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Introduction 
Islam is the complete way of life. Its legislations and rulings include all branches and angles of 
human life and lifestyle. Therefore, the same manner in which Islam looks into all aspects of 
lifestyle it has also not left the area of clothing without having mentioned detailed discussion 
and elaboration. Rather, Islam has set such principal in the field of clothing which it is not 
permissible nor is it legal in Islam for a Muslim to oppose and act towards in disobedience. 

Shaykhul-Islam Mufti Taqi (may Allah preserve him) has mentioned: 

In the present day and age many people have this ideology that the aspect of clothing is from 
among the habitual matters (umoor-aadiyah), which is connected to the customs of each 
individual time, generation, area and understanding. Furthermore, the permissibility and 
impermissibility from an Islamic approach does not apply to this field. This is due to the fact 
that clothing is not from the fundamental aspects of our religion. 

However, the crux of the matter and this root of such ideology comes from the lack of 
awareness and understanding of the broader picture which Islam has to offer. The reality is, 
that although clothing is from those aspects of interaction which are physical and external, yet 
it has an outstanding effect on a person’s mental awareness, character and behaviour. This is 
why many clothing which may be worn can supplement towards a person’s inner feeling of 
arrogance and pride or even humbleness and humility.  

Therefore, if a person has the view that clothing is merely a materialistic matter on the physical 
body and it has not internal, spiritual and mental effect on one’s behaviour and character, then 
we can conclude by testifying that such a person is not fully aware of the human nature and 
inner reality.  

 

Fundamental principals in regards to clothing 
It is essentially due to this reason, that Islam has not abandoned giving importance and 
shedding light on the topic of clothing. Rather, Islam has given clear instructions and divine 
guidance. Therefore, taking the human nature, natural desires and the change of style and 
fashion for every changing generation into consideration, we can observe and conclude by 
saying that Islam has merely given boundaries and principals in regard to clothing. This is also 
the reason why Islam has not strictly given a final verdict or explicit labelling when it comes to 
the aspect of clothing. 

From among those fundamental Islamic principles which Islam has provided for this topic is 
clothing for mankind should be a means of covering (Satir). Which means that it should cover 
and veil at least the amount of the human body which is compulsory and obligatory to cover. 
So, it must be the true and ideal covering for that extent at bare minimum level. This would be 
the most substantial objective from among the many other objectives which clothing has. This 
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implies, that those clothing which do not fulfil or partially fulfil this objective are considered to 
be impermissible clothing in Islam. 

A second fundamental Islamic principal is that clothing has the objective of not merely covering 
but also simultaneously beautifying the one who clothes themselves. 

A third fundamental Islamic principal is that a Muslim’s clothing does not resemble the clothing 
of another religion. For a Muslim to intentionally wear such clothing which does resemble the 
religious clothing of another is impermissible and haram. However, if this was done 
unintentionally then it would be considered disliked (markooh). Nevertheless, to the best of 
one’s ability a Muslim should strive to abstain from the wearing of such religious symbolic 
clothing. 

A fourth fundamental Islamic principal in terms of clothing is that for men it is impermissible 
and considered haram to wear pure silk. It must be noted that synthetic silk does not qualify 
under this title of impermissibility. 

A fifth fundamental Islamic principal is that men and women are not to wear such clothing 
which is specific to the opposite gender. Which means that men should not resemble in 
clothing that which of a women’s clothing and a woman should not resemble that of which is a 
man’s clothing. 

The final and sixth fundamental Islamic principal and guideline in terms of clothing is that, men 
should not wear clothing which the length exceeds the level of the ankle. For men to wear 
clothing which exceeds the level beyond the ankle is known as ‘Isbaal’ and this will be to topic 
of this dissertation.1 2 

 

Warnings for the one who adopts ‘Isbaal’ 
Like we have previously mentioned under the title of the sixth fundamental Islamic principal in 
terms of clothing that, it is impermissible for men to adopt ‘Isbaal’ i.e., wearing clothing which 
goes beyond then length of one’s ankle, this is also agreed upon and has been approved by the 
Muslim consensus. 

Shaykh Ibn Taymiyah (may Allah have mercy on him) mentions: 

“This with full agreement (bil-ittifaq) is impermissible…and the authentic verdict is that is it 
impermissible (haram).”3 

 
1 Takmilah Fathul-Mulhim, v.4 pg.87-89 
 
2 Taqrir-Tirmidhi, v.2 pg.331 
 
3 Iqtida-Sirat-Mustaqeem, v.1 pg.343 
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There are many prophetic narrations which can be found in the hadith literature which mention 
severe warnings against the one who commits ‘Isbaal’. Below a few of those narrations have 
been presented: 

1. A narration which shows and expresses that Allah does not love those who do ‘Isbaal’ 

َنیِلِبْسُمْلا ُّبُِحیَ ال 9ََّا َِّنَإف ْلِبُْستَ ال ٍلْھَس َنْب َنَایُْفس َای "  ـ ملسو ھیلع هللا ىلص ـ 9َِّا ُلُوسَر َلَاق َلَاق َ،َةبُْعش ِنْب ِةَریِغُمْلا ِنَع  

It was narrated from Mughirah bin Shu’bah (may Allah be pleased with him) that the 
Messenger of Allah (ملسو هيلع هللا ىلص) said: “O Sufyan bin Sahl, do not let your garment hang, for Allah does 
not like those who let their garments hang below the ankles.”4 

 

2. For such a person their prayer (salat) is not accepted (despite the obligation being 
uplifted) 

ّلَُصی ٌلُجَر اََمنَْیب َلَاق َ،ةَرْیَُرھ يَِبأ ْنَع َ أَّضََوَتف َبََھَذف . "ْ أَّضََوَتف ْبَھْذا " ملسو ھیلع هللا ىلص 9َِّا ُلُوسَرُ َھل َلَاق ْذِإُ هَراَزِإً الِبْسُم يِ
 َناَكُ ھَّنِإ " َلَاَقفَ أَّضََوَتی ََّنأُ َھتْرََمأ ََكل اَم 9َِّا َلُوسَر َای ٌلُجَرُ َھل َلَاَقف َءاَج َُّمثَ أَّضََوَتف َبََھَذف . "ْ أَّضََوَتف ْبَھْذا " َلَاق َُّمث َءاَج َُّمث

ّلَُصی "ُ هَراَزِإ ٍلِبْسُم ٍلُجَرَ َةالَص َُلبَْقیَ ال َىلَاَعت 9ََّا َّنِإَوُ هَراَزِإ ٌلِبْسُم َُوھَو يِ  

Abu Hurairah said: while a man was praying letting his lower garment trail, the Messenger of 
Allah (ملسو هيلع هللا ىلص) said to him: Go and perform ablution. He, therefore, went and performed ablution 
and then returned. He (the prophet) again said: Go and perform ablution. He again went, 
performed ablution and returned. A man said to him (the prophet): Messenger of Allah, why 
did you order him to perform ablution? He said: he was praying with lower garment trailing and 
does not accept the prayer of a man who lets his lower garment trail.5 

Imam Mulla Ali Qari (may Allah have mercy on him) mentions that the prophet (peace and 
blessings be upon him) made the man repeat his ablution due to ‘Isbaal’. This is to indicate that 
‘Isbaal’ can also have a spiritual effect on one’s purity. This was not a legal issuing but rather a 
command towards that which was better and richer for his deen.6 

Imam Teebi (may Allah have mercy on him) mentions that the prophet (peace and blessing be 
upon him) ordered the man to perform ablution was to allow him the opportunity to reflect on 
the impermissibility of his actions, i.e., ‘Isbaal’. And that the prophet (peace and blessings be 
upon him) had ordered him to perform the external purification (wudu/ablution) whilst 

 
 
4 Ibn Majah, hadith no.3705 
 
5 Abu Dawood, hadith no.638 
 
6 Mirqatul-Mafateeh, v.2 pg.234 
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providing for him his internal purification (from kibr and pride). This is because the external 
purity has an effect on the internal purity.7 

Imam Khalil Ahmed Sahranpuri (may Allah have mercy on him) mentions the reason why the 
man was commanded to repeat his ablution and not his Salah was because the wudu (ablution) 
itself is an expiator for sins (mukaffir zunoob).8 

Hafiz Ibn Al-Arabi (may Allah have mercy on him) mentioned that the man was commanded by 
the prophet (peace and blessings be upon him) to learn etiquettes (tadeeb) and out of 
emphasis (takeed).9 

 

3. Isbaal is a sign of defiant in the shariah towards Allah, if it is done out of self-pride 
(khuyala’) in Salah (prayer). 

 ٍّلِح يِف 9َِّا َنِم َسَْیَلف ََءَالیُخ ِھَِتالَص يِفُ هَراَزِإ ََلبَْسأ ْنَم "  ُلُوَقی ملسو ھیلع هللا ىلص 9َِّا َلُوسَر ُتْعِمَس َلَاق ،ٍدُوعْسَم ِنْبا ِنَع
" ٍماَرَحَ الَو   

Narrated Abdullah ibn Mas'ud (may Allah be pleased with him): I heard the Messenger of Allah 
 say: He who lets his garment trail during prayer out of pride, Allah, the Almighty, has (ملسو هيلع هللا ىلص)
nothing to do with pardoning him and protecting him.10 

The quotation “Allah, the Almighty, has nothing to do with pardoning him and protecting him” 
has many interpretations as to what it means. Below are a number of them which have been 
mentioned for more clarity on the topic: 

A. That Allah has no care for keeping such a person away from sin and false actions. 
B. That Allah has no care for making Jannah (paradise) permissible for such a person nor 

for making Jahannam (hell) impermissible. 
C. In the sight of Allah, none of his actions hold legal value nor will they be honoured. 
D. For the one who intentionally does this out of pride and arrogance (takabbur), it is as 

though he has accepted pride and arrogance as something permissible (halal). 
Therefore, permissibility and impermissibility have no value for such a person. 

