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Abstract  

The aim of this dissertation is to find convergence between classical, reformist and revivalist works of 

tafsir to form a holistic approach to reviving the human condition and its collective manifestations in 

regards to the revival and decline of nations. The method employed will be through isolating the constants 

of belief, prayer and Zakāh mentioned in the opening verses of the Qurān. The dissertation will be limited 

to the opening ayat that show us the connection between a worldview derived from belief in the unseen to 

personal rituals and the foundational concepts that inform the collective systems of life.    
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1. Introduction 

1.1 The Vastness Of Surah Al-Baqarah 
 

Surah Al-Baqarah, as I have discovered, is an ocean of meaning. It is an ocean with vast open seas that 

connect with intricate streams and rivers that lead to lakes and reservoirs of knowledge and virtues. It is 

an abundance in and of itself. Words fail me in capturing how vast this surah truly is, from the Ademic 

story of pre-existence, to defining the key archetypes of personality, to detailed case study of the trials 

and failures of a previous nation, to critiques of collectivist and individualistic excesses, to core socio 

economic theory of Islam. No matter how far one’s prospecting of the intellectual landscape of the Quran 

in search of numerous its treasures of meaning, one will find these mines inexhaustible. This is contrary 

to the works of poets and artists whose sparkle and bedazzlement lies on the surface and revolves 

around sensorial pleasures and limited virtue that clings to this life until the novelty wears thin. This is not 

the same as the speech of Al-Mutakkabir (The Prideful One) who is accredited for all things. I will 

endeavour to cover as much as is possible within ayah by ayah approach and comment on the 

developing themes as the layers of meaning begin to infuse together. I pray that Allah (swt) makes this a 

means of forgiveness and enlightenment for me and others and that it teaches us to strive through our 

imperfections to please Allah (swt) alone.  

 

Surah Al Baqarah is the longest Surah in the Qurān. For a book that has not wasted a single letter or a 

word nor a repetition of a sentence without a new ray of meaning. The potency and comprehensiveness 

of this Surah cannot be overestimated. It was said that Surah Al-Fatiha was the response to the inherent 

question in man’s disposition “to whom does praise thanks belong?” 1. For any thinking and moral being, 

one would ask upon receipt of a gold coin to whom the thanks was belonging. A thinking person would 

think there is perhaps a relationship he is unaware of, perhaps a distant relative, a rich sibling, a 

concerned parent, a dutiful child. And yet many ignore this question, and many in this time obfuscate this 

with the question of whether the gift (hibatun) has a gift giver at all (Al-Wahhāb), thereby rebuking the gift 

giver while enjoying the gift. The sense of ingratitude would resonate with any claim to being a reasonably 

minded thinker and moral being. 

 

So it was said that Surah al-Fatiha was sent to answer this most pertinent question that would have 

otherwise weighed heavily on the human being: “All-Praise belongs/deserving2 to Allah (swt) the Lord of 

the worlds”. Once we have identified the object of our reverential thanks and love, our destination to the 

one who is Owner of the last day, we realise that this itself requires a nitham, a path, a siraat that human 

beings need to traverse for salvation. It’s this cry, this plea3 of “guide us to the straight path” that the 

scholars say Surah Al-Baqarah is the response with the words ‘this is the book that there is no doubt, a 

guidance to the muttaqeen’. Surah Al-Baqarah was called the “pavilion of the Qur’an”4. It was known as 

an ‘all-inclusive city’ of the Qurān. And indeed it contains some of the major themes of almost every 

Surah in the Qurān. Ibn Ashur summarises this surah concisely: “The greatest of aims of this Surah is 

divided into two parts. One part is to confirm the loftiness of this Deen over what came before it. The 

 
1 “LImānil Hamd” Hashiaat As-Saawi ‘Alaa Tafsir Al-Jalalayn (Arabic Edition Volume 1, Chapter 1) 
2 “Lord of the words is a pseudo sentence (shibu jumla(that is connected to a erased predicate that is estimated to be 

“Wajibun/Mustahiqqun”.  بالالم ومتعلقان بخبر محذوف تقديره الحمد واجبلفظ الجاللة مجرور  (I’raab of Qaasim Da’aas)  
3 An imperative verb is a request to equals, a command from superior is an order, and from a subordinate it is a plea  
4 Asrar Tarteebil Qurān page 48 
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loftiness of its guidance and the foundations of purifying the hearts. The second part is to clarify the 

legislations of this Deen, for followers of the Deen, and correcting and reforming the society.”5 

 

1.2. Virtues of Surah al-Baqarah 

 

The Prophet (pbuh) said- 

"For everything there is a hump (pinnacle) and the hump (pinnacle) of the Qur'an is Surat Al-Baqarah, in it 

there is an Ayah which is the master of the Ayat in the Qur'an; [it is] Ayat Al-Kursi."6 

ِ   َسنَاَم الْقُْرآِن سُوَرةُ الْبَقََرةِ َوفِيَها ِلكُل ِ َشْيٍء َسنَاٌم َوإِن   "  "آيَةٌ ِهَي َسي َِدةُ آِى الْقُْرآِن ِهَي آيَةُ الْكُْرِسي 

 

‘Whoever recites in his house surah al-Baqarah in the day, shaytaan will not enter for three days. And 

whoever recites it in the night Shaytaan will not enter for three nights.’ 

 

 

تُقَْرأُ فِيِه الْبَقََرةُ الَ يَْدُخلُهُ الش يَْطان  بُيُوتَكُْم َمقَابَِر َوإِن  الْبَيَْت ال ِذي الَ تَْجعَلُوا ُ  

The Prophet (pbuh) said- 

Don’t turn your houses into graves, satan doesn't enter the houses in which surah al-Baqarah is recited.’7 

 

The Prophet (pbuh) said:  

Read the two lights, Al-Baqarah and Al `Imran, because they will come in the shape of two clouds, two 

shades or two lines of birds on the Day of Resurrection and will argue on behalf of their people on that 

Day8 

ْهَراَويِْن، الْبَقََرةَ َوآَل ِعْمَرانَ   اقَْرأُوا الز 

Abu Umamah, may Allah be pleased with him, narrated that he heard the Prophet (pbuh) say, "Recite the 

Qurān, for it will come as an intercessor for its reciters on the Day of Resurrection. Recite Surat Al-

Baqarah and Aal-‘Imraan, as on the Day of Resurrection they will come like two clouds, or two black 

canopies with light between them, or like two flocks of birds in ranks, pleading for the one who recited 

them. Recite Surat Al-Baqarah, as taking it is a blessing and abandoning it is a sorrow, and the Batalah 

(the sorcerers or the idle and lazy people) are but helpless about it." [Muslim]9 

2. Structure of Surah Al-Baqarah 

2.1 Location and Compilation of Surah Al-Baqarah: 

 

Surah al-Baqarah’s themes are centered upon the community of the Muslim Ummah and its social life as 

well as the basics of faith which are prime (Surah al-Fatihah- constants and events). The current 

arrangement we see in the Qurān today has no relationship with chronological history, and yet its order is 

‘tawfeeqi’- i.e. it was said to have been arranged by the Prophet (pbuh) under divine guidance.10 Syed 

Qutb also refers to the order of revelation to be different to the ordering of compilation within the Prophet 

(pbuh) ‘s life: “From the varied and wide-ranging context of its verses, it is safe to assume that they were 

 
يِن ِِلَْتبَاِعِه َوإِْصََلحِ ُمْجتَمَ ِعِهم 5 ي ُِن شََرائَِع َهذَا الد ِ ِيِه َوأُُصوَل تَْطِهيِرهِ النُّفُوَس ، َوقِْسٌم يُبَ يِن عَلَى َما سَبَقَهُ َوعُلُوَّ هَدْ التحرير  . َْوُمعَْظُم أَْغَراِضَها يَنْقَِسُم إِلَى قِْسَميِْن : قِْسٌم ُيثْبُِت سُُموَّ َهذَا الد ِ

والتنوير »تحرير المعنى السديد وتنوير العقل الجديد من تفسير الكتاب المجيد« / محمد الطاهر بن محمد بن محمد الطاهر بن عاشور التونسي  (1/ 203 

Ibn Ashur, The Verification and Enlightenment 
6 Tirmidhi, English reference:  Vol. 5, Book 42, Hadith 2878 Arabic reference: Book 45, Hadith 3119 
7 Tirmidhi, English reference: Vol. 5, Book 42, Hadith 2877 Arabic reference: Book 45, Hadith 3118 
8 Sahih Muslim 685 
9 Sahih Muslim 805 
10 Key To Al-Baqara, Khurram Murad page 8 
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not all revealed in sequence. A common feature of the long Madinan sūrahs is that their verses were not 

revealed in consecutive order. Sometimes, passages of one sūrah were revealed before the completion 

of an earlier one. Hence, the convention in deciding the chronological order of the sūrahs has been based 

on the dates of the revelation of the opening passages, and not of the complete sūrah. In this instance, 

we find that Verses 275-280, prohibiting usury, were among the last Qur’ānic revelations, while the 

opening parts of the sūrah were revealed early in the Madinah period.”11 Imam as-Suyuti mentions 

several points on the occasion of revelation:  

 

i) Whenever a new revelation came he (saw) told the scribes where to place it.  

ii)They know the order by how it was read in salah.  

iii) The Prophet (pbuh) read the whole of the Qurān (khatam) in ramadan. 

iv) There is also a rational reason. Because we find the endings of surahs have clear thematic correlation 

to the next surah.  

 

Another example of this is when Allah (swt) says:  

 

ِفِريَن أَۡمِهۡلُهۡم رُ  ـٰ ِل ٱۡلَك ا  فََمه ِ  َوۡيدََۢ

17. So, give a respite to the disbelievers; deal gently with them for a while. 

 

In this last verse of Surah at-Tariq our Prophet (pbuh) and by extension we, are told to leave our 

detractors for a while after calling them to the Deen,. Then surah Al-a’laa comes next and tells you what 

to do in the period of respite:  

 

َك اْْلَْعلَى َسب ِحِ اْسَم َرب ِ   

“Exalt the name of your Lord, the Most High.” (Surah al-A’laa:1) 

 

So, why has the arrangement been changed? There are a number of reasons to consider:  

 

1. The Qurān came for all times and all people, and not restricted to the sabab an-nuzool.  

Initially they were revealed for an understanding of the problem and solution related to a specific ruling. 

But the thematic order that we have now is for all times, places and people. i.e. it has been lifted out of its 

historical context and become timeless. Had it been chronologically, we would have obsessed about the 

specific times unrelated to our times, looked upon as mere historical events. 12 

 

2. The sabab-an-nuzool (or sha’n an-nuzool- matters related to the revelation) still exist. They allow us to 

know the specific time of revelation, before being generalised or moved to a different context. It’s 

important to note that the sabab is more like a sha’n, because it is not restricted to that time.13 

 

3. After revelation was completed, the community formed and the obstacles of denial and oppression 

were overcome, the mukhaatab (the addressee) for all times to come was the Muslim Ummah.  

