury on the ankle and by
uncovering the ankle there is a possibility of infection due to it being exposed. In this scenario,
it will be permissible for such a person to cover their ankle with whatever clothing they may be
wearing. This would not be impermissible to do. Likewise, during combat in the battlefield,
Isbaal is not prohibited.56

A medical perspective on the issue of Isbaal
Previously we have mentioned the causes and reasonings to refrain and abstain from Isbaal in
light of the sacred texts and the divinely ordained Islamic Shariah. Now, briefly in light of
medical science and technology let’s take a glance at the same topic and how it has an effect on
human life.
Tahir Munir was a foam businessman. Once him and his friend travelled to America for a tour.
They went specifically to the area known as ‘Michigan State’ in which they visited a health
centre. The health centre was very big and it had many sectors and branches. Whilst they were
looking around, they came upon a sector which was known as the ‘sector of clothing’.
Furthermore, they glanced at a sign board which drew their minds away, it said “wear your
clothes above the ankles, it will help ease any ankle inflammation, internal nerve inflammation
and increase mental positivity”. He asked his friend if this health centre was managed by
Muslims and to his amazement his friend replied in the negative. Added that it is mostly
Christian populated who do higher research in all aspects of health.57

56

Al-Itihaf of Zabidi, v.8 pg.348

57

Sunnah of Nabi and Modern Science, v.1 pg.154

21 | P a g e

Various misconceptions and their solutions regarding Isbaal
There are many students of the sacred knowledge as well as the general Muslims of our time
and generation who have a vast variety of misconceptions and incorrect ideologies in relation
to the issue of wearing the garments below the ankle level. Sometimes, these understandings
which them may hold very close to their heart are shown through their day-today activities and
interactions, although they may not be aware of their own doings. Therefore, we have listed a
range of commonly found misconceptions in regard to Isbaal along with their solution below:
1. Some people have this misconception that the hadith talks about for the one who does
Isbaal out of pride and arrogance is not permissible. Their belief is that they do not do
this out of pride nor out of arrogance so there is no harm and prohibition in doing Isbaal
for them.
The simplest answer to this would be, that if one truly contemplates, they will no doubt reach
the conclusion that, the claim itself of being free from pride and arrogance is a claim full of
pride and arrogance. It expressing the mentality that one is without any form of slipups and is
not willing to accept the possibility of them.
It is due to this reason that firstly, to make such a claim and statement is incorrect. Otherwise,
what could be the reason holding such a person back from wearing clothing above their ankles.
Why would they not desire to adapt the ideal sunnah methodology of the garment’s length? If
this is not a sign of pride and arrogance then what else is it?
Secondly, the prophetic narration in which the additions of wordings are mentioned, there still