E. This quotation expresses that such a person has no faith (Iman) in halal and haram 
anymore. 

 
7 Sharh-Teebi on Mishkat-Masabeeh, v.2 pg.267-268 
 
8 Bazlul-Majhood, v.12 pg.412 
 
9 Aridatul-Ahwazi, v.7 pg.238 
 
10 Abu Dawood, hadith no.637 
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F. Such a person is free and independent of his religion and outside the boundaries of 
Allah.11 

 

4. The one who adopts Isbaal will not be able to smell the fragrance of Jannah. 

نجلا حیر نإف نیدلاولا قوقعو مكایإ :ھل مالك يف ة )ھلآو ھیلع هللا ىلص( هللا لوسر  لاق :لاق  )مالسلا ھیلع( رفعج يبأ  نع 
 بر q ءایربكلا امنإ ءالیخ هرازإ راج الو ناز خیش الو محر عطاق الو قاع اھدجی الو ماع فلأ ةریسم نم دجوت

نیملاعلا  

Narrated by Abu Ja’far (may Allah be please with him) he said, that the messenger of Allah 
(peace and blessings be upon him) said: “Be aware of disobedience towards the parents. For 
surely the fragrance of Jannah can be found from as far as the distance a thousand years, and 
disobedient towards the parent, the breaker of relationships, the elderly adulterer and the one 
who drags his garments below the ankle out of pride will not be able to smell the fragrance. 
Pride is only for Allah, the master of the entire universe.”12 

 

5. Isbaal is the means of one being deprived from the merciful glance of Allah on the day 
Qiyamah. 

 " اًرََطبُ هَراَزِإ َّرَج ْنَم َىلِإ ِةَمَایِقْلا َمَْویُ 9َّا ُُرظَْنیَ ال "  َلَاق ملسو ھیلع هللا ىلص 9َِّا َلُوسَر ََّنأ َ،ةَرْیَُرھ يَِبأ ْنَع

Narrated Abu Huraira (may Allah be please with him): Allah's Messenger (ملسو هيلع هللا ىلص), "Allah will not 
look, on the Day of Resurrection, at a person who drags his Izar (behind him) out of pride and 
arrogance.”13 

The quotation “Allah will not look, on the Day of Resurrection” has many interpretations. Some 
of which have been mentioned below for more clarity on the subject: 

A. Allah will not show mercy towards him on the day of Qiyamah. 
B. Allah will be disappointed with such a person on that day. 
C. Allah is expressing that such a person is not worthy of Allah’s glance and thus, no 

generosity will be shown towards him.14 

 

 
11 Bazlul-Majhood, v.4 pg.297 
 
12 Al-Kafi, v.2 pg.349 
 
13 Bukhari, hadith no.5788 
 
14 Fathul-Bari, v.10 pg.270 
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6, 7, 8.   Allah will not speak to such a person, Allah will not purify such a person and Allah will 
give a severe punishment for such a person. 

ّلَُكیَ الٌ َةَثَالث "  َلَاق ملسو ھیلع هللا ىلصِ ّيِبَّنلا ِنَع ،ٍَّرذ يَِبأ ْنَع َّفنُمْلاَوُ ھَّنَم َّالِإ ًائْیَش يِطُْعیَ ال يِذَّلا ُناَّنَمْلا ِةَمَایِقْلا َمَْویُ 9َّا ُمُھُمِ  ُقِ
"ُ هَراَزِإ ُلِبْسُمْلاَو ِرِجَافْلا ِفِلَحْلاِبُ َھَتعْلِس  

It is narrated on the authority of Abu Dharr (may Allah be please with him) who narrates that 
the Prophet (ملسو هيلع هللا ىلص) observed: Three are the persons with whom Allah would not speak on the Day 
of Resurrection: the bestower of gift who does not give anything but by laying obligation on 
him, the seller of goods who sells them by taking false oath and one who hangs low his lower 
garment.15 

 

9. It is also mentioned in an authentic narration: 

" ِراَّنلا يَِفف ِراَزِإلا َنِم ِنَْیبْعَكْلا َنِم ََلفَْسأ اَم "  َلَاق ملسو ھیلع هللا ىلصِ ّيِبَّنلا ِنَع ـ ھنع هللا ىضر ـَ ةَرْیَُرھ يَِبأ ْنَع  

Narrated by Abu Huraira (may Allah be please with him): The Prophet (ملسو هيلع هللا ىلص) said, "The part of an 
Izaar which hangs below the ankles is in the Fire."16 

This narration has many meanings which were understood by the scholars of Islam. A few of 
them have been presented below for further clarity on the matter: 

A. His action resembles the actions of those in the hell fire. 
B. The amount of which the clothing below the ankle was in contact with will end up in 

Jahannam. 
C. Such a person for dragging the garment below the ankle has made his abode in 

Jahannam. 
D. If the portion of clothing which went below the ankle ends up in Jahannam then the 

person who wore such has a more certainty of resulting in the fire of Jahannam.17 

 

It must be noted, that all the previously mentioned warnings are specifically for the one who 
has left this worldly life and has returned back to his Lord without having repented for Isbaal. 
Therefore, as no one but Allah knows when each individual will leave this world and pass away, 
every person who has adopted Isbaal must strive to rectify it as soon as possible without any 
delay. 

 
15 Muslim, hadith no.200 
 
16 Bukhari, hadith no.5787 
 
17 Fathul-Bari, v.10, pg.268-269 
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Are the warnings only for the lower garments which fall below 
the ankle? 

Now the question arises that are the narrations which mention warnings in relation to the one 
who commits Isbaal specific for only the lower garments or does it include more than this? 

The answer and solution to this question is that, these warnings are not limited to just the 
lower clothing. Rather, the word ‘Izaar’ can indicate towards any clothing which has the 
possibility of hanging below the ankle level, such as a ‘Qamees’ which is generally understood 
to mean a thobe or a long shirt. The evidence for ‘Qamees’ being included by which the 
wording in the prophetic narration ‘Izaar’ is mentioned has been presented below: 

ِصیَِمقْلا يِف َوَُھف ِراَزِإلا يِف ملسو ھیلع هللا ىلص 9َِّا ُلُوسَر َلَاق اَم ُلُوَقی ،َرَُمع َنْبا ُتْعِمَس َلَاق َ،ةَّیَُمس يَِبأ ِنْبَ دیَِزی ْنَع  

Narrated Abdullah ibn Umar (may Allah be please with him): What the Messenger of Allah (ملسو هيلع هللا ىلص) 
said about lower garment ‘Izaar’ also applies to ‘Qamees’.18 

 

Imam Bukhari (may Allah have mercy on him) in his collection of authentic narrations has titled 
a chapter within ‘The Book of Garments’ as: 

ِراَّنلا يِف َوَْھف ِنَْیبْعَكْلا َنِم ََلفَْسأ اَم باب  

Chapter: that which is beyond the ankles is in the fire19 

The famous commentator of Sahih Bukhari; Hafiz Ibn Hajar Asqalani (may Allah have mercy on 
him) mentions in regard to this chapter title: 

امھریغ و صیمقلا و رازالا يف میمعتلا ىلا ةراشا ربخلا يف امك رازالاب هدیقی مل و ةجرتلا يف قلطا اذك  

Likewise, he has kept the chapter heading generic and has not restricted it to mean ‘lower 
garments’, the same way it has come in the prophetic narration indicating towards vastness in 
meaning for the word ‘Izaar’ and ‘Qamees’ and etc.20 

Imam Tabari (may Allah have mercy on him) mentions: 

 ناك عیراردلا و صیمقلا سانلا سبل اّملف ةیدرالا و رزالا نوسبلی اوناك هدھع يف سانلا رثكا ّنال رازالا ظفلب ربخلا درو امنا
يھنلا يف رازالا مكح امھمكح  

 
18 Abu Dawood, hadith no.4095 
 
19 Bukhari, Book no.77, Chapter no.4 
 
20 Fathul-Bari, v.10 pg.268 
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The prophetic narrations merely have the word ‘Izaar’ mentioned within them. This is due to 
the fact that the majority of people at the time of the prophet (peace and blessings be upon 
him) used to wear ‘Izaar’ (lower garment) and ‘Ridaa’ (cloak). However, when people started to 
wear ‘Qamees’ (shirt/thobe) and ‘Diraa’ (Armor), then the same ruling for impermissibility 
would apply to these too.21  

It is not incorrect to say that Imam Tabari (may Allah have mercy on him) was right and correct 
in his analogy. Although the prophetic narrations do not mention explicitly the word ‘Thoub’ 
which refers clothing. This is because the word ‘Thoub’ would include all forms of clothing. 
Hence, in Bukhari there is a narration which mentions: 

" ََءَالیُخُ َھبَْوث َّرَج ْنَم َىلِإُ 9َّا ُُرظَْنیَ ال "  َلَاق ملسو ھیلع هللا ىلص 9َِّا َلُوسَر ََّنأ ـ امھنع هللا ىضر ـ َرَُمع ِنْبا ِنَع  

Narrated `Abdullah bin `Umar (may Allah be please with him): Allah's Messenger (ملسو هيلع هللا ىلص) said, 'Allah 
will not look at the person who drags his garment (behind him) out of pride.''22 

There is a narration which explicitly not only mentions ‘Qamees’ but also about the ‘Amamah’ 
i.e., turban as well. 