 

 
11 In The Shade of The Qurān (Arabic):  ًَية ُح أَن  آيَاتَِها لَْم تَنِْزْل ُمتََوالِ طْ اَلِق. َوالُْمَرج ِ ِل َما نََزَل ِمَن السَُّوِر بَعَْد الِْهْجَرِة. َوِهَي أَْطَوُل سَُوِر الْقُْرآِن عَلَى اْْلِ َهِذهِ السُّوَرةُ ِمْن أََوائِ

َمَدنِي ِة اْْلُْخَرى - َوإِن  تَكُْن هَِذِه اْْلَْسبَاُب لَيْسَْت قَْطِعي ةَ الثُُّبوِت - تُفِ يُد أَن   اِت ِمَن السَُّورِ  الْ كُل َها حَ ت ى اْكتََملَتْ  قَبَْل ُنُزوِل آيَاٍت ِمْن سَُوٍر أُْخَرى; فَُمَراَجَعةُ أَْسبَابِ نُُزوِل بَْعِض آيَاتَِها َوبَعِْض اْْليَ

َل عَلَيِْه فِي تَْرتِ يبِ السَُّوِر ِمنْ  َحيُْث  َماتَُها; َوأَن  الُْمعَو  ْبَل اْستِْكَماِل سُوَرةٍ سَابِقٍَة نََزلَْت ُمقَد ِ َواَل لَْم تَنِْزْل آيَاتَُها كُلَُّها ُمتََوالِيًَة; إِن َما كَاَن يَْحدُُث أَْن تَنِْزَل آيَاٌت ِمْن سُوَرٍة الَ ِحقٍَة قَ السَُّوَر الَْمَدنِ ي َة الط ِ
ِل َما َنَزَل ِمَن الْقُْرآِن ِفي الَْمِديَنة َماتَِها كَانَْت ِمْن أَو  اِجَح أَن  مُ قَد ِ بَا، فِي ِحيِن أَن  الر  آيَاِت الر ِ النُُّزوُل هَُو سَْبُق نُُزوِل أََوائِلَِها - اَل َجِميِعَها - َوفِي هَِذهِ السُّوَرةِ آيَاٌت ِفي أََواِخِر َما َنَزَل ِمَن الْقُْرآِن كَ ِ  . 
12 Key To Al-Baqara, Khurram Murad page 9 
13 (Hujjatullah al-Balighah by Waliullah al-Dehlawi.) 
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4. After the completion of revelation, shaping of the Muslim and shaping of the Muslim community, the 

priority went to the purpose of the Ummah, its methodology/direction and its social-political affairs. 

Because the social-political affairs include small Muslim communities, families and individuals, but 

individuals, families, and small communities do not include the social-political direction of the Ummah.  

This does not take away from the importance of individual self governance and potential. Rather, this 

problem comes from being affected by the hypocritical and individual nature of the West.  

 

5. This focus on the Ummah comes from the Ummah being the sole agent for change for the rest of 

humanity after the passing Muhammad (pbuh).   

 

ِل  وسُُهُم اْلَنْبِيَاُء كُل َما هَلََك نَبِىٌّ َخلَفَهُ نَبِىٌّ َوإِن هُ الَ نَبِى  بَعِْدى َوَستَكُوُن ُخلَفَاُء يَْكثُُرونَ َكانَْت بَنُو إِْسَرائِيَل تَسُ  ِل فَاْلَو   قَالُوا فََما تَأُْمُرنَا قَاَل فُوا بِبَيْعَِة اْلَو 

نِ  َ َسائِلُُهْم َعم   اْستَْرَعاهُْم   َوأَْعطُوهُْم َحق ُهْم فَإِن  َّللا 

"The tribes of Israa'il were ruled by the Prophets, every time a Prophet deceased he was followed by 

another Prophet, and there will be no Prophets after me, and there will be Khulafaa (successors) and they 

will be many." The companions then asked "What do you order us?" To which the Prophet replied "Fulfil 

your pledge of allegiance to them one after another, and give them their rights, and truly Allah will ask 

them about their responsibilities" (Bukhari 3455 / Muslim 1842)  

 

6. Another discussion from Surah al-Baqarah that has pointed towards the Qurān’s timelessness and 

relevance for all times is: 

 

 َشۡهُر َرَمَضاَن الَِّذىٓۡۡ اُۡنزَِل ِفۡيِه اۡلُقۡرٰاُن ُهًدى ل ِلنَّاِس َو بَ ي ِٰنٍت مِ َن اۡۡلُٰدى َواۡلُفۡرقَانِِۚ  

During the month of Ramadan the Qur'an was sent down as a guidance to the people with Clear Signs of 

the true guidance and as the Criterion (between right and wrong) 

 

We are confronted with an ayah that informs us of the Qurān being revealed in the blessed month and yet 

the wording of the ayah draws the reader to think further. The passive presents tense verb ‘unzila’ is 

normally used when something is sent as a whole, while the verb ‘nazzala’ is used when the Qurān is 

sent in parts. We all know the Qurān was not sent as a whole  on that night so the deeper meaning 

became a matter of interest for the mufassiroon. It was narrated that Ibn Abbas said: it was in Al-Lawhal 

Mahfoodh, then taken as a whole to the lowest level of heaven, and then taken down in parts when 

situations would occur. This interpretation creates a massive shift in how one may view the Qurān. many 

a time, Muslims are faced with the demand that, "Islam needs to change with the times?" and yet Allah 

has the solution before the problem has unfolded in front of our eyes and each sabab takes place before 

the solution encapsulated in the ayah is sent down. The more one studies Islam’s spiritual and political 

dimensions it is as though the revelation came first and the reality to fit into it. In conclusion, the final 

ordering of the Qurān was, as explained above, a way of lifting the revelation to a specific time within the 

arab peninsula to all times and place, while the situation around the ayat are known purely as a means to 

understand the ayat better.  

 

2.2 Thematic Structure of Surah Al-Baqarah 

 

The purpose of determining the thematic structure is to discover how the Ummah continues with the 

message as messengers of the messenger (pbuh). Historically, the precedent has always been to correct 

the deviations of humanity via a Prophet, but now the responsibility falls on the final Ummah that followed 

the final Prophet (pbuh). The Ummah taking up the Prophetic Mission is known by: 

 

1. Defining it. 
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2. To inspire and prepare the Ummah to fulfill it. 

3. To warn against the different kinds of deviations or abandonment of this mission.  

 

We see this in the conclusion of many ayaat, in Surah Al-baqara verse 143 carrying this instruction:  

 

ةً َوَسطًا ل ِتَكُونُوا شَُهَداَء َع  ِلَك َجعَلْنَاكُْم أُم 
سُوُل َعلَيْكُْم َشِهيًدا ۗ َوَما َجعَلْنَا الِْقبْلَةَ ال تِي كُنَت َعلَيَْها إِال  ِلنَعْلَمَ َوَكذََٰ ن  لَى الن اِس َويَكُوَن الر  سُوَل ِمم   َمن يَت بُِع الر 

ُ ۗ وَ  ِحيم يَنقَِلُب َعلَىَٰ َعِقبَيِْه ۚ َوإِن َكانَْت لََكبِيَرةً إِال  َعلَى ال ِذيَن هََدى َّللا  َ بِالن اِس لََرُءوٌف ر  ُ ِليُِضيَع إِيَمانَكُْم ۚ إِن  َّللا  َما َكاَن َّللا  ٌ 

 

“And thus we have made you a just community that you will be witnesses over the people and the 

Messenger will be a witness over you. And We did not make the qiblah which you used to face except 

that We might make evident who would follow the Messenger from who would turn back on his heels. And 

indeed, it is difficult except for those whom Allah has guided. And never would Allah have caused you to 

lose your faith. Indeed Allah is, to the people, Kind and Merciful.” (2:143) 

 

2.3 What do we mean by Shuhadaa’? 

 

That shahadah consists of “there is no God but Allah (swt) and Muhammad (pbuh) is His messenger”, it is 

called the shahadatayn, though it could be argued that Muhammad (pbuh) is the messenger of Allah (swt) 

covers the first part on its own within the second part in every aspect. Our knowledge of Allah (swt) is via 

the revelation that came to us through the final Prophet (pbuh). Our knowledge of Allah (swt) came from 

the very witnessing of Muhammad (pbuh) the moment he left the heights of the cave of Hiraa that looks 

down on the city of Makkah.  

 

Just as bearing witness that there is no God but Allah and Muhammad (pbuh) is his messenger (pbuh), 

the manifestation of this is to be shuhadaa (witnesses) of the truth to the people. This is a core 

component of being a custodian (Khalifah) on the earth that will be discussed later. A more functional 

definition of witnessing would be connecting this life, with what is to come after it. Namely: TAWHEED, 

RISAALAH and HEREAFTER. However bearing witness is only important because it is a result of 

complete submission. This is why every law- public or private, personal or collective- is connected to 

imaan. This is because there is no polity in Islam in the soceital without some level of true submission to 

Allah (swt). Other ways of life thrive on a different kind of incentive that will be discussed much later.  

 

Terminologically, there are various angles covered by words that make explicit or implicit reference to 

witnessing:  

 

“The witness by word may be taken to be broadly subsumed under the Qurānic terminology of 

warning (indhar), bringing glad tidings (tabshir), inviting and calling (da'wah), communicating 

(tabligh), teaching and instructing (ta'lim), conveying and propagating (tilawah). The terminology for 

the witness by actions includes establishing Islam (iqamatu 'd-din), making God's guidance and way 

of life prevail over all others (izhar), establishing justice (qist), enjoining right and forbidding wrong, 

and Jihad.”14 

 

2.4 In regard to witnessing over “mankind”, does distance mean we don't have a role?  

 

 
14 Witness Unto Mankind, Syed Abul A’la Maududi page 9 
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It is the characteristic of one who believes in the unseen that he or she is aware to a lesser degree that 

those things that take place outside of one's immediate sensation do not exculpate us from responsibility 

and accountability.  