remains a possibility that the restriction is not out of mere precaution (Qaid-Ihtiraazi) but
rather, they are firm restrictions (Qaid-waqi’ee). This is why the blessed prophet (peace and
blessings be upon him) made it clear and presented the statement of not to wear garments
below the ankle. This is why it is mentioned:
›
›
َ َ
ﱠ
 ﱢÄ  ﻋﻨﻪ ـ َﻋﻦ اﻟﱠﻨ± þ‡ ُﻫَ˜ْ•َﺮَة ـ رÃ"َﻋْﻦ أ
‡ †ْ ْﻌ َﺒÿ› ﻋﻠ“ﻪ وﺳﻠﻢ َﻗﺎَل " َﻣﺎ أْﺳَﻔَﻞ ِﻣَﻦ ا·ﻟ± ° ﺻÍ
رu اﻟﻨﺎÚ» ‡ ِ ر ﻓu… ِﻣَﻦ ا ِﻹزا
» Äِ
u
»ِ u
Narrated by Abu Huraira: The Prophet ( )ﷺsaid, "The part of an Izaar which hangs below the
ankles is in the Fire." 58 Which has no addition of any restricting wordings. This is an
unrestricted prophetic narration (Mutlaq-riwayah). Which establishes the fact, that regardless
of having pride and arrogance or not, in every and any situation the action of Isbaal is
prohibited and forbidden. So, the summary would be, that each action has their own level of sin
and defiance towards Allah. Pride and Isbaal. When both are found together, then the result of
such action is more sever in the akhirah (next life). They both need to be refrained from and
avoided at the same time just like they both need to be refrained from and avoided individually
and separately.
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2. Another misconception is that, some prophetic narrations contain the restriction of
Isbaal to pride and arrogance whilst other prophetic narrations do not contain it. Then
the fundamental rule is to elaborate on the general unrestricted with the restriction of
the addition ()ﻣطﻠق ﻛو ﻣﻘﯾد ﭘر ﻣﺣﻣول ﻛﯾﺎ ﺟﺎﺗﺎ ﮨﮯ. This applies that Isbaal is not generally
prohibited, only when pride and arrogance is found will it be considered as
impermissible.
The response to this statement is, that according to the fundamental principles of the Hanafi
school of Islamic fiqh (Usool-fiqh), to act upon both with a balance is wajib when it is possible to
do so. Otherwise, the unrestricted will be acted upon without restriction and the restricted will
be acted upon its restriction ()اﻟﻣطﻠق ﻋﻠﻰ اطﻼﻗﮫ و اﻟﻣﻘﯾد ﻋﻠﻰ ﺗﻘﯾﯾده. Furthermore, it is mentioned in
Noorul-Anwar:
ﺻﺎن ﻓﻲ اﻟﺳﺑب و ﻻ ﻣزاﺣﻣﺔ
ّ ﻓﻲ ﻧور اﻻﻧوار ﺑﺣث ﺣﻣل اﻟﻣطﻠق ﻋﻠﻰ اﻟﻣﻘﯾد ﻓﻲ ﺣﻛم واﺣد ﻣﺎ ﻧﺻﮫ و ﻓﻲ ﺻدﻗﺔ اﻟﻔطر ورد ﻧ
ﻓﻲ اﻻﺳﺑﺎب ﻓوﺟب اﻟﺟﻣﻊ ﺑﯾﻧﮭﻣﺎ ﯾﻌﻧﻲ ان ﻣﺎ ﻗﻠﻧﺎ اﻧﮫ ﯾﺣﻣل اﻟﻣطﻠق ﻋﻠﻰ اﻟﻣﻘﯾد ﻓﻲ اﻟﺣﺎدﺛﺔ اﻟواﺣدة و اﻟﺣﻛم اﻟواﺣد اﻧﻣﺎ ھو وردا
ﻓﻲ اﻟﺣﻛم ﻟﻠﺗﺿﺎد و اﻣﺎ اذا وردا ﻓﻲ اﻻﺳﺑﺎب او اﻟﺷروط ﻓﻼ ﻣﺿﺎﯾﻘﺔ و ﻻ ﺗﺿﺎد ﻓﯾﻣﻛن ان ﯾﻛون اﻟﻣطﻠق ﺳﺑﺑﺎ ﺑﺎطﻼﻗﮫ و اﻟﻣﻘﯾد
ﺳﺑﺑﺎ ﺑﻧﻘﯾﯾده....
And in regard to the topic which we are discussing is the ruling of impermissibility. The
unrestricted Isbaal and the restricted Isbaal to pride and arrogance are the causes here
(asbaab). It is due to this that the unrestricted (mutlaq) will not be limited with the restriction
(muqayyad) as there is not possible method to balance the both. This means, that the
unrestricted Isbaal and restricted Isbaal both will be considered impermissible and prohibited.
Of course, when it is considered that the two have a difference within them, the we can say
that some narrations mention one prohibition (manhi-anhu) meaning just Isbaal and other
narrations mention two (manhi-anhu) meaning Isbaal with pride and arrogance.59