َ ال ََءَالیُخ ًائْیَش اَھْنِم َّرَج ْنَم ِةَماَمِعْلاَو ِصیَِمقْلاَو ِراَزِإلا يِف ُلَابْسِإلا "  ملسو ھیلع هللا ىلص 9َِّا ُلُوسَر َلَاق َلَاق ،َرَُمع ِنْبا ِنَع
" ِةَمَایِقْلا َمَْوی ِھَْیلِإُ 9َّا ُُرظَْنی  

It was narrated that Ibn 'Umar (may Allah be please with him) said: "The Messenger of Allah 
[SAW] said: 'Al-Isbal may apply to the Izaar, the Qamees and the turban. Whoever drags any 
one of these out of vanity, Allah will not look at him on the Day of Resurrection.'"23 

And in regard to why the turban is mentioned we see that the scholars did not leave this out of 
their detailed research and exhaustive discussions: 

 كلذ يف ةداعلا ىلع داز امھمف تابذعلا ءاخرإ نم برعلا ةداع ھب ترج ام دارملا نوكی نأ الإ رظن ةمامعلا رج ریوصت يفو
 ىلص هللا لوسر ىلإ ةعاسلا رظنأ ينأك لاق ھیبأ نع ةیمأ نب ورمع نب رفعج ثیدح نم يئاسنلا جرخأ دقو لابسإلا نم ناك
 صیمقلا مامكأ لیوطت بوثلا رج نع رجزلا يف لخدی لھو ھیفتك نیب اھفرط ىخرأ دق ةمامع ھیلعو ربنملا ىلع ملسو ھیلع هللا

 يف انخیش لاق كلذ يف لخد نییزاجحلا ضعب ھلعفی امك ةداعلا نع جرخ ىتح اھلاطأ نم نأ رھظی يذلاو رظن لحم هوحنو
 ثدح نكلو ادیعب نكی مل داتعملا ىلع داز ام میرحتب لیق ولو لاق ھمیرحت يف كش ال ءالیخ اھنم ضرألا سم ام يذمرتلا حرش

 يف كش الف ءالیخلا لیبس ىلع كلذ نم ناك امھمو ھب نوفرعی راعش سانلا نم عون لكل راصو اھلیوطتب حالطصا سانلل
 ام لك ةھارك ءاملعلا نع ضایع لقنو عونمملا لیذلا رج ىلإ لصی مل ام ھیف میرحت الف ةداعلا قیرط ىلع ناك امو ھمیرحت

ةعسلاو لوطلا نم سابللا يف داتعملا ىلعو ةداعلا ىلع داز  

In short, in the scenario of lengthening the turban, this has to be seen to, except that what is 
meant is what the Arabs have done in terms of stretching the tail of the turban. The teacher of 

 
21 Fathul-Bari, v.10 pg.273-274 
 
22 Bukhari, hadith no.5783 
 
23 Nasai, hadith no.5334 
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Imam Tirmidhi has stated that if it reaches a length by which it touches the ground then no 
doubt, this is forbidden. This is also outside the norm and customs of the generation and era. 
To do so would not be permissible, as this will be a sign of defiance and arrogance. Thus, when 
the Shariah has placed a limit as to how much one may lengthen a clothing, then to exceed the 
boundaries would undoubtedly be from among that which is prohibited.24 

Imam Mulla Ali Qari (may Allah have mercy on him) quotes “that it is the customs of the shariah 
which will be taken into consideration and not the customs of the general-norm”25 

Shaykhul-Hind Mahmudul-Hasan Sahib (may Allah have mercy on him) mentioned that Isbaal 
can be present in all forms of clothing. Therefore ‘Izaar’ is not restricted nor is it limited to any 
specific clothing.26 

 

Should the ankles be visible or not? 
Previously we have elaborated based on the scenarios where the clothing drags beyond and 
below the ankle level. However, when we look at this topic from a deeper perspective, we can 
derive another scenario in which we have not shed some light on. This is the matter of the 
ankles themselves. Does the clothing have to be above the ankle to the extent where the ankle 
becomes visible or is it permissible to level the ankle in which it may not be fully visible? 

Below a variety of prophetic narrations from our beloved prophet (peace and blessing be upon 
him) have been mentioned and from these narrations we can benefit, understand and draw the 
conclusion that, having the clothing lengthened to the point of one’s own ankle level is still 
within the scope of haram (impermissibility). Therefore, the clothing must not be at such length 
and to ensure that we can imply that the ankle must be visible. 

 َتَْیَبأ ِْنَإف َُلفَْسَأف َتَْیَبأ ِْنَإف ِراَزِإلا ُعِضْوَم َاذَھ "  َلَاَقف ِھِقاَس َْوأ يِقاَس َِةلََضعِب ملسو ھیلع هللا ىلص 9َِّا ُلُوسَرَ ذََخأ َلَاق َ،َةفَْیذُح ْنَع
“ ِنَْیبْعَكْلا يِف ِراَزِإلِل َّقَحَ َالف  

Narrated Hudhaifa (may Allah be please with him): "The Messenger of Allah took hold of the 
calf of my shin - or his shin - and he said: "This is the place of the Izaar, if you must lower it, 
then the Izaar has no right to be on the ankles."27 

 
24 Fathul-Bari, v.10 pg.274 
 
25 Mirqatul-Mafatih, v.8 pg.239 
 
26 Taqrir-Tirmidhi Muqaddimah on Jami’ Tirmidhi, v.1 pg.43 
 
27 Tirmidhi, hadith no.1783 
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Shaykhul-Muhaddith Zakariyah Kandhelwi (may Allah has mercy on him) mentions that this 
prophetic narration is a clear and explicit proof and evidence that to cover or hide the ankle is 
not permissible.28 

It must be noted, that this prohibition is referring to the original length of the clothing which by 
default exceeds or reaches and covers the ankle. However, if the clothing was made and by 
default it does not cover the ankle, then this will not come under the umbrella of 
impermissibility. For example, when one is standing the clothing is above the ankle and the 
ankle is clearly visible. However, when the person bends down or sits down then the clothing 
covers the ankle, this is not impermissible and is not included within the objective of the 
previously mentioned prophetic narration. 

 

Is the prohibition for Isbaal restricted to only men? 
To answer this topic simply, the garment which should not drag below the ankle nor should the 
ankle be covered by it is specifically intended for the men and not for the women. We 
understand this clearly from a prophetic narration: 

 ىلص 9َِّا ُلُوسَر َلَاق َلَاق ،َرَُمع ِنْبا ِنَع ٍ،عِفَان ْنَع ،َبوَُّیأ ْنَع ،ٌرَمْعَم َانََربَْخأ ،ِقاَّزَّرلاُ دْبَع َاَنثَّدَح ،ُلَّالَخْلاٍ ّيِلَع ُنْب ُنَسَحْلا َاَنثَّدَح
ّنلا َنَْعنَْصی َفْیََكفَ ةََملَس ُُّمأ َْتلَاَقف . " ِةَمَایِقْلا َمَْوی ِھَْیلِإُ 9َّا ُِرظَْنی َْمل ََءَالیُخُ َھبَْوث َّرَج ْنَم " ملسو ھیلع هللا  َنیِخُْری " َلَاق َّنِھِلُوُیذِب ُءاَسِ

29 ٌحیِحَص ٌنَسَح ٌثیِدَح َاذَھ َلَاق  . " َلَع َنْدَِزیَ ال اًعاَرِذُ َھنیِخُْرَیف ِھْی  " َق َلا  . ُھُمَادَْقأ َفِشَكَْنت ًاذِإ َْتلَاَقف َّن  . "   اًرْبِش

That the Messenger of Allah (ملسو هيلع هللا ىلص) said: "Whoever arrogantly drags his garment, Allah will not 
look at him on the Day of Judgement." So, Umm Salamah (may Allah be please with her) said: 
"What should the women do with their hems?" He said: "Slacken them a handspan." So, she 
said: "Then their feet will be uncovered." He said: "Then slacken them a forearm's length and 
do not add to that." 

He said: This Hadith is Hasan Sahih. In the Hadith there is a concession and an agreement of the 
Muslim nation for women to drag their Izaar because it covers them better. 

It is also mentioned by Imam Qadi Iyaadh (may Allah have mercy on him) that the consensus 
and agreement of the Muslim nation (ijmaa’) is that the impermissibility and prohibition in 
regard to Isbaal is restricted to the men and it is not applicable to the women.30  

 

 
28 Abwabut-Tarajim, v.6 pg.72 
 
29 Tirmidhi, hadith no.1731 
 
30 Fathul-Baari, v.10 pg.270 
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Is the prohibition of Isbaal restricted to only when one has 
pride? 

When we take a critical look at the previously presented prophetic narrations, we can see that 
they were restricted with the wordings of ‘pride’ or ’arrogance’ for the one to adopts Isbaal. 
And from this, it seems that all the prophetic narrations which mention severe warnings are 
limited to when one drags their clothing below the ankle level only out of pride or arrogance, 
and for the one who does not do such action out of pride or arrogance is not qualified and 
counted within these narrations. So, is the reality of the matter as such or is it unrestricted 
regardless of if one posse’s pride or arrogance or not? 

The answer and conclusion to this is that if the clothing was dragged below the ankle level out 
of pride and arrogance, then this is highly disliked and should be avoided (makrooh-tahreemi). 
The scholars of Islam have no difference of opinion for this scenario.  

It must be noted and clarified that the terminology of ‘highly disliked’ (makrooh-tahreemi) is 
very close to the term ‘haram’ (impermissible).  