 

ةً أَنَْكَرهَا َكاَن َكَمْن َغاَب َعنَْها َوَمْن َغاإِذَا عُِملَِت الْخَ   َب َعنَْها فََرِضيََها َكاَن َكَمْن َشِهَدهَاِطيئَةُ فِي اْْلَْرِض  َكاَن َمْن َشِهَدهَا فََكِرهََها ، َوقَاَل : َمر    

“If sin is committed on earth, the one who sees it and hates it – or denounces it – is like one who was 

absent from it, and the one who is absent from it but approves of it is like one who sees it.”15 

 

This hadith and many hadith like it on witnessing is very illustrative in how a Muslim should view his 

custodianship and reponsibility as a “Khalifah on the earth”. The hadith simulates a moment where there 

is bloodshed and corruption on earth and places the reader at the scene of the crime. Distance is 

irrelevant when it is to do with our sphere of concern, our views count in this life whether we can change it 

with our hands or at the bare minimum, hate the infraction within our hearts. it was reported that 

Muhammad (pbuh) said: “Whoever among you sees evil, let him change it with his hand. If he is unable to 

do so, then with his tongue. If he is unable to do so, then with his heart, and that is the weakest level of 

faith.”16 

 

So regardless of the impact of our dislike, which in itself is subject to one’s ability, such views will count 

against a person in this life and in the hereafter. For example if one were to believe in monarchical 

kingship, nationalism or democracy for a Muslim land, or two state solution for occupied land while sitting 

an ocean away in the West, as per the hadeeth, one would be treated as an accomplice of sorts, one 

would be complicit in the act of the oppressors even if that person was unseen by the oppressors. Ibn 

Rajab al-Hanbali said: ‘The one who witnesses a sin and hates it in his heart is like the one who did not 

see it, if he is unable to denounce it or change it verbally or by taking action. The one who is not present 

when it happens but approves of it is like the one who saw it and was able to denounce it or change it but 

did not do so. That is because approval of sins is one of the most abhorrent of forbidden matters, by 

which one fails to denounce the sin in one’s heart, which is obligatory for every Muslim and this is not 

waived for anybody under any circumstances whatsoever.’ 17 

 

2.5 The Detailed Structure of Surah Al-Baqarah 

 

THE FIRST THEME: 

- Verse 1-20: A profiling of the various archetypes and characteristics in relation to divine guidance. 

This is similar to many western governments today profiling Muslims as modernist, extremist etc. 

The Qurān also profiles the different types of Muslims, and it is from these profiles that allows the 

Muslims to look inward from within as opposed to seeking external validation.  

 

1st Benefit: In an age of profiling, use of algorithms to follow voter trends and consumer trends, in a time 

where identity falls within a spectrum called intersectionality with a focus on different minorities, valid and 

invalid competing for a greater share of the social and economic status, in this time, Allah (swt) gives us a 

clear, divine profiling of what the three major mentalities and characters are. 

 

 
15 Classed as hasan by al-Albaani in Saheeh al-Jaami‘, no. 689; it was also narrated in a mursal report.  
16 Source: Ṣaḥīḥ Muslim 49. Grade: Sahih (authentic) according to Muslim. 49  صحيح مسلم كتاب اْليمان باب بيان أن النهي عن المنكر من اْليمان واْلن

 اْليمان يزيد وينقص
17 Jaami‘ al-‘Uloom wa’l-Hukam (2/245) 
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2nd Benefit: We also learn that despite all the sect, schools, movement and religions, that within any 

grouping, these three archetypal characteristics appear and destroy good from the outside or from within. 

We all have observed the difference between connection, adherence to a theological or jurispudic school 

and what is identity driven ‘assabiyyah that is not knowledge based. It is built on the need to lower the 

other to exalt oneself and the need to have a sense of belonging.  

 

THE SECOND THEME: 

 

- 21-39: These verses detail the rewards for believers, how Allah might use a gnat as a parable 

which only believers will understand, and the story of Adam and his fall from grace and 

subsequent repentance. 

 

 

THE THIRD THEME: 

- Verse 40-123: Banu Isra’il- A case study of a failed nation.  

 

Banu Israil are indeed a case study of Ummatic failure. 

 

These key themes are essential for us today as many Muslims mistakenly view the ayaat related to 

Muslims as the only parts that are relevant, rather all the ayaat are relevant to Muslims, even those 

descriptions of hypocrites and disbelievers, as it is via these descriptions that the believers will have 

alertness to deviation and compromise.  

 

The mufassirun say:  

 ْلن كل  آية وردت في الكفار تجر ذيلُها علـى ُعَصـاةِ المسلمين
Every ayah that was sent about the kuffar the tail end of that ayah crosses over the disobedient 

believers.18 

 

An excerpt of the works of Khuram Murad mentions this with some clarity: “Now take each indictment, 

each item of the charge sheet, separately, and reflect upon them. You will not only find their key role in 

the decadence and renaissance of a Muslim Ummah, but also their vast similarities with the states of the 

Muslim Ummah down the ages. Bani Israel deliberately refused to see the truth and embrace it; did 

Muslims. Jews became totally ignorant of the meaning and message of the Divine Book, and instead lived 

in a world of fantasy; so do Muslims (ayah 78). Their learned scholars bent and twisted the sacred text to 

draw meanings which suited their purposes and brought them worldly rewards; so do Muslims (ayah 79) 

sectarianism became among them, they attached value to religious labels rather than to Imān and 

righteous deeds; they believed part of the Book and put aside what did not suit them; Muslims are no 

different. We can go on and on, and we will find the same similarity in every respect. In the end, the 

narrative brings us to the final verdict in ayah 121:  

 

Qurān 2:121 

ئِكَ  ئَِك يُْؤِمنُوَن بِِه ۗ َوَمن يَْكفُْر بِِه فَأُولََٰ
 َ هُُم الَْخاِسُرون ال ِذيَن آتَيْنَاهُُم الِْكتَاَب يَتْلُونَهُ َحق  تاَِلَوتِِه أُولََٰ

 

There are those, even among the people of the Scripture, who read the Book as it should be read and 

believe in it sincerely; as for those who reject it, they are indeed the losers. 

 

 
18 Tafsir of Al-Baqara, Ayah 43, Hashiyat As-Sawee تفسير حاشية الصاوي / تفسير الجاللين )ت1241هـ 
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THE FOURTH THEME: 

- Verse 124-152: Entrusting the Prophetic Mission to the Muslim Ummah. 

 

2.6 A brief categorisation of chapters 

 

Before the disjointed letters are discussed it’s important to look into the categories that Surahs have been 

placed by exegetes. There are 7 types of Surahs in the Qurān19 

 

At-Tiwaal. These are from Surah Baqarah till the Surahs that total about 100 verses. 

Al-Ma’een. Those Surahs whose verses number about 100. 

Al-Mathaani. Those that are less than 100 verses 

Al-Hawaameem. Start with Haa Meem 

Al-Mufassal. Those Surahs in between them Tasmiyyah appears in abundance. 

3. Disjointed Letters (A1) 

3.1 Alif-Lām-Meem: A lesson in Epistemology & Interpretative tools 

 

 ﴿ آلٓم ﴾ 

1. Alif Lam Mim 

 

The first letters of the first major Surah of the Qurān have had more analysis than almost any single ayah 

in the Qurān. Most often than not, a study of how an exegete treats this topic will give you some idea of 

the approach going forward. Before we look into the various approaches to the disjointed letters, it is 

important to say that whatever we conclude we must come with a view that is consistent with the rest of 

the Qurān, we cannot isolate one standard for a set of ayahs and then change that when it produces 

abstract or seemingly false meanings. And so Ibn Katheer notes: “scholars said, "There is no doubt that 

Allah did not reveal these letters for jest and play.'' Some ignorant people said that some of the Qur'an 

does not mean anything, (meaning, such as these letters) thus committing a major mistake. On the 

contrary, these letters carry a specific meaning. Further, if we find an authentic narration leading to the 

Prophet that explains these letters, we will embrace the Prophet's statement. Otherwise, we will stop 

where we were made to stop..”.20 

 

There are surahs where details were poured in from the intellects and philosophies and prevalent cultures 

of the time. Meanings that were far fetched, or demonstrative of the intellectual prowess of polymaths 

often took to the level of the Qurān to other epistemological disciplines instead of raising the intellect to 

the Qurān. Many of the scholars of exegesis critiqued works like that of Fakhruddin Ar-Razi’s “Mafatihul 

Ghuyoob” (or At-Tafseer Al-Kabeer) with the oft repeated missive “Included in it (his tafsir) is everything 

except tafseer itself”.21 Many have argued that such a statement, even if by way of hyperbole, that it is 

unfair to make such a description. However, the criticism in general rings true. Anyone who can take a 

verse and extract a hundred meanings, many of which are so far removed from the text while others are 

contradictory, then this is a saturation of meaning into nothingness. And nothing could be more 

 
19 Al-Itqaan from As-Suyuti 
20 Tafseer Ibn Katheer 
21 Bahr Al-Muheet تفسير قوله تعالى ياأيها الذين آمنوا ال تقولوا راعنا وقولوا انظرنا واسمعوا  «تفسير سورة البقرة  «تفسير البحر المحيط 
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demonstrative of this than the three simple letters that started off the largest Surah in the Qurān. As 

Human beings we have many temptations to see significance where it is not, to validate ourselves in aid 

of fulfilling a confirmation bias. Or to read into a text that goes along the grain of personal interest or the 

grain of the contemporaneous attitudes of those who feel they live in “modern times’, tower over an 

ancient text. Some think this unconsciously in the face of modernity while others derisively where the tone 

of ‘these are stories of old’ are implied in their approaches and their treatment of the text. Others 

approached the Qurān with outside philosophies, and hence, a sense of inferiority, others read the Qurān 

without even being Muslims and so their orientalist readings are like the views of a tourist walking the 

Qurānic landscape. If there was ever a verse that would trip people up and extract whether a person 

wants to give to the Qurān instead of taking, this process of “orientation'' within these three letters “Alif 

laam Meem” would be the ones to achieve this.  

 

On the other hand, others argued that it was impossible to ignore the external world the Qurān was 

speaking about as the claims were often linked to the reality of man and this in itself was a cause to 

investigate the world from witnessing thousand year old stars above us in astronomy to the journey of 

former civilisations through archaeology and history. In the fact it was argued that the Qurān was replete 

with instruction to ‘traverse the world’, to examine the remnant of past civilisations22, to contemplate the 

signs of the world until scholars would say: 

 الكون قرآن صامت 

 والقرآن كون ناطق

The universe is a Qurān that does not speak, and the Qurān is universe that speaks23 

 

This brings up serious conversations about many kinds of muslims today who are not equipped with the 

arabic language coupled with the intellectual heritage and developments in exegesis who see ayat 

through the lens of modern psychology to social justice activists who see class, race, gender conflict in 

the Qurān. Or scientists who read science into the Qurān to justify their claims and to be consistent with 

modern theories. The first letters come as a response as a response to “guide us to the straight path” 

teaches us to come empty, to leave behind our culture and associations with those we have political and 

economic leverage over or those with leverage over us.  

 

3.2 A Taxonomisation (As-Sabr wa At-taqsīm) of interpretations of disjointed letters 

 

The following phrase contains all of the Huroof Muqatta’aat (broken letters or disjointed letters): 

 

 نَصٌّ َحِكيٌم لَهُ ِسرٌّ قَاِطٌع  

A WISE TEXT THAT HAS A CLEAR SECRET24  

 

The suggested meanings span numerous books of tafsir both classical and contemporary, both 

elobatre and oversimplisitc and that which is plausible and that which is far-fetched. I have 

avoided repetition of the same views from different exegetes as the aim is to categorise and sort 

the interpretations and their impact on the mind of the reader. The sources mentioned (though 

mentioned in numerous other sources) will be from Tafisr At-Tabari to Ibn Ashur’s Tahreer wa 

Tanweer to Taddabur-e-Al-Quran by Maulan Islahi as well as others.  