3. Many people have the ideology that the reason for why the blessed prophet (peace and
blessings be upon him) forbade wearing clothes below the ankle was due to the reason
that people at the time did not have as much wealth and were not generally well-off.
This is why Isbaal would be with no doubt about it an open display of wastefulness
(Israaf) which is explicitly forbidden as we have mentioned previously in the discussion.
However, nowadays we have enough income and revenue generating. Therefore, in our
current time it would not be counted as wastefulness (Israaf) and hence why Isbaal
should not be forbidden and prohibited.
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In response to this we can bring forward the statement that firstly, that there is no clear and
explicit textual proof for this claim that due to less wealth and well-off standard of the people
the prophet (peace and blessings be upon him) had forbade from doing Isbaal.
Secondly, if it was due to this reason why the prophet (peace and blessings be upon him) had
forbidden the doing of Isbaal, then we can observe that during the later period of the prophet’s
(peace and blessings be upon him) lifetime wealth and resources were more available than ever
before. However, despite the significant difference in the increase of wealth, the prophet
(peace and blessings be upon him) did not verbally or through his own actions ever
demonstrate the permissibility of Isbaal. Furthermore, not even the rightly guided
representatives (khulafa-rashideen) (may Allah be pleased with them all) have ever permitted
nor allowed it to proceed. Rather, we find the very opposite, that there are statements which
demise those who do Isbaal in their clothing.
Thirdly, even if we accept hypothetically that the reason for the impermissibility was due to lack
in wealth of the time and era. This is still not free from wastefulness in our day and age.
()ﻛﺎﻻﺳراف ﻓﻲ اﻟوﺿوء و ﻟو ﻋﻠﻰ ﺷﺎطﺊ اﻟﻧﮭر
Fourthly, even though in our time and generation the amount of wealth and revenue is well-off.
However, the poor and the needy and the poverty throughout the globe is no less than as it was
during the time of the prophet (peace and blessings be upon him).
Fifthly, the reason for it is not merely limited to wastefulness (Israaf) as we have mentioned
many other reasons and cause before.

4. Many people’s misconception has risen from a prophetic narration as brought forth
below:
ت اﻟ ﱠ
ﻲ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﯾَُﺟﱡر ِردَاَءه ُ َﺣﺗ ﱠﻰ
ِ َﺳﻔ
ِ  ﻗَﺎَل ﻛُﻧﱠﺎ ِﻋْﻧدَ َرﺳُوِل ا ﱠ،َ َﻋْن أ َِﺑﻲ ﺑَْﻛَرة
ُ ﺷْﻣ
َ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻓَﺎْﻧَﻛ9
 ﻓَﻘَﺎَم اﻟﻧﱠِﺑ ﱡ،س
ْ
س ﻓَﻘَﺎَل ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " ِإﱠن اﻟ ﱠ
ت اﻟ ﱠ
ت
ِ س َواﻟﻘََﻣَر ﻻَ ﯾَْﻧَﻛِﺳﻔَﺎِن ِﻟَﻣْو
ِ َ َﺣﺗ ﱠﻰ اْﻧَﺟﻠ،ﺻﻠﱠﻰ ِﺑﻧَﺎ َرْﻛﻌَﺗ َْﯾِن
ُ ﺷْﻣ
َ َ ﻓَدََﺧْﻠﻧَﺎ ﻓ،َدََﺧَل اْﻟَﻣْﺳِﺟد
َ ﺷْﻣ
" ف َﻣﺎ ِﺑﻛُْم
َ  َﺣﺗ ﱠﻰ ﯾ ُْﻛ، َواْدﻋُوا،ﺻﻠﱡوا
َ َ ﻓَﺈِذَا َرأ َْﯾﺗ ُُﻣوھَُﻣﺎ ﻓ،أ ََﺣٍد
َ ﺷ
Narrated Abu Bakra (may Allah be please with him): We were with Allah's Messenger ( )ﷺwhen
the sun eclipsed. Allah's Messenger ( )ﷺstood up dragging his cloak till he entered the Mosque.
He led us in a two-rak`at prayer till the sun (eclipse) had cleared. Then the Prophet (peace and
blessings be upon him) said, "The sun and the moon do not eclipse because of someone's
death. So, whenever you see these eclipses pray and invoke (Allah) till the eclipse is over."60