ينظ امارح دمحم ھیمسیو ،برقأ مارحلا ىلإ ناك ام وھو :امیرحت هوركملا  31   

According to Imam Muhammad Ash-Shaybaani (may Allah have mercy on him) he categorises 
this term ‘highly disliked’ as ‘analogical impermissibility’ (haram-zanni).32 

Due to dragging one’s clothing beneath the level of the ankle out of pride and arrogance, it is 
narrated in the prophetic hadith that a person was concealed by the earth and this is ongoing 
until the day of judgement: 

 َفِسُخ َِءَالیُخْلا َنِمُ هَراَزِإ ُّرَُجی ٌلُجَر اََمنَْیب "  َلَاق ملسو ھیلع هللا ىلص َّيِبَّنلا ََّنأُ َھثَّدَح ،َرَُمع َنْبا ََّنأ ،ٌمِلاَس يِنََربَْخأ ِ،ّيِرْھُّزلا ِنَع
ِّيِرْھُّزلا ِنَع ٍدِلاَخ ُنْب ِنَمْحَّرلاُ دْبَعُ َھَعبَات ." ِةَمَایِقْلا ِمَْوی َىلِإ ِضَْرألا يِف ُلَجْلََجَتی َوَْھف ،ِھِب  

Narrated Ibn `Umar (may Allah be please with him): The Prophet (ملسو هيلع هللا ىلص) said, "While a man was 
walking, dragging his dress with pride, he was caused to be swallowed by the earth and will go 
on sinking in it till the Day of Resurrection."33 

Furthermore, if the clothing being dragged below the ankle level was not out of pride and 
arrogance then there are three scenarios in this regard: 

1. That is the clothing was not previously beneath the level of the ankle and due to any 
movement and loosening it fell below and beneath the ankle level. In this scenario, the 
ruling of impermissibility and prohibition does not apply and come to effect. Allamah 

 
31 Raddul-Muhtar, v.1 pg.257 
 
32 Qamoosul-Fiqhi, v.1 pg.318 
 
33 Bukhari, hadith no.3485 
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Shibbir Ahmed Usmaani (may Allah have mercy on him) mentions that in this scenario 
one is obliged not to persist and continue to do this action of Isbaal. Rather, as soon as 
the person becomes aware of his or her clothing they must rectify and correct their 
situation.34 

2. That is the clothing was from before below and beneath the ankle level. However, it was 
not done out of pride and arrogance. Then in this scenario, Imam Nawawi (may Allah 
have mercy on him) inclines more towards the opinion of being ‘lightly disliked’ 
(makrooh-tanzeehi)  

هوركم وھف اھریغل ناك ناف ،ءالیخلل ناك نا نیبعكلا تحت ھلابسا زوجی ال .... 

It is impermissible and prohibited to do Isbaal below the ankles if it was done out of pride and 
arrogance. However, if it was for any reason other than pride and arrogance then this would be 
disliked (makrooh)…35 

From among the specialist in the field of hadith sciences and the Hanafi school of Islamic 
jurisprudence, Allamah Ayni (may Allah have mercy on him) adheres to the same opinion: 

مارحب سیل و هوركم ھنا :يوونلا لاقف ءالیخلا دصقل ال ةرورض ریغل هزاوج اّما و :نیدلا نیز انخیش لاق  

Our Shaykh Zainud-Deen (may Allah have mercy on him) has mentioned: the permissibility was 
for other than an essential, not the objective of pride and arrogance. Imam Nawawi (may Allah 
have mercy on him) mentioned: it is considered to be disliked (makrooh) and not impermissible 
and prohibited (haram).36 

Similarly, from among the fatawa text books of the Hanafi school of Islamic jurisprudence we 
see that a verdict of the same nature is mentioned in Fatawa-Hindiyyah:  

ھیزنت ةیھارك ھیفف ،ءالیخلل نكی مل نا نیبعكلا نم لفسا هرازا لجرلا لابسا  

The dragging of garment for men below and beneath the ankle if it was not done out of pride 
and arrogance, then this would be lightly disliked (makrooh-tanzeehi)37 

3. Another opinion is of a large group of scholars such as Hafiz Ibn Hajar Asqalani, Shaykh 
Abdul Ghani Muhaddith Dehlawi, Shaykhul-Hind Mahmoodul-Hasan Sahib, 
Muhaddithul-Asr Allamah Anwar Shah Kashmiri, Hakimul-Ummat Hazrat Ashraf Ali 
Tahnwi and Faqeehul-Asr Hazrat Mufti Rasheed Ahmed Sahib are of the opinion which 
Imam Bukhari is mostly inclined towards, that it is impermissible and prohibited to wear 

 
34 Fathul-Mulhim, v.1 pg.264 
 
35 Sharh-Nawawi on Sahih Muslim, v.2 pg.194-195 
 
36 Umdatul-Qari, v.21 pg.295 
 
37 Fatawa-Hindiyyah, v.5 pg.333 
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clothes below and beneath the ankle level regardless of it being done out of pride and 
arrogance or not.38 

 

In regard to the evidences and textual proofs which the group who claim Isbaal without pride 
and arrogance is lightly disliked (makrooh-tanzeehi) is: firstly, they base their opinion on those 
prophetic narrations which mention the restriction through the wordings of ‘pride’ and 
‘arrogance’. Their methodology of deriving is that, the prohibition and impermissibility is 
limited and restricted to the description which is found in those prophetic narrations i.e., ‘pride’ 
or ‘arrogance’. So, in their opinion the restriction is a precautionary-restriction (Qaid-Ihtiraazi). 
Imam Nawawi (may Allah have mercy on him) has quoted: 

ءالیخلاب صتخم میرحتلا ّنا ىلع ّلدت ءالیخ ّرجلاب اھدییقت يف ثیداحالا رھاوظ  

The prophetic narrations in which restrictions of dragging (the garments) out of pride are 
mentioned, apparently indicate towards the prohibition being specific to the one who does this 
out of pride and arrogance.39 

Secondly, the evidences and textual proofs which the group who claim Isbaal without pride and 
arrogance is lightly disliked (makrooh-tanzeehi) is that, they take the incident of Abu Bakr (may 
Allah be pleased with him) into consideration. Where he enquired regarding his clothing and 
when due to being loose it would go beyond the level of his ankle. Although he would always 
be cautious about it. The prophet (peace and blessings be upon him) responded to him, that 
you are not from those who lower their garments below the ankle out of pride and arrogance. 
Which shows that the impermissibility is connected and restricted to have pride and arrogance. 

 َمَْوی ِھَْیلِإُ 9َّا ُِرظَْنی َْمل ََءَالیُخُ َھبَْوث َّرَج ْنَم " ملسو ھیلع هللا ىلص 9َِّا ُلُوسَر َلَاق َلَاق ـ امھنع هللا ىضر ـ َرَُمع ِنْب 9َِّا ِدْبَع ْنَع
 َتَْسل َكَّنِإ " ملسو ھیلع هللا ىلص 9َِّا ُلُوسَر َلَاَقف ُ.ھْنِم َكَِلذَ دَھَاَعَتأ َْنأ َّالِإ يِخَْرتَْسی يِبَْوث ْىَّقِشَ دََحأ َّنِإ ٍرَْكب ُوَبأ َلَاَقف ." ِةَمَایِقْلا

َُھبَْوث َّالِإ َرََكذُ ھْعَمَْسأ َْمل َلَاقُ هَراَزِإ َّرَج ْنَم 9َِّاُ دْبَع َرََكَذأ ٍمِلاَسِل ُتُْلَقف ىَسوُم َلَاق " ََءَالیُخ َكَِلذ َُعنَْصت  

Narrated by `Abdullah bin `Umar (may Allah be please with him): That Allah's Messenger (ملسو هيلع هللا ىلص) 
said, "Allah will not look on the Day of Judgment at him who drags his robe (behind him) out of 
pride." Abu Bakr (may Allah be please with him) said "One side of my robe slacks down unless I 
get very cautious about it." Allah's Messenger (ملسو هيلع هللا ىلص) said, "But you do not do that with a pride."40 

 

As for the refutation for the above proof and evidences from behalf of the panel of scholars 
which say Isbaal without or without pride and arrogance is highly disliked (makrooh-tahreemi) 

 
38 Faidul-Bari, v.4 pg.373-374 
 
39 Sharh-Nawawi on Sahih Muslim, v.2 pg.195  
 
40 Bukhair, hadith no.3665 
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is: firstly, the additional description mentioned in the prophetic narrations such as ‘pride’ and 
‘arrogance’ is not a precautionary-restriction (Qaid-Ihtiraazi) but rather, it is a firm restriction 
(Qaid-Waqi’ee). 

Allamah Anwar Shah Kashmiri (may Allah be pleased with him) mentions: 

 ءالیخلا دیق نا ةیفنحلا لاق و - ءالیخ رازالا رج يھنلا نا ةیعفاشلا بتك يف و ،دییقت الب رازالا رج نع يھنلا ةیفنحلا بتك يف
يزارتحا ھنا ةیعفاشلا لاق و يعقاو  

In the text books for the Hanafi School of Islamic jurisprudence, the prohibitions mentioned in 
regard to Isbaal are without any restrictions. However, in the text books for the Shafi School of 
Islamic jurisprudence, there are mentioning of restrictions for the prohibition which is 
connected to having pride or not. The Hanafi School believe the restriction to be a firm 
restriction (Qaid-Waqi’ee) whilst the Shafi School believe it to be a precautionary restriction 
(Qaid-Ihtiraazi).41 

Hakimul-Ummat Ashraf Ali Tahnwi (may Allah have mercy on him) has mentioned that the 
additional description of pride and arrogance was mentioned in the prophetic narrations not 
for the objective to demonstrate the cause of prohibition and impermissibility, but rather to 
demonstrate the natural cause of why one may do Isbaal i.e., drag their garments below the 
length of their ankle. This is very commonly used among the Arabic language where the origin is 
intended by the mentioning of the cause ( ےہ ایگ ایل دارم ببسم رك لوب ببس ).42 

Shaykhul Islam Hazrat Mufti Taqi Usmaani (may Allah preserve him) is also of the option that 
Isbaal is forbidden and impermissible: 