 

 
22 Eltigani Abdelgadir Hamid, The Qurān & Politics: A Study of the Origins of Political Thought in the Makkan Qurān page 26  
23 In The Auspices of the Qurān, Abdul Hameed Kishk, Arabic Edition في رحاب التفسير page 47  
24 Tafseer Ibn Kathir Arabic Edition تفسير القرآن العظي page 81 
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1- It is said Alif Laam Raa (In Surah Hijr) with Ha Meem (Surah Fussilat) makes the word “Ar-Rahmaan”.  

 

Criticism:  

Scholars have suggested multiple problems with this. Firstly, these letters can make up anything, 

secondly there is no convincing explanation as to why this is not extended to words that follow and also 

we recite each letter as names of the actual letter as “Alif, Lam, Meem” as opposed to articulating the 

sounds alone. These letters could also point to a bad meaning. Much like when people see trees bowing 

and Allah (swt)’s name written in bread and yet trees could be found to be seemingly bowing in the 

direction of an idol and anything could be written in bread and this would carry the same weight as an 

argument. So we have to throw away loose thinking like this even if it is appealing on some level.  

 

2- Symbols for words and sentences (Ibn ‘Ashour, Tahreer wa Tanweer): 

 

a) The Khulafa agreed that the meaning is best known by Allah (swt) (because they are from the 

mutashaabihaat).  

 

b) Alif is an abbreviation for Ahadun Awwalun ‘Azali. 

 Laam is an abbreviation for lateef. 

 Meem is an abbreviation for malik or majeed (i.e. they are the sifaat of Allah (swt)).  

 

All of the above are not tawfeeqi (i.e not directly linked to the Prophet (pbuh) and his companions).  

 

3- Alif is Allah (swt). 

Laam is Jibreel. 

Meem is Muhammad (pbuh).  

 

4- Names for angels.  

If the letters are read, then they are like a nidaa’, calling out to the angels, to listen carefully.  

 

5-. Further Meanings: 

 

It is said, out of many interpretations of the meaning of the disjointed letters, that all of the letters 

represent all of the main points of articulation (makharij). And alif, laam, meem represent the three major 

points of articulation.  

 

i) Halq  

i) Lisaan 

iii) Shafatayn25 

  

6- Ibn Jareer Al-Tabari starts his tafseer with “As-Suratullatee yudhkaru feehaa al-baqarah” begins to list 

possible interpretations: A name from the names of the Qur’an (ismun min asmaa’il Qurān)  

 

7- A starting point, like a key, an opening. (fatiHah min fawatiH)26 

 

8- Nothing but a name of the Surah (innamaa asmaau’suwar) 

 
25 Ibn Ashur, The Verification and Enlightenment 
26 Tafsir Ibn Katheer  وقال سفيان الثوري، عن ابن أبي نجيح ، عن مجاهد:أنه قال :"الم"، و"حم "و "المص "،و" ص"،فواتح افتتح هللا بها القرآن 
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9- It’s the greatest name of Allah e.g alif laam meem, qaaf meem saad (Ibn Abbas via As-Suddiyya) 

 

Criticism: 

People like Ahmed bin Hanbal do not trust these narrations attributed to Ibn Abbas from Tafsir and they 

can at times even be contradictory. It can't be because Allah has mentioned his name repeatedly in the 

Qur’an why would he not mention the greatest name. Also the emphasis on the name isn’t some magic, 

or you put it in a ta’weez, and people search for it like some secret word that will give you power.  

 

Rather it’s how you take benefit from the name in your heart, your thinking, speech and actions. If you put 

food or water on the table but you do not take from it, then it will not benefit you. The same with placing 

the Qurān on the shelf.  

 

10- Qasam, Aqsamallahu bihi (He swears by his names) 

 

This is a strong narration  

  

11- The letters are muqatta’a (not muttasila) separate independent letters. It has been cut from nouns and 

verbs, like an abbreviation like BBC 

 

أنا هللاُ أَْعلَم   ُ 

 

12- They each stand for a name of Allah that is derived from the huroof Al-hijaa (الهجاء).  

 

Sheikh Akram examples- So  ا is for one of the names of Allah beginning with alif e.g, هللا. Laam ل is for one 

of the names of Allah beginning with laam e.g  اللَِطيف ُ, and م is for one of the names of Allah beginning with 

meem e.g المجيد. 

 

Huroof Al-mabaani (or Al-hijaa): they are each separate letter e.g.  ا، ب، ت 

Huroof al-ma'any: they the harf that have meaning to them e.g.  إلى، فِي، ب ِ 

 

13 - The huroful-hijaa’in (segregated letters) every letter contains a different meaning  

 

14- The letters represent the 29 letters of the dialects of the arabic tongue that share this same alphabet.  

 

15- Each letter is a ‘key’ in one of the names of Allah 

 

16- Every letter represents the favours of Allah and every letter represents the suffering of the people 

 

17- So the alif is a key for “Allah” and the laam is for his name “lateef” and the meem us for “majeed”  

 

18- Alif is Ālaa’u of Allah (his blessings). The Laam is “Lutfuhu” and the Meem is “Majduhu” or “Mulkuhu27 

 

This was said to have precedent in the arabic language  

 

 قلت لها قفي لنا قالت قاف 

 
27 Tafsir Al-Baghawi Ayah : وقال محمد بن كعب : اْللف آالء هللا والالم لطفه والميم ملكه 
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I said to her sit with us, she said “qaaf” i.e I have seated myself28   

 أي : وقفت 

 

Views of the linguists: 

 

19- They are hurroof-ul-mu’jam are huroof ul-hija’ (is basically muqatta’a)  

  

  .could be like the alphabet even though it is not the beginning letters of the alphabet الم

 

Criticisms: 

At-Tabari mentions this is like if someone asks you 'what is your son learning and you say ط ظ then you 

understand the person means they are learning the alphabet.  

 

This is the same with ا ل م. 

 

Let’s step outside and look at some problems:  

 

If Allah wanted to say that this qur'an is from the Arabic letters then why would he say  ا ل م when he could 

have said ا ب ت ث .  

 

- Hisaab al-jummal- adding up the numbers. 

Tabari doesn't think it's worth mentioning the narrator because it's so weak.  

 

- Secrets of the Qurān. Not every book needs to have a Secret. We have “Muhkaam” which are those 

sentences that are clear and unambiguous eg cut hand of thief. Then we have the like descriptions of 

Mutashaabihaat- Jannah, jahannam -and yet none of these matters are “secrets”. . 

 

20- the ا ل م is a sign/marker that one part is finished and a new part is starting. 

This has been used in poetry before. 

 

**Imam At-Tabari says all the views mentioned above have no basis** 

 

- those that say alif lam meem is the name of the Qurān- Tabari says if this is the case then it may be like 

an oath. (Like Surah Al-Asr) 

 

- could be a name of a surah- eg nuun: you mean the surah that begins with nuun. Tabari says this 

cannot be the case because more than one surah starts with alif laam meem, therefore the surahs cannot 

be distinguished from each other. Usually if people have the same name then we distinguish them with 

another description eg Muhammad al-makki. The the surah needs more distinguishment. Eg 'I read alif 

laam meem Al-baqarah today'. 

 

- Key to Allah's book- one thing has finished and something has ended. The problem is why does this not 

happen in every surah. 

 

- huruf muqatta'un (separate letters): that they represent attributes of Allah or they mean a sentence   أنا هللا
 أعلم 29

 
28 ibid  
29 Tafseer A-Baghawi ayah 2, وروى سعيد بن جبير عن ابن عباس أنه قال معنى الم أنا هللا أعلم ومعنى 
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Arab poets have done this before eg ق to mean  ُوقفت 

 

 has more than one meaning and that's why Allah mentioned only alif and not the word so it can have ا -21

many meanings. 

 

22- alif represents the blessings of Allah. 

 

23- that الم is like the word بل to start a new sentence. 

Tabari says that this would be unusual because although بل was normal to be used ا ل م was never known 

to be used by the Arabs. And Qurān was revealed in the language of the Arabs. 

 

24- Allah used language in the Qurān that Arabs understood so the meanings are clear to them. 

Therefore they must have known the meaning of alif laam meem. 

 

Other views:  

 

25- Alif is the head of the cow (letters are symbols refuted by maulana Farahi. Maulana Farahi’s thinking 

is that the Prophet (saw) and the Sahaba knew it at that time, otherwise there would have been 

contentions by the Quraysh because the claim was the Qurān came in arabic that everyone understood. 

 

And in “Ta Haa”, “Taa Seen”, and “Ta Seen Meem”, Taa was written in the shape of a snake….All Surahs 

that contain Musa’s snake. The connected of Arabic letters with other languages from the simetic root like 

Hebrew were investigated by Maulana Faraha, a summary of his research indicated common meanings 

that were associated with the letters themselves:
30 

 

 
30 Applying Hameed ud Din Farahi’s Theory of Intrinsic meanings of Hebrew and Arabic Alphabets - Adnan Ejaz 
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Criticism  

The Alif laam meem is in Baqara, but it’s not in Ale-Imraan and it has no cow. So there is a question of 

consistency. At the same time there are clear ayat that point to the Qurān being “An Arabic Qurān” in its 

entirety. Lastly there is no indication of the pious predecessors exploring or feeling the importance to 

explore the meaning of letters in themselves in correlation with other languages.  

 

26- Numerical values represented by letters Abjadiyyah can be know with the pneumonic: 

 

ي  ْز ُحط ِ  ابَْجْد هَو 

َكلََمْن َسعْفَْص قََرَشت   ْ 
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 ثَْخذَ َضْظغ  

The corresponding numbers and letter were then used to derive meanings of ayah one: 

 

   ١=ا -

٢ب= -  

 ٣=ج

 ٤=د -

 ٥=ه -

 ٦=و -

 ٧=د -

 

Criticism 

The numbers mentioned by Ibn Arabi doesn't make much sense either, as we don’t apply the numbers 

rule to all the letters of the Qurān. Allah has not provided the numbers as a means of understanding it. It 

was by scholars of Bātiniyyah and Eisegesis that took to thinking that every book has its secrets and the 

secret of the Qurān are “fawaatiH” (opening letters) that exclusively known to a select few. But this is 

really strange. The question to really ask is, does every book have a secret, does Imam Bukhari and 

Muslim have a secret? To what extent does one take such a claim? Maybe it can never be understood as 

a certainty but that doesn’t mean these huroof are intentionally hiding a secret. The mistakes people 

make is that they are not analysing properly and in a consistent manner, if they did, many of these kinds 

of arguments would not stand criticism.  