60

Bukhari, hadith no.1040

24 | P a g e

The response to this would be, that another prophetic narration has an addition which displays
that the blessed prophet (peace and blessings be upon him) had rushed in such a manner to
reach the masjid that unintentionally and while unaware his cloak had reached the ground.
ت اﻟ ﱠ
 َﺣﺗ ﱠﻰ أ َﺗ َﻰ،ًﻲ ِ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻓَﻘَﺎَم ﯾَُﺟﱡر ﺛ َْوﺑَﮫ ُ ُﻣْﺳﺗ َْﻌِﺟﻼ
ِ َﺳﻔ
ُ ﺷْﻣ
َ َﻋْن أ َِﺑﻲ ﺑَْﻛَرة َ ـ رﺿﻰ ﷲ ﻋﻧﮫ ـ ﻗَﺎَل َﺧ
ّ س َوﻧَْﺣُن ِﻋْﻧدَ اﻟﻧﱠِﺑ
ْ
ّ
َ
َ
ُ
ْ
 ﺛﱠم أﻗﺑََل َﻋﻠَْﯾﻧَﺎ َوﻗَﺎَل " ِإﱠن اﻟ ﱠ،ﻲ َﻋْﻧَﮭﺎ
 ﻓَﺈِذَا َرأْﯾﺗ ُْم ِﻣْﻧَﮭﺎ،9
ِ س َواﻟﻘََﻣَر آﯾَﺗ َﺎِن ِﻣْن آﯾَﺎ
ِت ا ﱠ
ُ ب اﻟﻧﱠﺎ
َ اْﻟَﻣْﺳِﺟدَ َوﺛ َﺎ
َ َس ﻓ
َ ﺷْﻣ
َ  ﻓَُﺟ ِﻠ،ﺻﻠﱠﻰ َرْﻛﻌَﺗ َْﯾِن
"  َﺣﺗ ﱠﻰ ﯾَْﻛِﺷﻔََﮭﺎ9
َ .
َ َﺷْﯾﺋ ًﺎ ﻓ
َ ﺻﻠﱡوا َواْدﻋُوا ا ﱠ
Narrated Abu Bakra (may Allah be please with him): The solar eclipse occurred while we were
sitting with the Prophet ( )ﷺHe got up dragging his garment (on the ground) hurriedly till he
reached the mosque the people turned (to the mosque) and he offered a two-rak`at prayer
whereupon the eclipse was over and he traced us and said, "The sun and the moon are two
signs among the signs of Allah, so if you see a thing like this (eclipse) then offer the prayer and
invoke Allah till He remove that state."61 His reason for the state of stress and hurry has also
been narrating in another prophetic narration:
ت اﻟ ﱠ
ﺻﻠﱠﻰ
َ  ﯾَْﺧ،ﻋﺎ
ِ َﺳﻔ
ً ﻲ ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم ﻓَِز
ﺷﻰ أ َْن ﺗ َﻛُوَن اﻟ ﱠ
ُ ﺷْﻣ
َ  ﻗَﺎَل َﺧ،ﺳﻰ
َ َﻋْن أ َِﺑﻲ ُﻣو
َ َ ﻓ،َ ﻓَﺄ َﺗ َﻰ اْﻟَﻣْﺳِﺟد،ُ ﺳﺎَﻋﺔ
 ﻓَﻘَﺎَم اﻟﻧﱠِﺑ ﱡ،س
ْ َ ِﺑﺄ
ﱡ
ﱠ
َ
َ
ُ
ُ طَوِل ِﻗﯾَﺎٍم َوُرﻛُوعٍ َوﺳُُﺟوٍد َرأْﯾﺗ ُﮫ ُ ﻗَط ﯾَْﻔﻌَﻠﮫ ُ َوﻗَﺎَل " َھِذِه اﻵﯾَﺎ
ف
ِ ُ ﻻَ ﺗ َﻛُوُن ِﻟَﻣْو9ت اﻟِﺗﻲ ﯾ ُْرِﺳُل اﱠ
ُ  َوﻟَِﻛْن ﯾ َُﺧ ّ ِو،ت أَﺣٍد َوﻻَ ِﻟَﺣﯾَﺎِﺗِﮫ
ﺷْﯾﺋ ًﺎ ِﻣْن ذَِﻟَك ﻓَﺎْﻓَزﻋُوا ِإﻟَﻰ ِذْﻛِرِه َود َُﻋﺎِﺋِﮫ َواْﺳِﺗْﻐﻔَﺎِرِه
َ  ﻓَﺈِذَا َرأ َْﯾﺗ ُْم،ُ ُ ِﺑِﮫ ِﻋﺑَﺎدَه9"اﱠ
Narrated Abu Musa (may Allah be please with him): The sun eclipsed and the Prophet ( )ﷺgot
up, being afraid that it might be the Hour (i.e., Day of Judgment). He went to the Mosque and
offered the prayer with the longest Qiyam, bowing and prostration that I had ever seen him
doing...62