 هللا لوسر ھب حرص امك ،ءالیخلا يھ لابسالا میرحت ءارو نم ةیلصالا ةلعلا ّنا ھنع هللا افع فیعضلا دبع دنع لصاحلا و
 و ،ةلعلا ماقم ھببس میقاف ،ھب ىلتبا نم ھیلع علطی ال امبر يفخم رما ءالیخلا ققحت نكلو ،بابلا ثیدح يف ملس و ھیلع هللا ىلص

لابسالا وھ .......43 

The same opinion and insight have been displayed by the footnote author of Faidul-Bari in his 
word most commonly known as Badrus-Sari.44 

Furthermore, if there were to be anyone who can claim with full certainty that they are free 
from the slightest amount of pride and arrogance, then this would be non-other than the 
blessed prophet Muhammad (may peace and blessings be upon him). Which means even the 
one for whom to wear the clothing below the level of one’s ankle would have been permissible 
and allowed has stated mentioned the statement. Which demonstrates that fact that, if Isbaal 

 
41 Urfush-Shazi on the footnotes of Tirmidhi, v.1 pg.209 
 
42 Imadadul Fatawa, v.4 pg.122-123 
 
43 Takmilah Fathul-Mulhim, v.4 pg.123 
 
44 Badrus-Sari the footnotes of Faidul-Bari, v.4 pg.374 
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was connected to if one did it out of pride and arrogance or not, then for sure the prophet (may 
peace and blessings be upon him) would have at least mentioned or demonstrated one incident 
throughout his entire lifespan just to show the permissibility and allowance of Isbaal. However, 
this is not the case. Rather, we cannot find any authentic narration where the prophet (may 
peace and blessings be upon him) has ever done this action, even once. 

In regard to the refuting of those who use the incident of Abu Bakr (may Allah be pleased with 
him) is that, by default the length of Abu Bakr’s clothing was not beyond the ankle level, rather 
due to movement and loosening it would unintentionally and while unaware go beyond the 
ankle’s level. Hafiz Ibn Hajar Asqalani (may Allah be pleased with him) confirms this by saying: 

 ریغ نع ناك نإ امیس الو میرحت ھیف رھظی ال اذھف ھلدسی ھنكل ھسبال ردق ىلع بوثلا ناك نإف لاحلا فلتخیف ءالیخلا ریغل امأف
ركب يبأل عقو يذلاك دصق  45 

Hakimul-Ummat Ashraf Ali Tahnwi (may Allah have mercy on him) mentions that the incident of 
Abu Bakr (may Allah be pleased with him) cannot be used to derive such conclusions. This is 
due to his own statement ( َكَِلذَ دَھَاَعَتأ َْنأ َّالِإ ) “unless I get very cautious”. Which indicated that the 
entire statement of the prophet (peace and blessings be upon him) was in response to his 
specific scenario.46 

However, Mufti Taqi Usmaani (may Allah preserve him) describing the benefit which we can 
derive from the incident of Abu Bakr (may Allah be pleased with him) mentions that, even if our 
garments were above the ankle and due to unawareness and unintentionally from loosening it 
goes beyond the ankle, then we too are excused for such short-coming.47 

 

Now, in relation to evidence and proofs of the group of scholars who follow the opinion of 
prohibition and impermissibility, their discussion has been presented below for further critical 
analysis: 

Shaykh Abdul-Ghani Muhaddith Dehlawi (may Allah have mercy on him) has mentioned: 

ةلیخم نع ءارب مھناب ھملع عم هریغ و رمع نبا لثم ةباحصلا ملس و ھیلع هللا ىلص يبنلا عنم عنملا ىلع لیلدلا لوا :تلق  

I say: the first evidence regarding the impermissibility is the prohibition of the prophet (may 
peace and blessings be upon him) himself towards the likes on Ibn Umar (may Allah be pleased 

 
45 Fathul-Bari, v.10 pg.275 
 
46 Imdadul-Fatawa, v.4 pg.122 
 
47 Taqrir Tirmidhi, v.2 pg.341 
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with him) and towards those other than him, knowing very well and having kept in mind that 
they are free from pride and arrogance.48 

A collection of proof and evidence for the opinion of prohibition (tahreem) has been brought 
forward by the famous Bukhari commentator Hafiz Ibn Hajar Asqalani (may Allah have mercy 
on him) 49 which has been mentioned and presented below along with additional quotations: 

1. That is contains wastefulness which is clearly known to be considered impermissible 
(haram). Although this might seem like a very small amount at a personal and individual 
level, but collectively when the few inches of clothing and material from millions of 
Muslims around the globe are counted then this has a huge significant number. 
Allah (the all mighty and majestic) mentions: 

نِإ ۚ اوفrُtu الَو
َّ

َ���فtuُملا ُّبِحُ� ال ُه  
and do not be wasteful; indeed, He does not like the wasteful.50 
 

ذَ�ُملا َّنِإ
ِّ

�طا�َّشلا َناوخِإ اونا� َن�ر�� u ۖ ك ِهِّ�َ�ِل ُناط�َّشلا َنا�َو
�

اًروف  
Indeed, the wasteful ones are brothers of Satans, and Satan is ungrateful to his Lord.51 
 
The prophet (peace and blessings be upon him) has mentioned this theme in his hadith 
as well. 

أ ْنَع ،ٍبْ�َعُش uنْب وuرْمَع ْنَع
�

ق ،ِەِّدَج ْنَع ،ِه�ِب
َ

ق َلا
َ

®ا ُلوُسَر َلا
� "  ملسو ه�لع ± °ص ِ

´
ل
´

قَّدَصَتَو او
ُ

لاَو او
·

�º اوُسَ¸
غ «ِ

َ
½�ْu 

ل�ِخَم َالَو ٍفاَْ¾ِإ
�

  " ٍة
It was narrated from 'Amr bin Shu'aib (may Allah be please with him), from his father, 
that his grandfather said: "Eat, give charity and clothe yourselves, without being 
extravagant, and without showing off."52 

 

2. It has the resembling of the opposite gender. The divinely ordained Shariah of Islam has 
explicitly mentioned that men should not wear the clothing of women and vice versa. 

أ ْنَع
�

ÃÄِ» ق ،َةَرْ�َ�ُه
َ

ل َلا
�

®ا ُلوُسَر َنَع
لَ� َلُجَّرلا ملسو ه�لع ± °ص ِ

·
ةَسْ¸ِل ُسَ¸

َ
لا 

·
أْرَم

�
لاَو ِة

·
أْرَم

�
لَت َة

·
ةَسْ¸ِل ُسَ¸

َ
ِلُجَّرلا   

Narrated Abu Hurayrah (may Allah be pleased with him): The Messenger of Allah (ملسو هيلع هللا ىلص) 
cursed the man who dressed like a woman and the woman who dressed like a man.53 

 
48 Injahul-Hajah on Sunan Ibn Majah, v.1 pg.263 
 
49 Fathul-Bari, v.10 pg.275 
 
50 Surah Anam, ayah no.141 
 
51 Surah Isra, ayah no.27 
 
52 Nasai, hadith no.2559 
 
53 Abu Dawood, hadith no.4098 
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3. That the clothing is not free from the touch of impurities found on the ground. The 
beloved prophet Muhammad (peace and blessings be upon him) as mentioned this in 
regards to this: 

ألا uنَع
َ

لُس uنْب ِثَعْش
�

ق ،ٍمْ�
َ

ÍÎَّمَع ُتْعِمَس :َلا ق ،اَهِّمَع ْنَع ُثِّدَحُت ،«ِ
َ

أ اَنÑَْب :َلا
�

ن
َ

أ ا
�

لاÓÔِ» Õِم
·

ذِإ ،ِةَنيِدَم
َ

Øِإ ا
ْ

لَخ ٌناَس
·

Ú�  :ُلوُقَ� «ِ
فْرا

َ
ف ،َكَراَزِإ ْع

َ
نِإ
َّ

أ ُه
�

أَو ÚÎَْت
�

ÕْÚÎَ ف
َ

ذِإ
َ

ف ،ملسو ه�لع ± °ص ِ± ُلوُسَر َوُه ا
َ

لُق
·

نِإ ِ± َلوُسَر اَ� :ُت
َّ

لَم ٌةَدْرُب َ«àِ اَم
·

ق ،ُءاَح
َ

 :َلا
أ
�

ل اَم
�

�º َك
أ َّ«ِ

´
ف ؟ٌةَوْس

َ
ف ُتْر�ظَن

َ
ذِإ

َ
çِإ ُەُراَزِإ ا

�
قاَس ِفْصِن 

َ
ِهْ�  

Al-Ash'ath ibn Sulaim (may Allah be please with him) said: "I heard my maternal aunt 
relate, on the authority of her paternal uncle; 'While I was walking in Medina, someone 
behind me said: ‘Raise your loincloth, for that is more pious and conducive to longer 
wear.’ Lo and behold, he was Allah’s Messenger (Allah bless him and give him peace)', 
so I said: ‘O Messenger of Allah, it is simply a black garment with white stripes!’ He said: 
‘Do you not have an example in me?’ so I looked and noticed that his loincloth reached 
the middle of his shins'.”54 
 

4. Dragging the clothes beneath the ankles is at minimum resembling those who have 
pride and arrogance. Shaykhul-Hind Hazrat Maulana Mahmud Sahib (may Allah have 
mercy on him) has mentioned: 

مهنم وهف اموق ه�شr نم و ،ن�Ä½كتملا راعش هنال اض�ا عëنممف Ä½كت نودÕ نا� نا و  
And if it is done without the sense of pride and arrogance, it still remains forbidden 
(mamnoo’) due to the fact that it is a resembling of the signs of the arrogant. And 
whoever imitates a group is from among them. 