 

Likely Meanings:  

 

27- It is a name and represents the letters of the miraculous Qurān represent the letters the people use in 

their language thereby being a challenge, because people have the same tools to equal the Qurān but 

can't. (Sh Ataa (RH) in his “Tayseer Fee Usool At--Tafseer”)    

 

28- At-TaHaddee - A challenge to authorities and academics:  

 

It scared the lettered Jews and Christians, they are being beaten at their own game. The Arabs were 

Ummiyeen (unlettered) so when they spoke with a grasp of the letters, it was speaking with power. A 

lesson we gain from this is when we speak today and we know about the origins of the renaissance and 

the enlightenment the anchoring philsophies that make up the prevailing Deen if today and how Islam 

doesn’t share this history of religious ippression, people are put aback because we are using their 

knowledge against them.The arabic the Arabs had pride over had been used against them.  

 

Clay and dust are composed of the same fundamental elements. Yet it would be absurd to say that a 

human being is exactly the same as the dust.  We can all have access to the elements that are found in 

the human body, and add a few gallons of water, which is the constitution of the human body.  We know 

the elements in the human body and yet we are at a loss when asked the secret of life.  Similarly the 

Qurān addresses those people who reject its Divine authority.  It tells them that this Qurān, is in your own 

language, and over which the Arabs took pride. It is composed of the same letters that the Arabs used to 

express themselves most eloquently. Today people intentionally pick meanings that do not speak to 

power but justify it while the Qurān in its time was beating them at their own game.  
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Ibn Katheer summarises the popularity of this view31: “This opinion was mentioned by Ar-Razi in his Tafsir 

who related it to Al-Mubarrid and several other scholars. Al-Qurtubi also related this opinion to Al-Farra' 

and Qutrub. Az-Zamakhshari agreed with this opinion in his book, Al-Kashshaf. In addition, the Imam and 

scholar Abu Al-`Abbas Ibn Taymiyyah and our Shaykh Al-Hafiz Abu Al-Hajjaj Al-Mizzi agreed with this 

opinion. Al-Mizzi told me that it is also the opinion of Shaykh Al-Islam Ibn Taymiyyah. Az-Zamakhshari 

said that these letters, "Were not all mentioned once in the beginning of the Qur'an. Rather, they were 

repeated so that the challenge (against the creation) is more daring. Similarly, several stories were 

mentioned repeatedly in the Qur'an, and also the challenge was repeated in various areas (i.e., to 

produce something like the Qur'an).” 

 

29- What not knowing for sure teaches us: 

 

a) to leave previous knowledge as it can’t even explain these letters 

b) so we don’t think there is no purpose behind every letter, and so there is a purpose of every 

creation 

c) This raises a question, how do you know Hikam are true before already agreeing to it? 

 

30- Tashweeq / Tanbeeh / Irtibaak 

 

-To create interest and pull the ear of the Arabs to hear what comes next 

 

-Alerting (to make pause to hear the first bit)  

 

-Puzzlement (seems abstract) 

 

We can see that these three letters indicated spelling and reading it as “alam” or “aa laa maa” came from 

someone from a people who were not about reading and writing, which begs the question: “who is 

teaching him this?”. 

 

31- A simpler interpretation that has linguistic basis is Maulana Islahi opting for the view that they are 

names of the Surahs -however he provides a linguistic explanation instead of being reliant of Athar:   

 

“These disjointed letters, alif lam mim, and others found at the beginning of various sfirahs, are called 

huruf muqatta'at or disjointed letters, because each of these letters is pronounced separately. Wherever 

they occur, they are always placed at the head of the surahs just as the titles of books, sections and 

chapters are placed at their beginning. This clearly goes to show that these letters are indeed the titles of 

the surahs that they head.By using words such as dhālika (that, masculine) and tilka (these, feminine) for 

these letters at various places the Qur’an further reinforces the view of their being the titles of these 

surahs.”32 Muhammad Saleem Kayan (The Translator Of Tafabbur) further elaborates: “As the author 

explains, the demonstrative pronoun dhalika refers to alif lam meem. Thus it would read ‘dhalika alif lam 

meem or ‘That is the (Surah) alif lam mim.' Similarly the word tilka is used in the same way as in the verse 

‘Taa Sin, tilka ayatul Qur’ani wa kitabun mubeen’ (an-Naml, 27:1), meaning, ‘This is Ta Sin, these are the 

verses of the Qur’an and a clear book.’33 

 

 

 
31 Tafseer Ibn Katheer, Chapter: “These Letters testify to the Miraculous Qur'an” 
32 Amin Ahsan Islahi Pondering Over The Quran: 2:1 
33 Ibid 
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3.3 Conclusions and orientation of the letters   

 

Some conclusions can come from the discussion of these disjointed letters: 

i- For every flawed interpretation, we drop the associated thinking that came with it.  

ii- The importance of language as just as there is a declined thinking, there is a declined language 

iii- We said these letters were an alerting and a challenge and acknowledging our ignorance. 

iv- We learn intellectual humility, that one can’t know everything, and we can find out when we die.  

v- We don’t use the external sciences we know and force them on the Qurān . So we step forward and 

open the Qurān, we will not give to the Qurān, only take from it.  

vi- We will only study it to implement it into our lives and not to philosophise. Ibn Abbas said this (broken 

letters) is the test of the jaahil to learn and the test of aalim is to say he doesn't know. Just as it is wrong 

to force the meaning of “mercy” from its latin roots onto the arabic word “rahma” it is wrong to enforce the 

conceptual frameworks with anchoring philosophies of the Greeks onto the principles and frameworks of 

the Quran.  

vii- We are confronted by these three letters that ask us to question ourselves. Is my inability to 

understand some of what Allah (swt) has to say an obstacle to understand what I can understand and 

obey? If we are sincere, we will would feel motivated by ‘relative ignorance’ i.e that which we know that is 

foundation is much more than what we know in the details. And so no new details can destabilise what 

we know of our foundation. Even if we are unsure about many matters, as is natural, we’ll obey and call to 

Islam with what we know, and those who can’t obey until they know everything, they will become 

detached from what Allah (swt) says as a flesh and blood experience. 

4. The Book That Inspires Confidence & Banishes 

Doubt (A2) 

ُب اَل َرۡيبَ  ٰـَ   ﴾ ۛ فِيهِ  ۛ﴿ ذَِلَك ٱۡلِڪتَ

 

4.1 Is Allah (swt) ‘s book in your hands or in the heavens? 

 

 ﴿ ذَِلَك﴾ 

This is the Book (the Qur'an), wherein there is no doubt (2:1-2) 

 

In the books of Balagha it says: 
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The demonstrative noun ‘dhalika’ is used to inform us of the highness of its (of the book) rank/position 

and the depth and of its level in perfection. 34 The scholars have broken down the origins of ‘dha - li - ka’ 

in the following way:  

 

i) Dha - means ‘that’ like in this poem: 

 أَُمرُّ َعلى الِدياِر ِدياِر لَيلى 

 أُقَب َِل ذا الِجداَر َوذا الِجدارا 

 َوما ُحبُّ الِدياِر َشغَفَن قَلبي 

 ن ُحبُّ َمن َسَكَن الِديارا َولَكِ 

‘amurru bid-diyaari,  diyaari layla , fa-uqabbilu dhal-jidaara wa dhal-jidaara  

I pass by the houses, the house of layla, then I kiss that wall and that wall35 

 

ii) Li - this laam means ‘laam of bu’d’36 which is used to make something distant  

note: This is why ‘ha’ is to alert, so we say ha-dhaa to get the attention of something close. But this is not 

only used for far and close but for something familiar/known to something unknown like “hadhi al-Huroof”, 

so after it is known, you can say “tilka al-huroof”.  

 

iii) Ka - this attached pronoun refers to the object i.e the one you are directing toward something. In 

english we don’t have this, so this word dhalika is almost untranslatable in one word. So if one were to 

say “that house” to one person it would be “Dhalik al-bayt”. If it is to two people it would be “dhalikumaa 

al-bayt”, or to a group ‘dhalukum al-bayt’ and so on. Like in the Qurān we read”: ‘dhalikum 

khayrullakum’37 meaning “this for you all” will be better for you. 

 

iv) Dhalika as a whole can be used to aggrandise, magnify and honour something. Like one would say- 

‘Dhalika-Ar-Rajul’. This is the Man. Another thing one can do is make someone close become far with 

hadhaa to show disrespect like in Surah Mu’minoon 

 

َل َعلَيْكُْم َولَ  ثْلُكُْم يُِريدُ أَن يَتَفَض  ذَا إِال  بََشٌر م ِ ذَا فِي آبَائِنَا فَقَاَل الَْمََلُ ال ِذيَن َكفَُروا ِمن قَْوِمِه َما هََٰ ا َسِمعْنَا بَِهَٰ ُ َْلَنَزَل َماَلئَِكةً م  ِلين  ْو َشاَء َّللا  اْْلَو  َ 

 

“But the eminent among those who disbelieved from his people said, "This is not but a man like 

yourselves who wishes to take precedence over you; and if Allah had willed [to send a messenger], He 

would have sent down angels. We have not heard of this among our forefathers”.38 

 

Now we have broken down this single demonstrative noun, we are confronted with the question as to why 

the noun dhalika was used as it is conventionally used to refer to something far. What one would normally 

expect is the demonstrative noun ‘hadha’ as it is the book that is right in front of us. And indeed, when 

there is a departure from the norm, one is prompted to think as to why that is. One is not allowed to 

 
 اْلعجاز البالغي في القرآن محمد حسين سالمة 34
35 Layla and Majnun, Jahili poetry, Qays Ibn al-Mulawwah,  

36 Tafsir Al-Baghawi Ayah 2: “و"هذا" للتقريب و"ذلك" للتبعيد 
37 Qurān 2:54 
38 Qurān 23:24 
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ignore why something in front of us in audible or written fashion is pointed to at a distance and therefore 

the reader is drawn in and entreated to engage. Now let’s re-translate the sentence: here are some 

possible readings of the sentence: 

 

1- This is the book (of Allah) that Allah (swa) promised to Musa and Ibraheem that you were expecting 

(alladhee tawaq’tahu) al Baghawi renders the meaning of the sentence as: This is the book that I 

promised you I would reveal in the Torah, Injeel and to the Prophets that came before you”.39 A similar 

understanding is taken from Ar-Razi40: “This is the book that the Prophets informed their contemporaries 

that Allah (swt) will be revealing the Prophet from the progeny of Isma’eel.  
َ يُ ةٌ ، َوأَْكَثُرهَا اْحِتَجاٌج عَلَى بَنِي إِْسَرائِيَل ، َوقَْد كَاَنْت بَنُو إِْسَرائِيَل أَْخَبَرهُْم ُموسَى َوِعيسَى عَلَ َوثَالِثَُها : أَن هُ تَعَالَى َخاطََب بَنِي ِإْسَرائِيَل ، ِْلَن  سُوَرةَ الْبَقََرةِ َمدَنِي  ُ عَلَيِْه َوسَل َم َويُنِْزُل يِْهَما الس اَلمُ أَن  َّللا  دًا َصل ى َّللا  ْرِسُل ُمَحم 

َ َتعَالَى سَيُنْزِ عَلَيِْه ِكتَابًا فَقَاَل تَعَالَ  ُموَن بِأَن  َّللا  ِ الَْمبْعُوِث ِمْن َولَِد إِْسَماِعيَل . ى : ) ذَلَِك الِْكتَاُب ( أَيِ الِْكتَاُب ال ِذي أَْخبََر اْْلَنْبِيَاُء الُْمتَقَد ِ  لُهُ عَلَى الن ِبي 

 

نُْهْم يَتْلُو َعلَيِْهْم آيَ  يِهْم ۚ إِن َك أَنَت الْعَِزيُز الَْحِكيم َرب نَا َوابْعَْث فِيِهْم َرسُواًل م ِ اتَِك َويُعَل ُِمُهُم الِْكتَاَب َوالِْحْكَمةَ َويَُزك ِ ُ 

Our Lord, and send among them a messenger from themselves who will recite to them Your verses and 

teach them the Book and wisdom and purify them. Indeed, You are the Exalted in Might, the Wise41." 