5. Some may have the misconception of Isbaal being permissible based on the incident of
Abu Bakr (may Allah be please with him).
Response to this is the evidences previously mentioned where it displays that Abu Bakr (may
Allah be pleased with him) had his clothing above the ankle level and due to loosening while
unaware of it, it would lower to the extent that it would go below his ankle.

6. Others may use the below narration to permit the Isbaal of clothing:
ُ  ﺻﻠﻰ ﷲ ﻋﻠﯾﮫ وﺳﻠم " ﺑَْﯾﻧَﺎ أ َﻧَﺎ ﻧَﺎِﺋٌم َرأ َْﯾ9
س
ِ  ﯾَﻘ ُوُل ﻗَﺎَل َرﺳُوُل ا ﱠ،ي
َ ﺳِﻣَﻊ أ َﺑَﺎ
َ ُ  أ َﻧﱠﮫ،ﺳْﮭٍل
َ َﻋْن أ َِﺑﻲ أ َُﻣﺎَﻣﺔَ ْﺑِن
ﺳِﻌﯾٍد اْﻟُﺧْدِر ﱠ
َ ت اﻟﻧﱠﺎ
ﻰ ﻋَُﻣُر ْﺑُن اْﻟَﺧ ﱠ
." ُ ص ﯾَُﺟﱡره
ُ ﯾ ُْﻌَر
ٌ ب َوَﻋﻠَْﯾِﮫ ﻗَِﻣﯾ
ٌ  َوَﻋﻠَْﯾِﮭْم ﻗ ُُﻣ،ﻰ
ِ طﺎ
َ  َوﻋُِر، َوِﻣْﻧَﮭﺎ َﻣﺎ د ُوَن ذَِﻟَك،ي
ص ِﻣْﻧَﮭﺎ َﻣﺎ ﯾَْﺑﻠ ُُﻎ اﻟﺛ ﱡِد ﱠ
ض َﻋﻠَ ﱠ
ﺿوَن َﻋﻠَ ﱠ
ْ
َ
ُ
َ
َ
َ
"  ﻗَﺎَل " اﻟ ِد ّﯾَن9
ا
ل
و
ﺳ
ر
ﺎ
ﯾ
ك
ﻟ
ذ
ت
ﻟ
و
أ
ﺎ
ﻣ
ﻓ
ا
و
ﻟ
ﺎ
ﻗ
َِ ﱠ َ ِ َ َ َ ُ َ ﱠ
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Narrated Abu Said Al-Khudri (may Allah be please with him): Allah's Messenger ( )ﷺsaid, "While
I was sleeping, I saw (in a dream) some people wearing shirts of which some were reaching up
to the breasts only while others were even shorter than that. Umar bin Al-Khattab was shown
wearing a shirt that he was dragging." The people asked, "How did you interpret it? (What is its
interpretation) O Allah's Messenger ( "?)ﷺHe (the Prophet ( ))ﷺreplied, "It is the Religion."63
They claim that in this prophetic narration it mentions that Umar’s (may Allah be pleased with
him) garment was so long to the extent that it would reach the ground. If Isbaal was to be
forbidden then Umar (may Allah be pleased with him) would not have been wearing such a long
garment or the blessed prophet (peace and blessings be upon him) would have forbade him
there and then on the spot.
In response to this statement, we can say that, this incident was an incident in a dream and
dreams cannot be the source of any form of analogy (Qiyaas). Like how this narration has been
explained by Hafiz ibn Hajar Asqalani (may Allah have mercy on him) when he mentioned that
these are from those matters which are nice in terms of interpretation for a dream but are
impermissible and prohibited in practical Shariah perspective.64