 

5. The prohibition is also from the angle of theoretical pride and mental arrogance. As 
Ibnul-Arabi (may Allah have mercy on him) has mentioned: 
اظفل هلوانت «òنلا نأل ؛ ه�ف Ä½كتأ ال :لوق�و ه�عك ه�ëثب زواج� نأ لجرل زوج� ال "

ó
 نأ زوج� الو ، هتلع لوانتو ، 

ام÷ح ظفللا لوانôي
ó

�Ãإ لاق�ف 
�º تسøل ةلعلا نأل هلثتم� نمم تسل «

 ، هل ملسr ال ىوعدو ، ةع�tÔلل ةفلاخم هنإف ، َّ«
Õكت نِم ل½Äث ل�ط� ەëو ه�ûذكف ەرازÕمولعم ه º�

اًعطق كلذ «  
It is not permissible for a man to let his garment go beyond his ankle and say that he is 
not being arrogant by doing so, because the text mentions the prohibition and refers to 
the reason, and it is not permissible for anyone to say I am not one of those referred to 
in the text, because the reason does not apply to me, because that attitude goes against 
shariah and is an unacceptable claim. It is a kind of arrogance to make one’s garment 
and Izaar longer, so he is definitely lying.55 

 
 
54 Shamail Tirmidhi, pg.9 
 
55 Aridatul-Ahwazi, v.7 pg.238 
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So, from the statement of Ibnul-Arabi (may Allah have mercy on him) we understand and can 
draw the conclusion that, Isbaal implies that one is dragging their garments below the ankle. 
And dragging the garment below the ankle implies that one has pride and arrogance. Although 
one might not have the intention or awareness of it within their own selves. 

 

Are there any exceptions for Isbaal? 
Previously we have mentioned that the women are not included within the prohibition of 
Isbaal. Other than this category, if a person covers their ankle to safeguard themselves from 
any particular harm, then this will also be allowed and would not be included from among the 
prohibition mentioned before. For example, if a person had an injury on the ankle and by 
uncovering the ankle there is a possibility of infection due to it being exposed. In this scenario, 
it will be permissible for such a person to cover their ankle with whatever clothing they may be 
wearing. This would not be impermissible to do. Likewise, during combat in the battlefield, 
Isbaal is not prohibited.56 

 

A medical perspective on the issue of Isbaal 
Previously we have mentioned the causes and reasonings to refrain and abstain from Isbaal in 
light of the sacred texts and the divinely ordained Islamic Shariah. Now, briefly in light of 
medical science and technology let’s take a glance at the same topic and how it has an effect on 
human life.  

Tahir Munir was a foam businessman. Once him and his friend travelled to America for a tour. 
They went specifically to the area known as ‘Michigan State’ in which they visited a health 
centre. The health centre was very big and it had many sectors and branches. Whilst they were 
looking around, they came upon a sector which was known as the ‘sector of clothing’. 
Furthermore, they glanced at a sign board which drew their minds away, it said “wear your 
clothes above the ankles, it will help ease any ankle inflammation, internal nerve inflammation 
and increase mental positivity”. He asked his friend if this health centre was managed by 
Muslims and to his amazement his friend replied in the negative. Added that it is mostly 
Christian populated who do higher research in all aspects of health.57  

 

 
56 Al-Itihaf of Zabidi, v.8 pg.348 
 
57 Sunnah of Nabi and Modern Science, v.1 pg.154 
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Various misconceptions and their solutions regarding Isbaal 
There are many students of the sacred knowledge as well as the general Muslims of our time 
and generation who have a vast variety of misconceptions and incorrect ideologies in relation 
to the issue of wearing the garments below the ankle level. Sometimes, these understandings 
which them may hold very close to their heart are shown through their day-today activities and 
interactions, although they may not be aware of their own doings. Therefore, we have listed a 
range of commonly found misconceptions in regard to Isbaal along with their solution below: 

1. Some people have this misconception that the hadith talks about for the one who does 
Isbaal out of pride and arrogance is not permissible. Their belief is that they do not do 
this out of pride nor out of arrogance so there is no harm and prohibition in doing Isbaal 
for them. 

The simplest answer to this would be, that if one truly contemplates, they will no doubt reach 
the conclusion that, the claim itself of being free from pride and arrogance is a claim full of 
pride and arrogance. It expressing the mentality that one is without any form of slipups and is 
not willing to accept the possibility of them. 

It is due to this reason that firstly, to make such a claim and statement is incorrect. Otherwise, 
what could be the reason holding such a person back from wearing clothing above their ankles. 
Why would they not desire to adapt the ideal sunnah methodology of the garment’s length? If 
this is not a sign of pride and arrogance then what else is it? 

Secondly, the prophetic narration in which the additions of wordings are mentioned, there still 
remains a possibility that the restriction is not out of mere precaution (Qaid-Ihtiraazi) but 
rather, they are firm restrictions (Qaid-waqi’ee). This is why the blessed prophet (peace and 
blessings be upon him) made it clear and presented the statement of not to wear garments 
below the ankle. This is why it is mentioned: 

أ ْنَع
�

ÃÄِ» ر ـ َةَرْ�َ�ُهþ� ± نَع ـ هنعu َّنلاÍÄِ»ِّ ق ملسو ه�لع ± °ص
َ

أ اَم "  َلا
�

لا َنِم َلَفْس
·

ÿ
�

ْ��َبْع� u راَزِإلا َنِمu ف
َ

Ú�  " uراَّنلا «ِ

Narrated by Abu Huraira: The Prophet (ملسو هيلع هللا ىلص) said, "The part of an Izaar which hangs below the 
ankles is in the Fire." 58 Which has no addition of any restricting wordings. This is an 
unrestricted prophetic narration (Mutlaq-riwayah). Which establishes the fact, that regardless 
of having pride and arrogance or not, in every and any situation the action of Isbaal is 
prohibited and forbidden. So, the summary would be, that each action has their own level of sin 
and defiance towards Allah. Pride and Isbaal. When both are found together, then the result of 
such action is more sever in the akhirah (next life). They both need to be refrained from and 
avoided at the same time just like they both need to be refrained from and avoided individually 
and separately. 

 
58 Bukhari, hadith no.5787 
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2. Another misconception is that, some prophetic narrations contain the restriction of 
Isbaal to pride and arrogance whilst other prophetic narrations do not contain it. Then 
the fundamental rule is to elaborate on the general unrestricted with the restriction of 
the addition ( ےہ اتاج ایك لومحم رپ دیقم وك قلطم ). This applies that Isbaal is not generally 
prohibited, only when pride and arrogance is found will it be considered as 
impermissible. 

The response to this statement is, that according to the fundamental principles of the Hanafi 
school of Islamic fiqh (Usool-fiqh), to act upon both with a balance is wajib when it is possible to 
do so. Otherwise, the unrestricted will be acted upon without restriction and the restricted will 
be acted upon its restriction ( هدییقت ىلع دیقملا و ھقالطا ىلع قلطملا ). Furthermore, it is mentioned in 
Noorul-Anwar: 

 ةمحازم ال و ببسلا يف ناّصن درو رطفلا ةقدص يف و ھصن ام دحاو مكح يف دیقملا ىلع قلطملا لمح ثحب راونالا رون يف
 ادرو وھ امنا دحاولا مكحلا و ةدحاولا ةثداحلا يف دیقملا ىلع قلطملا لمحی ھنا انلق ام نا ينعی امھنیب عمجلا بجوف بابسالا يف

 دیقملا و ھقالطاب اببس قلطملا نوكی نا نكمیف داضت ال و ةقیاضم الف طورشلا وا بابسالا يف ادرو اذا اما و داضتلل مكحلا يف
هدییقنب اببس .... 

And in regard to the topic which we are discussing is the ruling of impermissibility. The 
unrestricted Isbaal and the restricted Isbaal to pride and arrogance are the causes here 
(asbaab). It is due to this that the unrestricted (mutlaq) will not be limited with the restriction 
(muqayyad) as there is not possible method to balance the both. This means, that the 
unrestricted Isbaal and restricted Isbaal both will be considered impermissible and prohibited. 
Of course, when it is considered that the two have a difference within them, the we can say 
that some narrations mention one prohibition (manhi-anhu) meaning just Isbaal and other 
narrations mention two (manhi-anhu) meaning Isbaal with pride and arrogance.59 

 

3. Many people have the ideology that the reason for why the blessed prophet (peace and 
blessings be upon him) forbade wearing clothes below the ankle was due to the reason 
that people at the time did not have as much wealth and were not generally well-off. 
This is why Isbaal would be with no doubt about it an open display of wastefulness 
(Israaf) which is explicitly forbidden as we have mentioned previously in the discussion. 
However, nowadays we have enough income and revenue generating. Therefore, in our 
current time it would not be counted as wastefulness (Israaf) and hence why Isbaal 
should not be forbidden and prohibited. 

 
59 Imdadul-Fatawa, v.4 pg.122-123 



24 | P a g e  
 

In response to this we can bring forward the statement that firstly, that there is no clear and 
explicit textual proof for this claim that due to less wealth and well-off standard of the people 
the prophet (peace and blessings be upon him) had forbade from doing Isbaal. 

Secondly, if it was due to this reason why the prophet (peace and blessings be upon him) had 
forbidden the doing of Isbaal, then we can observe that during the later period of the prophet’s 
(peace and blessings be upon him) lifetime wealth and resources were more available than ever 
before. However, despite the significant difference in the increase of wealth, the prophet 
(peace and blessings be upon him) did not verbally or through his own actions ever 
demonstrate the permissibility of Isbaal. Furthermore, not even the rightly guided 
representatives (khulafa-rashideen) (may Allah be pleased with them all) have ever permitted 
nor allowed it to proceed. Rather, we find the very opposite, that there are statements which 
demise those who do Isbaal in their clothing. 