 

2- In various discussions on an ayah loosely translated as “this is the book that there is no doubt in 

it” the demonstrative noun “that” (ذلك) is used in regards to its inimitability and incontestability. The 

truthfulness and correctness that has come from Allah (swa) is a high and lofty position and beyond 

our reach, we cannot come near, we will not come near bringing a surah like it, it transcends us, it is 

far from our capability. When Allah (swa) refers to this Qurān, this proscription, this law and 

guidance for mankind’s benefit, we see the demonstrative noun “this” (هذا) as it is readable, 

applicable and implementable. In the first instance it is also linked to it being from the preserved 

tablet, in the second instance we read “this Qurān guides to that which is most just and right and 

gives glad tidings to the believers”. This Deen makes no excuse for now questioning the 

fundamental issues that lead to faith, but after that the quality of a believer is not in how well he can 

critique the submission of himself and others, but primarily the quality of his submission in 

actualising his faith 

 

3- This is the book of Allah (swa) there is ‘la rayba feehi’. People translate this as ‘in it there is no doubt’. 

But this is not very significant praise. The aql is not only what is being addressed, as the discerning 

intellect loves to measure, weigh, compare and differentiate. We can have small books written with no 

errors or contradictions but to what end?. Such consistency would impress those who want to debate, 

correct and discover facts. If there were no errors in a small mathematics book, the best that could be 

said is “It has met my standard of there not being mistakes''. To what benefit? But rather it is read as 

‘there is no doubt that it is the book of Allah (swa). Human beings don’t just need solutions like making a 

kafir do all the ruku and sajda of salah to thin air, rather we need to connect these solutions to Allah (swa) 

as that is what makes any action correct (saheeh) and earns Allah (swt) ‘s providence and blessing 

(barakah). So as to say: this is the book of solutions from mankind that is from Allah (swa). With this 

understanding, we will not limit our measuring of our systems and solutions to the West’s utilitarian, 

scientific and to purely material standards, but rather in seeking Allah (swt) ‘s pleasure. This is why if 

there is any doubt that it is from Allah (swa) it is mentioned in ayah twenty three to pick up on what was 

said in ayah two: the challenge is mentioned there ‘wa in kuntum fee rayb’ i.e no doubt in the book 

(A2)...but if you are in doubt, bring a surah like it (A23). So it is said that Dhalika is used to show how 

elevated and high the Qurān is from any such challenge i.e unreachable and beyond the reach of 

 
39 Tafsir Al-Baghawi هذا )ذلك( الكتاب الذي وعدتك أن أنزله عليك في التوراة واْلنجيل وعلى لسان النبيين من قبلك 
40 At-Tafseer Al-Kabeer Arabic Edition Chapter: قوله تعالى ذلك الكتاب 
41 Qurān 2:129 
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anything and anyone from the creation. So we take it as “Laa rayba fee kawnihi munazzalan min ‘indillah” 

i.e there is no doubt that this is the book sent by Allah (swt).42 

 

 

4.2 The perfect and complete claim to knowledge 

 

ُب﴾ ٰـَ  ﴿ٱۡلِڪتَ

 

From a grammatical perspective, the definite article of alif laam attached to ‘kitab’ refers to perfection and 

completion. This is part of a prophethood and revelation and an establishment of Islam that all happened 

in one lifespan. Al-Kitab draws us to a timeless and perfect book of solutions for mankind. Others say 

dhalika refers to the far off book in the heavens, the Al-lawh Al-mahfooth. Because Qurān is something 

recited on earth. And the Kitab is written in the heavens. (if we are to read the laam as referring to bu’d): 

 

ِجيد  ٌبَْل هَُو قُْرآٌن م 

Nay! This is a Glorious Qur'an, 

ْحفُوظ  ٍفِي لَْوحٍ م 

(Inscribed) in Al-Lauh Al-Mahfuz43 

 

3- But here’s another issue, the Qurān was not a book when it was revealed, it was written on wood and 

leather, nor was it completely revealed by that time for it to be thought of as a book, but it was part of 

what constitutes a book, like if one were to say “I’m still finishing my book”. However in classical arabic 

kitaab doesn’t mean book, it can mean: scripture, decree, prescription, judgment etc. 

 

i) A Decree: 

 

Allah (swt) says: 

ِ يَْوَم َخلََق الس َماَواِت َواْْلَْرَض ِمنْ  ِ اثْنَا َعَشَر َشْهًرا فِي ِكتَاِب َّللا  يُن الْقَي ُِم ۚ فاََل تَْظِلمُ إِن  ِعد ةَ الشُُّهوِر ِعنَد َّللا  ِلَك الد ِ وا فِيِهن  أَنفَُسكُْم ۚ َوقَاتِلُوا  َها أَْربَعَةٌ ُحُرٌم ۚ ذََٰ

َ َمَع الُْمت ِقين  الُْمْشِرِكيَن َكاف ةً َكَما يُقَاتِلُونَكُْم َكاف ةً ۚ َواْعلَُموا أَن  َّللا  َ 

Indeed, the number of months with Allah is twelve [lunar] months in the register of Allah [from] the day He 

created the heavens and the earth; of these, four are sacred. That is the correct religion, so do not wrong 

yourselves during them. And fight against the disbelievers collectively as they fight against you 

collectively. And know that Allah is with the righteous [who fear Him].44 

 

ii) A Prescription: 

 

Allah (swt) says: 

يَاُم َكَما كُتَِب َعلَى ال ِذيَن ِمن قَبِْلكُْم لَعَل كُْم تَت قُون  يَا أَيَُّها ال ِذيَن آَمنُوا كُتَِب َعلَيْكُُم الص ِ َ 

O you who believe! Observing As-Saum (the fasting) is prescribed for you as it was prescribed for those 

before you, that you may become Al-Muttaqun45 

 

iii) A scripture i.e divine command prohibitions:  

 

 
42 Tafsir Al-Baydawi (arabic) page 244  حاشية القونوي على تفسير البيضاوي: ال. ريب في كونه منزال   من عند هللا لكن ً
43 Qurān 85:21-22 
44 Qurān 9:36 
45 Qurān 2:183 
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Dhalika al-Kitaab with THE (alif laam) suggests that this is THE command and prohibition that mankind 

must live by. Like the nounal construct “Ahlul-Kitāb” i.e the people of adherence to previous scripture. The 

medium of a book can make us forget that it is a scripture for obeying the commands and prohibitions by 

way of guidance so as to avoid becoming a people who are lost in misguidance which would inevitably 

lead to oppression. This is why we see many who ‘read’ the book like any other book, because it is 

viewed as reading material or that reading is the primary use of the book. In America it is said that gospel 

music was stripped of obedience to God and worship and all the beauty, hope and love was stripped from 

it to make ‘soul music’. This is what happens to Qurān recitation when it becomes stripped of obedience 

until a Qari will read an ayah about Jahannam in the most jubilant and happiest of melodies and will read 

the ayaat about Hayd with the same jubilance and exuberance without flinching, without feeling a thing, 

because like Gospel music it has become a vehicle to melody instead of the melody being a vehicle to 

understanding and subsequent action.  

 

If this is what ‘secularised gospel’ in Christianity then reciting the Qurān in melodies with no care for the 

commands is the secularisation of the book of Allah (swt). This is why we discuss more about who our 

favorite reciter is than how we can actually live by it in our day and age. Hassan al-Basri said:  

 

779رقم الحديث:   

لُوا اْلْمَر  َمٌر ، َعْن يَْحيَى بِْن الُْمْختَاِر ، َعِن الَْحَسِن , قَاَل : " إِن  هَذَا الْقُْرآَن قَْد قََرأَهُ َعبِيدٌ َوِصبْيَاٌن ال )حديث مقطوع( أَْخبََرنَا َمعْ   ِعلَْم لَُهْم بِتَأِْويِلِه ، َولَْم يَتَأَو 

ُ سُبَْحانَهُ َوتَعَالَى : ِكتَا  ِلِه ، َوقَاَل َّللا  ِ َما   29ٌب أَنَْزلْنَاهُ إِلَيَْك ُمبَاَرٌك ِليَد ب ُروا آيَاتِِه سورة ص آية ِمْن قِبَِل أَو  ُ بِِعلِْمِه ، أََما َوَّللا  ، َوَما تََدب ُروا آيَاتِِه ات ِبَاَعهُ ، َوَّللا 

ِ أَْسقََطهُ كُل هُ ، َما يَُرى لَهُ الْقُْرآُن فِ هَُو بِِحفِْظ ُحُروفِِه َوإَِضاَعِة ُحدُوِدِه ، َحت ى إِن  أََحَدهُْم , لَيَقُوُل : لَقَْد قَرَ  ي  أُْت الْقُْرآَن كُل هُ فََما أَْسقَْطُت ِمنْهُ َحْرفًا ، َوقَْد َوَّللا 

ِ َما هَُؤالِء بِ  اِء ، َوال الْعُلََماِء ، َوال الُْحَكَماِء ، َوال الَْوَرَعِة ، َمتَى َكانَِت  الْقُ َحلٍْق ، َوال َعَمٍل ، َحت ى إِن  أََحَدهُْم لَيَقُوُل : إِن ِي ْلَقَْرأُ السُّوَرةَ فِي نَفٍَس ، َوَّللا  ر 

ُ فِي الن اِس ِمثَْل هَُؤالء  اُء ِمثَْل هَذَا ؟ ! ال َكث َر َّللا  الْقُر  ِ " . 