7. It has been narrated regarding Abdullah Ibn Masood (may Allah be pleased with him)
which confirm the action of Isbaal. Therefore, if Isbaal was not permissible the such a
knowledgeable companion of the messenger (peace and blessings be upon him) would
not have done Isbaal in terms of his clothing. Thus, Imam Ibn Abi Shaybah (may Allah
have mercy on him) has brought with a good narration (sanad-jayyid):
 اﻧﻲ ﺣﻣش اﻟﺳﺎﻗﯾن: ﻓﻘﺎل، ﻓﻘﯾل ﻟﮫ ﻓﻲ ذﻟك،اﻧﮫ ﻛﺎن ﯾﺳﺑل ازاره
He would drag his garment below the ankle, when he would be asked in regard to it, he
would respond by saying: my shins are skinny and dry.65
In response Hafiz ibn Hajar Asqalani (may Allah have mercy on him) is indicating toward the
narration mentioning the linguistic meaning of Isbaal i.e., clothing dragging below the shin, not
the ankle which is Isbaal in the terminology from the Islamic sciences. So, it was Isbaal below
the recommended (mustahab) level which was the middle of a person’s shin.66
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Therefore, based on the previously mentioned prophetic narrations, one cannot derive the
permissibility of Isbaal and its allowance in the light of Islamic texts.