Thirdly, even if we accept hypothetically that the reason for the impermissibility was due to lack 
in wealth of the time and era. This is still not free from wastefulness in our day and age. 
( رھنلا ئطاش ىلع ول و ءوضولا يف فارسالاك )  

Fourthly, even though in our time and generation the amount of wealth and revenue is well-off. 
However, the poor and the needy and the poverty throughout the globe is no less than as it was 
during the time of the prophet (peace and blessings be upon him). 

Fifthly, the reason for it is not merely limited to wastefulness (Israaf) as we have mentioned 
many other reasons and cause before. 

 

4. Many people’s misconception has risen from a prophetic narration as brought forth 
below: 

 ىَّتَحُ هَءَادِر ُّرَُجی ملسو ھیلع هللا ىلص ُّيِبَّنلا َمَاَقف ،ُسْمَّشلا َِتفَسَكْنَاف ملسو ھیلع هللا ىلص 9َِّا ِلُوسَرَ دْنِع اَُّنك َلَاق َ،ةَرَْكب يَِبأ ْنَع
 ِتْوَمِل ِنَافِسَكَْنیَ ال َرََمقْلاَو َسْمَّشلا َّنِإ "  ملسو ھیلع هللا ىلص َلَاَقف ُسْمَّشلا َِتلَجْنا ىَّتَح ،ِنَْیَتعْكَر َانِب ىَّلََصف َانْلََخَدف َ،دِجْسَمْلا َلََخد

" ُْمكِب اَم َفَشُْكی ىَّتَح ،اُوعْداَو ،اوُّلََصف اَُمھوُُمتَْیأَر َاِذَإف ،ٍدََحأ  

Narrated Abu Bakra (may Allah be please with him): We were with Allah's Messenger (ملسو هيلع هللا ىلص) when 
the sun eclipsed. Allah's Messenger (ملسو هيلع هللا ىلص) stood up dragging his cloak till he entered the Mosque. 
He led us in a two-rak`at prayer till the sun (eclipse) had cleared. Then the Prophet (peace and 
blessings be upon him) said, "The sun and the moon do not eclipse because of someone's 
death. So, whenever you see these eclipses pray and invoke (Allah) till the eclipse is over."60 

 
60 Bukhari, hadith no.1040 
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The response to this would be, that another prophetic narration has an addition which displays 
that the blessed prophet (peace and blessings be upon him) had rushed in such a manner to 
reach the masjid that unintentionally and while unaware his cloak had reached the ground. 

 َىَتأ ىَّتَح ً،الِجَْعتْسُمُ َھبَْوث ُّرَُجی َمَاَقف ملسو ھیلع هللا ىلصِ ّيِبَّنلاَ دْنِع ُنَْحنَو ُسْمَّشلا َِتفَسَخ َلَاق ـ ھنع هللا ىضر ـَ ةَرَْكب يَِبأ ْنَع
ّلَُجف ،ِنَْیَتعْكَر ىَّلََصف ُساَّنلا َبَاثَوَ دِجْسَمْلا  اَھْنِم ُْمتَْیأَر َاِذَإف ،9َِّا ِتَایآ ْنِم ِنَاَتیآ َرََمقْلاَو َسْمَّشلا َّنِإ "  َلَاقَو َانَْیلَع ََلبَْقأ َُّمث ،اَھْنَع َيِ

" اََھفِشَْكی ىَّتَح 9ََّا اُوعْداَو اوُّلََصف ًائْیَش . 

Narrated Abu Bakra (may Allah be please with him): The solar eclipse occurred while we were 
sitting with the Prophet (ملسو هيلع هللا ىلص) He got up dragging his garment (on the ground) hurriedly till he 
reached the mosque the people turned (to the mosque) and he offered a two-rak`at prayer 
whereupon the eclipse was over and he traced us and said, "The sun and the moon are two 
signs among the signs of Allah, so if you see a thing like this (eclipse) then offer the prayer and 
invoke Allah till He remove that state."61 His reason for the state of stress and hurry has also 
been narrating in another prophetic narration: 

 ىَّلََصف َ،دِجْسَمْلا َىَتَأف ُ،ةَعاَّسلا َنُوَكت َْنأ ىَشَْخی ،اًعَِزف ملسو ھیلع هللا ىلص ُّيِبَّنلا َمَاَقف ،ُسْمَّشلا َِتفَسَخ َلَاق ،ىَسوُم يَِبأ ْنَع
 ُفِّوَُخی ْنَِكلَو ،ِھِتَایَحِلَ الَو ٍدََحأ ِتْوَمِل ُنُوَكتَ الُ 9َّا ُلِسُْری يِتَّلا ُتَایآلا ِهِذَھ "  َلَاقَوُ ُھَلعَْفی َُّطقُ ُھتَْیأَر ٍدوُُجسَوٍ عُوكُرَو ٍمَایِق ِلَوَْطأِب

 " ِهِرَافْغِتْساَو ِھِئاَُعدَو ِهِرْكِذ َىلِإ اُوعَزْفَاف َكَِلذ ْنِم ًائْیَش ُْمتَْیأَر َاِذَإف ُ،َهدَابِع ِھِبُ 9َّا

Narrated Abu Musa (may Allah be please with him): The sun eclipsed and the Prophet (ملسو هيلع هللا ىلص) got 
up, being afraid that it might be the Hour (i.e., Day of Judgment). He went to the Mosque and 
offered the prayer with the longest Qiyam, bowing and prostration that I had ever seen him 
doing...62 

 

5. Some may have the misconception of Isbaal being permissible based on the incident of 
Abu Bakr (may Allah be please with him). 

Response to this is the evidences previously mentioned where it displays that Abu Bakr (may 
Allah be pleased with him) had his clothing above the ankle level and due to loosening while 
unaware of it, it would lower to the extent that it would go below his ankle. 

 

6. Others may use the below narration to permit the Isbaal of clothing: 

 َساَّنلا ُتَْیأَر ٌمِئَان َاَنأ َانَْیب " ملسو ھیلع هللا ىلص 9َِّا ُلُوسَر َلَاق ُلُوَقی ،َّيِرْدُخْلا ٍدیِعَس َاَبأ َعِمَسُ ھََّنأ ،ٍلْھَس ِنْبَ ةَماَُمأ يَِبأ ْنَع
 ."ُ هُّرَُجی ٌصیَِمق ِھَْیلَعَو ِباَّطَخْلا ُنْب ُرَُمع ََّىلَع َضُِرعَو ،َكَِلذ َنُود اَم اَھْنِمَو ،َّيِدُّثلا ُُغلَْبی اَم اَھْنِم ٌصُُمق ْمِھَْیلَعَو ،ََّىلَع َنوُضَرُْعی

ّدلا " َلَاق 9َِّا َلُوسَر َای َكَِلذ َتْلََّوأ اََمف اُولَاق " َنیِ  

 
61 Bukhari, hadith no.5785 
 
62 Bukhari, hadith no.1059 
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Narrated Abu Said Al-Khudri (may Allah be please with him): Allah's Messenger (ملسو هيلع هللا ىلص) said, "While 
I was sleeping, I saw (in a dream) some people wearing shirts of which some were reaching up 
to the breasts only while others were even shorter than that. Umar bin Al-Khattab was shown 
wearing a shirt that he was dragging." The people asked, "How did you interpret it? (What is its 
interpretation) O Allah's Messenger (ملسو هيلع هللا ىلص)?" He (the Prophet (ملسو هيلع هللا ىلص)) replied, "It is the Religion."63 

They claim that in this prophetic narration it mentions that Umar’s (may Allah be pleased with 
him) garment was so long to the extent that it would reach the ground. If Isbaal was to be 
forbidden then Umar (may Allah be pleased with him) would not have been wearing such a long 
garment or the blessed prophet (peace and blessings be upon him) would have forbade him 
there and then on the spot. 

In response to this statement, we can say that, this incident was an incident in a dream and 
dreams cannot be the source of any form of analogy (Qiyaas). Like how this narration has been 
explained by Hafiz ibn Hajar Asqalani (may Allah have mercy on him) when he mentioned that 
these are from those matters which are nice in terms of interpretation for a dream but are 
impermissible and prohibited in practical Shariah perspective.64  

 

7. It has been narrated regarding Abdullah Ibn Masood (may Allah be pleased with him) 
which confirm the action of Isbaal. Therefore, if Isbaal was not permissible the such a 
knowledgeable companion of the messenger (peace and blessings be upon him) would 
not have done Isbaal in terms of his clothing. Thus, Imam Ibn Abi Shaybah (may Allah 
have mercy on him) has brought with a good narration (sanad-jayyid): 

نیقاسلا شمح ينا :لاقف ،كلذ يف ھل لیقف ،هرازا لبسی ناك ھنا  

He would drag his garment below the ankle, when he would be asked in regard to it, he 
would respond by saying: my shins are skinny and dry.65 

In response Hafiz ibn Hajar Asqalani (may Allah have mercy on him) is indicating toward the 
narration mentioning the linguistic meaning of Isbaal i.e., clothing dragging below the shin, not 
the ankle which is Isbaal in the terminology from the Islamic sciences. So, it was Isbaal below 
the recommended (mustahab) level which was the middle of a person’s shin.66 

 
63 Bukhari, hadith no.23 
 
64 Fathul-Bari, v.12 pg.413 
 
65 Fathul-Bari, v.10 pg.272 
 
66 Fathul-Bari, v.10 pg.276 
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Therefore, based on the previously mentioned prophetic narrations, one cannot derive the 
permissibility of Isbaal and its allowance in the light of Islamic texts. 