 

“And they did not ponder over its ayaat or follow them, (and Allah knows best ) And indeed by Allah (swa) 

it is not the memorisation of the letters, (while wasting its rules) until one of them says "Indeed I recited 

the Qurān and i did not drop a letter "but rather he has dropped all of the Qurān. Because it is not seen 

from him the effect of the Qurān on his character and actions until one of them will say: "Indeed I recite 

the Surah in my heart / to myself". By Allah (swa) these are not reciters, or scholars, nor are they judges 

nor are they pious people. When were the reciters ever like this! May Allah will not increase such those 

one amongst the people”46 

 

iv) Conveyance / Bayaan 

 

From written and spoken word, to transcribed speeches and lectures 

 

The Prophet salallahu ‘alayhi wa sallam said:   

 

ل من شغله القرآن وذكري عن مسألتي أعطيته أفضل ما أعطي السائلين وفضل كالم هللا على  قال رسول هللا صلى هللا عليه وسلم يقول الرب عز وج

 سائر الكالم كفضل هللا على خلقه قال أبو عيسى هذا حديث حسن غريب 

 

The Lord, Blessed and Most High is He, has said: Whoever is too busy with the Qur’an and remembering 

Me than asking Me, then I shall give him more than what I give to those who ask. And the superiority of 

the speech of Allah compared to all other speech is like the superiority of Allah over His creation.47” 

 

 

 
46 In The Auspices of the Qurān, Abdul Hameed Kishk, Arabic Edition Page 4891 
47 English reference Vol. 5, Book 42, Hadith 2926 
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4.3 The skeptic vs the cynic: healthy and unhealthy doubt. 

 

  ﴾ ۛ فِيهِ  ۛ﴿اَل َرۡيبَ 

 

In Islamic discourse on the theory of knowledge, various kinds of knowledge have been catalogued and 

taxonomised to mediate between seemingly contradictory texts or texts that seemingly contradict truth 

claims within another discipline. This will help us understand the significance of the word selection and 

usage of ‘rayb’ as opposed to other words. The basic starting point is that Ilm is when you are one 

hundred percent sure, as in, the knowledge is from an irrefutable source and the meaning is conveyed in 

a way that it is unambiguous. Whereas Dhann is when you have doubt but your certainty outweighs it, 

this is called preponderant knowledge “galabat ad-dhan”. Shakk is when it is equally possible for either 

thing. Shakk is only doubt connected to knowing the thing itself.  

 

Rayb is when the doubt is in the knower, it is when the seeker is in a state of unease (idtiraab). Rayb 

comes from the verb “raaba yareebu”. It’s when one’s heart cannot settle on anything and it can go in any 

direction. So here we see the laam an-Naafiyat lil-jins48 which make the word rayb mabni/fixed upon fatha 

and negates the very genus of what could be considered a doubt so as to mean no kind of doubt at all. 

This is employed within the shahada to say ‘laa ilaahā’ so as to mean ‘their is no kind of deity worthy of 

worship...except Allah (swt). We see many times that there is a hesitation amongst Muslims -not with the 

commands that are easy but those that are hard. This ayah tells us to remove this unease from ourselves 

about the contents or who it is from. We should be certain of what Allah (swt) has sent us and doubt 

things like wealth and fame that give others certainly based on superficial calls to authority. Often we trust 

in our food and soft bed and general security provided by the government more than we trust in Allah 

(SWT)’s provision of wealth and life. This is what causes misdirected loyalties, dissociation, love and 

gratitude. Though there is a place for doubt in things in this life. So if you feel unease in a thing based on 

Islam then our Prophet (pbuh) asked us to leave it for something that does not give us doubt: 

 َدْع َما يُِريبُك إلَى َما اَل يُِريبُك  

Leave that which makes you doubtful to that which doesn't give doubt.49 (At-tirmidhi)  

 

Today if we have a job with more pay and doubt about prayer facilities or if the job description has haram 

elements, we choose that over what is safer for us in the akhirah, all of these are impacted on our 

spiritual states because of our unjustified or unresolved doubts that harbour within us. This doubt spreads 

to even philosophical and theological planes. Men and women are known to worry whether they would 

truly be happy with Jannah after reading the descriptions, some would not want more than one spouse, 

others would say they want more than one spouse, others read the passages related to your boy servants 

and find it hard that they would accept an externality in service of others with no choice in the matter. 

Others will not be happy with the Ademic narrative of his creation and spread of his offspring and find this 

narrative in conflict with the evolutionary narrative. All of these issues stem from using speculative 

knowledge as a means to measure sound knowledge. We see that the Quran is compatible with the mind 

and nature of man and woman, and addresses individuals and collectives from a family level to a state 

level -and this is to be expected as this is a guidance from an all-Knowing Creator who is aware of 

everything.  

 

 
48 I’raab ul Quran, Qasim Da’aas 2:2 
49 English reference Vol. 4, Book 11, Hadith 2518 
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So we said there is ‘ilm, dhan, shakk and rayb. Dhan is how we go about most of the menial things in our 

lives, we don’t need to know one hundred percent, this will make us awkward, slow in thinking and lose 

deliberateness.But dhan can be blameworthy when you take things as speculative when they are certain. 

Like we believe in Allah (swt), we believe in the angels, we believe in establishing Islam, hudood we 

should have no doubt about any of these things and should not slow in implementing that which is within 

our capacity. As for disagreement in the furu’ (the rules) there are numerous evidences that permit 

different understandings within the text and its meaning but not outside it. This matter is known by 

necessity by the Muslim scholars. Ibn Taymiyyah (Rahimahullaah) said, “It’s known by necessity from the 

religion of the Muslims and by the agreement of all the Muslims, that he who permits the following of a 

religion other than the religion of Islam or following a law other than the Sharee’ah of Muhammad 

(Sallallaahu 'Alayhi wa Sallam), then he is a Kaafir.”50 Ash-Shawkani wrote: "It is known from Islam by 

necessity (bi-dharoorah) that Islam has forbidden division amongst Muslims and the segregation of their 

land".51 Shakk is of two types, Maulana Farahi says that: i) Shakk from carelessness and ignorance ii) 

The other is Shakk, that you want to know more, clarify and raise something that you think is likely to be 

surety. So Rayb is an uneasiness that is via internalised preconceived notion that come from 

predetermined ideas which we should leave whether it is social constructs that frame issues in terms of 

the rich vs the poor, race and Tribe, cultural mindset, secular mindset, feminism or a male reactions out of  

thinking he will lose authority, Liberalism, Freedom and Humanitarianism, Socialism and Sectarianism. All 

of these ideas have some elements that are good in light of Islam and some, if not most that are bad, and 

if one were to sincerely connect them to their anchoring prinples that they are conventionally known as, 

then they would have only bad and not good. Nevertheless, much doubt has been brought on the 

revealed texts, texts that are free from human bias, lobbying, threats and subjectivity as the Quran brings 

in the true objectivity of humanity before its Creator. But many modern thinkers have in some cases 

meant well but have actually created more harm by making the point of emphasis and value of the Quran 

being how it compares to existing notions knowledge be it scientific or philosophical, or notions of justice, 

equality and racism and sexism.  

 

A true seeker of knowledge is sincere to the Quran by knowing he must leave behind bias that will harm 

the religion and the adherents. He should acknowledge that Allah (swt) is not in need of us, so he is 

under no compulsion to guide us according to the whims of His creation, he has told us he is Just and all-

Knowledgeable, we shouldn’t feel nervous or apprehensive that this book won’t back up our world view. 

Indeed, Allah (swt) is not limited like the creation to short term experiences, personal bias, and can 

neither be lobbied or threatened as He does not need us but we need him. The culture of activism has 

particularly been compromised by these paradigms that invariably fall back on scripture and force the one 

in doubt that in some instances two women can be equivalent to testimony as one man, then the activist 

is forced to change the meanings to fit his world view. Allah (swt) give strong rebuke for those who do this 

intentionally:    

 

 َ فِيِه تَْدُرسُون أَْم لَكُْم ِكتَابٌ 

Or do you have a scripture in which you learn52 

إِن  لَكُْم فِيِه لََما تََخي ُرون  َ 

That indeed for you is whatever you choose?53 

 

 
50  Majmoo' al-Fataawaa 28/524 
51 Tafseer al-Qur'an al-Atheem, Shawkani, volume 2, p. 215 
52 Qurān Al-Qalam:37-38 
53ibid 
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We should get all of our books to see if they agree with the Qurān and Sunnah. And if we believe our 

studies in Halaqaat, Duroos are from Islam, we should simulate doubt and venture as to why what we 

believe they are from the Qurān and Sunnah without changing its meaning.But many do not do this and if 

we remain like this, then an activist cannot revive the Ummah. He/she is happy on what they are upon as 

long as someone at the top knows and will look like a Madhab like any other Madhab and by definition 

you cannot lead anyone with doubts about your own religion that are refashioned to fulfil one’s own 

confirmation bias. The scholars would say:  أْعَجُب لمقلٍد يقلد مقلدا ً. I am amazed to see an imitator imitating 

another imitator.54  

 

In conclusion we have said Dhalika kitabullah and this is all part of orientation before we discuss 

archetypes. We will no longer feel picked on or hearing what we want to hear because we have 

submitted. We no longer fight the tide to reach our shore, we dive in and let go.   

 

4.4 The Human condition in relation to Guidance (Huda) 

 

ۡلُمت ِقيَن ﴾ ى ل ِ  ﴿ هًُدً۬

Translated as ‘A guidance for the Muttaqeen’.55 At first sight we see there is a choice in the recitation that 

provides subtle differences in meaning. The Qira’ah by way of Hafs and ‘Aasim is to stop on rayb and 

then say ‘feehi hudallil-muttaqeen’ i.e in the book is a guidance for mankind. Alternatively would be read 

as “lay rayba feehi'' which is, no doubt about the book. There are various meanings one can take from 

“huda” - here it is working as haal, like a torch in the darkness, someone who knows the path as opposed 

to the dālleen who are lost or astray. Like when Musa (as) says: Here, Allah (swt)   56 ْو أَِجدُ َعلَى الن اِر هًُدى

mentions guidance instead of the active participle “haadiyan” which puts emphasis on the guidance not 

the guider, and then hudaa becomes guidance. Whilst in the ayah about Musa the word ‘hudan’ for 

guidance is used for the path home, but he (Musa) will receive a greater guidance, that is, the path of the 

Prophets and the final abode of Jannah. So those who are active in ilm, ta’leem, dawa and khidma, we 

should know that many things we deem insignificant can be great in the sight of Allah (swt). That when 

you choose to be a dawa carrier, it is in fact Allah that has called you to his work  Another meaning to 

take seeing that it says it is a guidance for people who are Mutaqeen is that it is a guidance for those who 

want to be guided. While Hudan refers to teachings of the right path or the path itself.  