The companions and their sincere obedience in contrast to our
current status
It is a golden testimony in Islamic literature how the companions of the beloved messenger
(peace and blessings be upon him) would obey and fulfil the orders and commandments of
Allah and his prophet to the best of their ability. The same literatures which contain the utmost
detailed actions and behaviour of the companions (may Allah be pleased with them) does not
shed the slightest of light on the topic of any companion doing Isbaal or considering it from
among the Sunnah (prophetic way) of the holy messenger (peace and blessings be upon him).
For example, during the treaty of Hudaibiyah when Usman ibn Affan (may Allah be pleased with
him) was sent to deliver the message in Makkah-Mukarramah, he was wearing his garments to
the middle of his shin level in terms of length. His cousin Ubban ibn Saeed who was not under
the umbrella of Islam at the time told him to lower his garment. The Usman ibn Affan (may
Allah be pleased with him) displayed and presented Infront of his cousin the format in this by
the blessed prophet Muhammad (peace and blessings be upon him).
 ھﻛذا ازرة ﺻﺎﺣﺑﻧﺎ: و ﻛﺎن ازاره اﻟﻰ اﻧﺻﺎف ﺳﺎﻗﯾﮫ ﻗل ﻟﮫ ﻋﺛﻣﺎن ﺑن ﻋﻔﺎن: ﻗﺎل، ﻣﺎ ﻟﻲ اراك ﻣﺗﺣﺷﻔﺎ اﺳﺑل،ﻗﺎل ﯾﺎ اﺑن ﻋم
Ubban ibn Saeed said: oh, my cousin, why is it that I can see you wearing you garment high and
tight, lower it. Salamah ibn Akwa’ (may Allah be pleased with him) the narrator of this said that
Usman ibn Affan’s (may Allah be please with him) clothing was up to the mid-section of his shin.
Usman ibn Affan (may Allah be pleased with him) replied saying: our friend’s garment’s length
would be this much (indicating towards the prophet peace and blessings be upon him).67
Now, in contrast to the honourable companion’s (may Allah be pleased with them all) of the
messenger (peace and blessings be upon him) is our condition and status. In relation to this
Mufti Taqi Usmani (may Allah preserve him) mentions: “we had a shaykh by the name of
Maulana Ihtishamul-Haque Tahnwi Sahib (may Allah have mercy on him) who mentioned once
in one of his lectures, that our current status and situation is that although the messenger of
Allah (peace and blessings be upon him) has indicated to uncover the ankles and to wear the
clothing above them, yet we hesitate and are not willing to act upon what he has instructed.
However, when it becomes the western fashion to uncover the ankles and to wear shorts and
three-quarters, we adapt it in our life style so naturally without any hesitation. This clearly
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displays the level of love the people have for the customs and fashion in contrast to the level of
love they have towards the messenger of Allah (peace and blessings be upon him).”68
Many times, our brothers roll and fold up their lower clothing at the time of salat (prayer). But
it must be reminded that this is not sufficient to safeguard oneself from the previously
mentioned warnings. In this regard, Hazrat Hakimul-Ummat Ashraf Ali Tahnwi Sahib (may Allah
have mercy on him) mentions: some people to express their level of taqwa (god-consciousness)
lift the lower clothing above the ankle level only during the time of prayer (salat). However, the
action of Isbaal holds the same ruling of impermissibility outside of prayer (salat) as it does
within the prayer (salat). So, how will this benefit them?69
Likewise, the same message can be found and displayed by Shaykh Maulana Shah Muhammad
Yaqoob Mujaddidi Sahib (may Allah have mercy on him): I was waiting for my car whilst I was
inside a masjid. The Maulana (scholar or imam) was delivering a reminder. His topic was related
to wearing the clothing above the ankle. During the reminder he once mentioned that even if a
person never raises the clothe let them do so at least for the duration of their prayer. So, I
could not help myself but to raise my view to him and I spoke out saying: Hazrat! This itself is
another action which is a sin. The one who would be lifting the clothe above the ankle would be
holding the idea and intention that as soon as the prayer (salat) finishes he will lower his
garments to how it previously was. So, the action by which another sin is manifested is another
sin within itself. As it is mentioned in the prophetic narration ()ﻣﺎ ﻟم ﯾرﺟﻊ. Furthermore, Hazrat! Is
it the case that Allah (the all mighty and majestic) only observes him during his prayer (salat)
and not outside of it? The understand this in depth, it is the same as saying that a person has
left his bottle of alcohol to drink outside the masjid. As soon as he finishes the prayer (salat) he
will entertain himself with the drink. The firm practical intention of sinning is known as defiance
(tughyaan).70

Conclusion
After extensive discussion and in-depth elaboration based upon proof and evidences, we
can conclude and summarise by saying that for men, the wearing and clothing of any form
of clothes can fall under one of the four categories from those mentioned and presented
below:
1. That the clothing is at mid-level of the shin, this would be considered as a recommended
action (mustahab).
68
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2. That the clothing is just above the ankle. This would be categories as permissible (jaiz).
3. That the clothing is at the ankle level and the ankle is fully or partially covered due to it.
This was be classified as impermissible and invalid (na-jaiz).
4. That the clothing is lower and below the ankle. This is more severe in impermissibility
and prohibition.
Therefore, since the harms of dragging one’s own clothing below the ankle level (Isbaal) has
been thoroughly examined, critically analysed and punctually presented throughout this
research, it is a must and an obligatory responsibility towards every male Muslim brother who
may fall under the above-mentioned category no.3 or no.4 to abstain and refrain from this act
of sin, and to persist and adapt the following of the prophetic manner (sunnah) without any
form of shyness and hesitation. As it was the established record of the prophet Muhammad
(peace and blessings be upon him) that his clothing while aware and intentionally had never
levelled the length of his ankle nor did it very exceed his ankle either.
Mufti Muhammad Taqi Usmani (may Allah preserve him) has mentioned: Although many from
among the Islamic Fuqaha (jurists) have written, that if Isbaal (dragging the clothe below the
ankle) is done out of pride and arrogance then is it highly disliked (makrooh-tahreemi) and if
Isbaal is done without any pride and arrogance then it is lightly disliked (makrooh-tanzeehi), yet
the authentic verdict of the specialist of revising the textual documents from among the
scholars (ulama-muhaqqiqeen) is that, to lower the garment below the ankle in every and any
condition is highly disliked (makrooh-tahreemi). The reason for this verdict is that to recognise
self-pride and one’s own arrogance is not a matter which is simple and straight forward. It is
not something physical that one can locate where it is and where it is not. So, there clear
solution to this is that a person has the clothing above the ankle at all times. This will not only
be a more precautious approach to safeguard our akhirah (the next life) but also it will finish
the entire discussion on having pride and arrogance within oneself or not at the time of
Isbaal.71