 

The companions and their sincere obedience in contrast to our 
current status 

It is a golden testimony in Islamic literature how the companions of the beloved messenger 
(peace and blessings be upon him) would obey and fulfil the orders and commandments of 
Allah and his prophet to the best of their ability. The same literatures which contain the utmost 
detailed actions and behaviour of the companions (may Allah be pleased with them) does not 
shed the slightest of light on the topic of any companion doing Isbaal or considering it from 
among the Sunnah (prophetic way) of the holy messenger (peace and blessings be upon him).  

For example, during the treaty of Hudaibiyah when Usman ibn Affan (may Allah be pleased with 
him) was sent to deliver the message in Makkah-Mukarramah, he was wearing his garments to 
the middle of his shin level in terms of length. His cousin Ubban ibn Saeed who was not under 
the umbrella of Islam at the time told him to lower his garment. The Usman ibn Affan (may 
Allah be pleased with him) displayed and presented Infront of his cousin the format in this by 
the blessed prophet Muhammad (peace and blessings be upon him). 

انبحاص ةرزا اذكھ :نافع نب نامثع ھل لق ھیقاس فاصنا ىلا هرازا ناك و :لاق ،لبسا افشحتم كارا يل ام ،مع نبا ای لاق  

Ubban ibn Saeed said: oh, my cousin, why is it that I can see you wearing you garment high and 
tight, lower it. Salamah ibn Akwa’ (may Allah be pleased with him) the narrator of this said that 
Usman ibn Affan’s (may Allah be please with him) clothing was up to the mid-section of his shin. 
Usman ibn Affan (may Allah be pleased with him) replied saying: our friend’s garment’s length 
would be this much (indicating towards the prophet peace and blessings be upon him).67 

Now, in contrast to the honourable companion’s (may Allah be pleased with them all) of the 
messenger (peace and blessings be upon him) is our condition and status. In relation to this 
Mufti Taqi Usmani (may Allah preserve him) mentions: “we had a shaykh by the name of 
Maulana Ihtishamul-Haque Tahnwi Sahib (may Allah have mercy on him) who mentioned once 
in one of his lectures, that our current status and situation is that although the messenger of 
Allah (peace and blessings be upon him) has indicated to uncover the ankles and to wear the 
clothing above them, yet we hesitate and are not willing to act upon what he has instructed. 
However, when it becomes the western fashion to uncover the ankles and to wear shorts and 
three-quarters, we adapt it in our life style so naturally without any hesitation. This clearly 

 
67 Izalatul-Khafa Mutarjim, v.4 pg.294 
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displays the level of love the people have for the customs and fashion in contrast to the level of 
love they have towards the messenger of Allah (peace and blessings be upon him).”68 

Many times, our brothers roll and fold up their lower clothing at the time of salat (prayer). But 
it must be reminded that this is not sufficient to safeguard oneself from the previously 
mentioned warnings. In this regard, Hazrat Hakimul-Ummat Ashraf Ali Tahnwi Sahib (may Allah 
have mercy on him) mentions: some people to express their level of taqwa (god-consciousness) 
lift the lower clothing above the ankle level only during the time of prayer (salat). However, the 
action of Isbaal holds the same ruling of impermissibility outside of prayer (salat) as it does 
within the prayer (salat). So, how will this benefit them?69 

Likewise, the same message can be found and displayed by Shaykh Maulana Shah Muhammad 
Yaqoob Mujaddidi Sahib (may Allah have mercy on him): I was waiting for my car whilst I was 
inside a masjid. The Maulana (scholar or imam) was delivering a reminder. His topic was related 
to wearing the clothing above the ankle. During the reminder he once mentioned that even if a 
person never raises the clothe let them do so at least for the duration of their prayer. So, I 
could not help myself but to raise my view to him and I spoke out saying: Hazrat! This itself is 
another action which is a sin. The one who would be lifting the clothe above the ankle would be 
holding the idea and intention that as soon as the prayer (salat) finishes he will lower his 
garments to how it previously was. So, the action by which another sin is manifested is another 
sin within itself. As it is mentioned in the prophetic narration ( عجری مل ام ). Furthermore, Hazrat! Is 
it the case that Allah (the all mighty and majestic) only observes him during his prayer (salat) 
and not outside of it? The understand this in depth, it is the same as saying that a person has 
left his bottle of alcohol to drink outside the masjid. As soon as he finishes the prayer (salat) he 
will entertain himself with the drink. The firm practical intention of sinning is known as defiance 
(tughyaan).70 

 

Conclusion 
After extensive discussion and in-depth elaboration based upon proof and evidences, we 
can conclude and summarise by saying that for men, the wearing and clothing of any form 
of clothes can fall under one of the four categories from those mentioned and presented 
below: 

1. That the clothing is at mid-level of the shin, this would be considered as a recommended 
action (mustahab).  

 
68 Islaahi-Khutbaat, v.5 pg.300 
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2. That the clothing is just above the ankle. This would be categories as permissible (jaiz).  
3. That the clothing is at the ankle level and the ankle is fully or partially covered due to it. 

This was be classified as impermissible and invalid (na-jaiz).  
4. That the clothing is lower and below the ankle. This is more severe in impermissibility 

and prohibition. 

Therefore, since the harms of dragging one’s own clothing below the ankle level (Isbaal) has 
been thoroughly examined, critically analysed and punctually presented throughout this 
research, it is a must and an obligatory responsibility towards every male Muslim brother who 
may fall under the above-mentioned category no.3 or no.4 to abstain and refrain from this act 
of sin, and to persist and adapt the following of the prophetic manner (sunnah) without any 
form of shyness and hesitation. As it was the established record of the prophet Muhammad 
(peace and blessings be upon him) that his clothing while aware and intentionally had never 
levelled the length of his ankle nor did it very exceed his ankle either. 

Mufti Muhammad Taqi Usmani (may Allah preserve him) has mentioned: Although many from 
among the Islamic Fuqaha (jurists) have written, that if Isbaal (dragging the clothe below the 
ankle) is done out of pride and arrogance then is it highly disliked (makrooh-tahreemi) and if 
Isbaal is done without any pride and arrogance then it is lightly disliked (makrooh-tanzeehi), yet 
the authentic verdict of the specialist of revising the textual documents from among the 
scholars (ulama-muhaqqiqeen) is that, to lower the garment below the ankle in every and any 
condition is highly disliked (makrooh-tahreemi). The reason for this verdict is that to recognise 
self-pride and one’s own arrogance is not a matter which is simple and straight forward. It is 
not something physical that one can locate where it is and where it is not. So, there clear 
solution to this is that a person has the clothing above the ankle at all times. This will not only 
be a more precautious approach to safeguard our akhirah (the next life) but also it will finish 
the entire discussion on having pride and arrogance within oneself or not at the time of 
Isbaal.71   

 

May Allah (the all mighty and majestic) through his endless mercy and compassion allow each 
and everyone of us to safeguard ourselves from this action of ‘Isbaal’, ameen (may Allah 
accept). 
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Glossary 
 

 

Allah – the name of god in the religion of Islam 

Islam – one of the major world religions that emphasises on monotheism. 

Muslim – the followers of Islam are called ‘Muslims’ 

Shaykh – a term to describe a scholar in Islam 

Imam – a term to describe a leader of the Muslims 

Shaykhul-Islam – the terminology used in the classical era as an honorific title for outstanding 
scholars the field of Islamic sciences. 

Umoor-Adiyah – used to describe the affairs of social customs 

Satir – covering, normally used for clothing and/or veil  

Makrooh – an Islamic terminology which linguistically means disliked  

Makrooh-Tanzeehi – lightly disliked and best to avoid 

Makrooh-Tahreemi – highly disliked and should be avoided. This category is very close to 
impermissible 

Bil-ittifaq – means ‘with full agreement’. This is used to display the consensus of the scholars 

Haram – used to mean illegal, forbidden, prohibited and impermissible  

Halal – used to mean legal, allowed and permissible 

Salat – Muslim prayer 

Rakah – a unit of salat 

Qiyam – the standing position during salat 

Kibr – pride and/or arrogance 

Mukaffir-Zunoob – an action which removes sins in Islam 

Tadeeb – manners and etiquettes 

Takeed – importance and emphasis 

Khuyala’ – self-pride   

Takabbur – a synonymous word for ‘khuyala’ 
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Jannah – the term used in Islam for the meaning of paradise 

Jahannam – the term used in Islam for the meaning of hell 

Iman – faith, also used to describe the doctrine of a Muslim 

Isbaal – to drag the clothing below the ankle level 

Qiyamah – the day of accountancy after resurrection 

Izaar – generally refers to lower garments such as lungi, trousers, short but is not limited to 
only the lower clothing 

Qamees – used to describe the upper garments 

Ridaa – naturally displays the meaning of a cloak 

Amamah – used for the meaning of a turban which is tied around one’s head 

Diraa’ – specifically that which is worn to shield oneself during the time of battle e.g., Armory.  

Hadith – the sayings, actions and silent approvals of the prophet Muhammad (peace and 
blessings be upon him) 

Quran – the divinely revealed sacred scripture for the Muslims and considered to be the words 
of Allah 

Muhaddith – a specialist in the field of hadith literature and its sciences  

Qaid – an additional wording which gives a restriction to what was unrestricted 

Qaid-Ihtiraazi – the restriction is precautionary and may or may not be adhered to 

Qaid-Waqi’ee – the restriction which is firm and strict. This must be adhered to at all time 

Riwayah – a prophetic narration 

Mutlaq-Riwayah – unrestricted prophetic narration. This refers to the narration which has no 
form of any Qaid within it 

Fiqh – the name given to the branch of Islamic sciences related to jurisprudential matters 

Usool-Fiqh – the fundamental principles for the science of Islamic Fiqh 

Manhi-Anhu – the aspect which is prohibited. Sometimes this can also refer to the cause of 
prohibition 

Qiyaas – the terminology used for analogical deriving of Islamic jurisprudential benefits  
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