May Allah (the all mighty and majestic) through his endless mercy and compassion allow each
and everyone of us to safeguard ourselves from this action of ‘Isbaal’, ameen (may Allah
accept).
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Glossary

Allah – the name of god in the religion of Islam
Islam – one of the major world religions that emphasises on monotheism.
Muslim – the followers of Islam are called ‘Muslims’
Shaykh – a term to describe a scholar in Islam
Imam – a term to describe a leader of the Muslims
Shaykhul-Islam – the terminology used in the classical era as an honorific title for outstanding
scholars the field of Islamic sciences.
Umoor-Adiyah – used to describe the affairs of social customs
Satir – covering, normally used for clothing and/or veil
Makrooh – an Islamic terminology which linguistically means disliked
Makrooh-Tanzeehi – lightly disliked and best to avoid
Makrooh-Tahreemi – highly disliked and should be avoided. This category is very close to
impermissible
Bil-ittifaq – means ‘with full agreement’. This is used to display the consensus of the scholars
Haram – used to mean illegal, forbidden, prohibited and impermissible
Halal – used to mean legal, allowed and permissible
Salat – Muslim prayer
Rakah – a unit of salat
Qiyam – the standing position during salat
Kibr – pride and/or arrogance
Mukaffir-Zunoob – an action which removes sins in Islam
Tadeeb – manners and etiquettes
Takeed – importance and emphasis
Khuyala’ – self-pride
Takabbur – a synonymous word for ‘khuyala’
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Jannah – the term used in Islam for the meaning of paradise
Jahannam – the term used in Islam for the meaning of hell
Iman – faith, also used to describe the doctrine of a Muslim
Isbaal – to drag the clothing below the ankle level
Qiyamah – the day of accountancy after resurrection
Izaar – generally refers to lower garments such as lungi, trousers, short but is not limited to
only the lower clothing
Qamees – used to describe the upper garments
Ridaa – naturally displays the meaning of a cloak
Amamah – used for the meaning of a turban which is tied around one’s head
Diraa’ – specifically that which is worn to shield oneself during the time of battle e.g., Armory.
Hadith – the sayings, actions and silent approvals of the prophet Muhammad (peace and
blessings be upon him)
Quran – the divinely revealed sacred scripture for the Muslims and considered to be the words
of Allah
Muhaddith – a specialist in the field of hadith literature and its sciences
Qaid – an additional wording which gives a restriction to what was unrestricted
Qaid-Ihtiraazi – the restriction is precautionary and may or may not be adhered to
Qaid-Waqi’ee – the restriction which is firm and strict. This must be adhered to at all time
Riwayah – a prophetic narration
Mutlaq-Riwayah – unrestricted prophetic narration. This refers to the narration which has no
form of any Qaid within it
Fiqh – the name given to the branch of Islamic sciences related to jurisprudential matters
Usool-Fiqh – the fundamental principles for the science of Islamic Fiqh
Manhi-Anhu – the aspect which is prohibited. Sometimes this can also refer to the cause of
prohibition
Qiyaas – the terminology used for analogical deriving of Islamic jurisprudential benefits
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