 

The haal in arabic has many uses. With the word hudaa we can get: 

 
1- ismul fa’il as a haal ‘Haadiyan’ - came in a state of guiding (reason and action) in the moment it was 

being revealed i.e the Qurān came with guidance it came as a guidance..it looks like guidance and tastes 

like guidance i.e every word and letter is a guidance for us. For example: Jaa’a zaydun naadimān (how 

he came, with regret) 

 

2- masdar as a haal ‘hudan’ - hudan is used to describe the book as being completely swallowed by the 

action, every hair on his head is regretful. For example: Jaa’a Zaydun Nadman (came as regret itself, 

stronger meaning) i.e Zayd came with regret, or Zayd came consumed with regret.. 

 
 page 172 اْلختيارات الفقهية لإلمام اْللباني 54
55  Al-Quran 2:2 
56 Al-Quran 20:10 
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4.5 The Mantuq and Mafhoom of Muttaqoon 

 

ۡلُمت ِقيَن ﴾ ى ل ِ  ﴿ هًُدً۬

A guidance for the righteous and God fearing (A2) 

 

The active participle noun is derived from the verb ‘Waqaa yaqee’, it means to seek protection and safety 

through alertness. As per the previous word, we see the purpose of being guided by the book is only 

affectual on the one who recognises he or she is lost, the one who seeks to be God-fearing and righout. 

But to what end one may ask, why would there be guidance for one’s who are not these attributes, what 

good is medicine for one’s who are not sick? In this potent sentence we are given the implication of man’s 

agency, free will and subsequent responsibility. The orientation of the Quran begins early, it is to ask the 

truth seeker and the seeker for a solution to the ‘human problem’ to first and foremost accept that he must 

aspire to be God fearing/aware and aspire to be righouts. This is the disposition to be called as if one 

would say “this poetry is for the erudite and eloquent’ i.e those who are appreciative of it, and so this is a 

sophistication human beings should aspire to as an a-priori matter, that is, to have intellectual sincerity in 

one’s approach. Indeed the light of the sun is for everyone, but really the light is for those who can see it, 

for those who open their eyes and want to see what lies beneath the darkness. The rain for the sky is for 

all the earth but it is for the land that will absorb and become fertile to it. Al-Muttaqi is one that is fertile to 

be safe in the auspices of Allah (swt) guidance. Muttaqi is the mind that is prepared to benefit from the 

book.Those who read and understood Al-Fatiha and are thankful and ready to accept guidance. They are 

no longer studying the Deen as a tourist from the outside in ‘Islam appreciation week’. They are reading 

as a slave who wants to be guided.  

 

In modern psychology, this pattern of behaviour has been studied and understood to be in stages. This 

has been articulated in various manuals that explain how a counsellor deals with a person with addiction. 

The whole premise of taking solutions is that one believes and accepts there is a void, a gap of 

unanswered questions that are critical for a meaningful life, to accept one has a problem. The stages 

modern psychologists point to the denial (kadhb/takdheem), then initially making an inner commitment to 

belief (Imān) and then to live a life in a state of pattern forming and routine (dhikr) so that all aspect of life 

are submitted to one purposes. I will mention these states as they correlate with much of what we know 

from the Quran already:  

  

● Becoming aware of and observing one’s own non-acceptance; 

● Making an inner commitment to accept reality just as it is; (which will likely not last very long 

initially and the mind will again turn towards rejecting reality at which point we catch ourselves 

and): 
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● Turn the mind towards acceptance, again and again, and again.57 

 

The most sound meanings of Muttaqi are between the explicit and the implicit meanings: Al-Mantuq: that 

the explicit meaning is that the God-fearing Muslims who are guided and take benefit from the book are 

Al-Muttaqoon. Al-Mafhum: And the implicit meaning is that those who are unbelievers that take guidance 

first believe in the ayaat and secondly take benefit of the ayaat will become Al-Muttaqoon. This is the 

level playing field for a Deen sent to aid Mankind in its test.  

 

The message here reaches out to both Non-Muslims and Muslims. The word Muttaqi here means your 

Lord is more invaluable to you than your mother, you cannot live without the love of Allah (swa). The fear 

of losing the favour and love of the one who created you and all the means by which you were nurtured 

and loved -including your mother. The fear in a muttaqi is not fear of Allah (swa) like fearing a lion. It is a 

cautiousness about how one expends one’s own life by questioning its meaning before Islam and it is the 

cautioness in ones life as a Muslim to not do anything to jeordise that meanfulness found. This is why the 

“fear” or taqwa can be rendered as a mental refinement that leads to Imān and keeps one faithing in 

one’s submitting. One can also take the opposite logical inference, that is, the Quran is not a guide for 

those who don’t want to be guided (Mafhoom Mukhaalafah. Allah (swt) says: “..And as for those who 

believe, they know that it is the Truth from their Lord, but as for those who disbelieve, they say: "What did 

Allah intend by this parable?" By it He misleads many, and many He guides thereby. And He misleads 

thereby only those who are Al-Fasiqun (the rebellious, disobedient to Allah).58  

 

As for specifically addressing Muslims, the warning implicit is the importance of being careful to avoid sin. 

Other scholars pointed out that these are Muslims who do not fear what others think from rulers to the 

populace, instead they fear Allah (swa) alone, and don’t fear to give what they have to others from Allah’s 

provisions. Umar al-Khattab (ra) asked Ubay ibn Ka’b about taqwa. Kaab (R) then inquired from Umar 

(R), whether he had walked through a thorny bush path with his cloak. Umar (R) replied that he had done 

so on numerous occasions. Kaab (R) asked Umar (R) to describe his movements through this thorny 

path. Umar (R) replied that he moved very cautiously, so as not to tear his clothing. Kaab (R) said that 

was the description and the meaning of Taqwa. 

 

The Prophet (pbuh) said: The servant will not acquire the status of the Muttaqin until he abandons what is 

harmless out of fear of falling into that which is harmful.59 Others like Ibn Abbas (ra) and Qatadah said: 

Ibn `Abbas said about this ayah that it means, "They are the believers who avoid Shirk with Allah and who 

work in His obedience.'' Ibn `Abbas also said that Al-Muttaqin means, "Those who fear Allah's 

punishment, which would result if they abandoned the true guidance that they recognize and know. They 

also hope in Allah's mercy by believing in what He revealed.'' While Qatadah said that, (Al-Muttaqin), are 

those whom Allah has described in His statement: (Who believe in the Ghayb and perform the Salah) 

(2:3), and the following Ayah.60 Ultimately, the definition of a muttaqi is delineated through the next ayat, 

but scholars of tafsir found it sufficiently interesting as to why it was not written merely as ‘guidance for 

those who want to believe’ or ‘guidance for the disbelievers’ rather it was delving deeper into the qualities 

one must attain or strive to attain to be in full appreciation of the greatest gift and provision in this world, 

and that is guidance. There is a big difference between saying ‘this is water for one who likes a drink’ and 

‘this is the real oasis of water for one who wishes to be salvaged from dire thirst, for the one who is 

parched and no longer wishes to chase the mirage’. 

 
57 DBT Skills Training Manual, Second Edition 
58 Quran 2:26 
59 At-Tirmidhi then said "Hasan Gharib. « ا بِِه بَأْس  « اَل َيبْلُُغ الْعَبْدُ أَْن يَُكوَن ِمَن الُْمت قِيَن َحت ى يََدعَ َمااَل بَأَْس ِبِه َحذًَرا ِمم 
60 Tafir Ibn Katheer 2:2 
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5.The potency of belief in the Unseen steers humanity 

to transcend (A3) 

 

 ۡيِب ﴾ ﴿ ٱل ِذيَن يُۡؤِمنُوَن بِٱۡلغَ
 

5.1 Inferring things beyond the sensed world  

 

If any thinking human being closed his eyes in the morning and listened before looking around, he would 

perhaps hear children playing, construction workers operating machinery and the noise of traffic. For 

these sounds represent what is common in all civilizations. The nurturing of the future members of 

society, the future electorate and workforce, the building on land to provide the space for economic 

growth, and the toing and froing of every man and women leaving their homes to seek out their 

sustenance before they bring the proceeds of their hunt back to their homes. If one can comprehend this, 

then one can deduce without expending much thought that life can’t be based on what everybody does in 

any time and situation in every belief system and way of life. A distinct purpose cannot lie inside of human 

beings doing almost identical behaviour of meeting the requirements to survive -but not attaining what it 

truly means to live. It seems that mere desire to eat, drink, be safe and have intercourse is enough to 

produce the aforementioned. And so the purpose must lie beyond the material observations and pursuits 

in their own selves if one’s aim is to liberate the human heart from subjugation and subordination to the 

creation to a life subsumed in the devotion, glorification and sanctification of the Creator. This is an 

arduous process of placing the mind over matter to attain virtue and to correctly mediate the bestial and 

angelic appetites for human beings to transcend.  

 

If one was to accept the brute fact that this creation was created by an All-Knowing, powerful creator, 

then it cannot escape the rational mind that this Creator beyond the perceivable world may indeed have a 

purpose for everything he has made. Even a simple mind shifts to the thought of how beautifully Allah 

(swt) made this flower. And so understanding Imān is central to understanding the Quranic Message and 

central to the foundations upon which the city of Madinah was built. We’ve learned before that having 

Imān in this book is to have settled belief in the heart and not Rayb. We are a people who think about 

matters outside the scope of the perceivable alone. For anyone who loves, knows the object of their love 

is not based on the sum of the parts that makes their daughter, wife or mother as there are many people 

who could look similar or identical to them. For anyone who reads books, he would venerate the book 

with something akin to reverence and not reduce the book to the sum total of ink paper and binding glue. 

It is the arrangement of the author that intrigues the reader. Therefore, the only reliable arbiter, and 

objective faculty we have amongst human beings is our rationality, this means the argument for Imān 

must first be a rational argument and not a feeling you get hearing a tune when hearing the Quran or 

such the like.This is why we will continue to explore the way we use our minds to understand the seen 

reality and the unseen reality through evidence.  

 

In the west, the word ‘faith’ (Imaan) has come to mean a strong conviction, mainly on an emotional and 

spiritual level. i.e it does not have to be necessarily true. As for the word Ghaib, lexically it denotes things 

which are not known to man in an evident manner, or which are not comprehensible through the five 
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senses. According to this definition, 'Imān signifies faith and certitude, and not mere knowledge. For, a 

mental knowledge of the truth is possessed by Satan himself.61 

 

And so we understand that the human mind has a million connections but one lever. That lever is the will 

that is forged through an idea that is deeply internalised and owned. Dawah to others helps reconnect the 

correct explanations of the Quran to the correct realities, the correct problems to the correct solutions. But 

that one lever still remains, it is willpower. Only the person in question can turn that lever, not all the 

dawah in the world can change that.  

 

There are many discussions on this topic of Imān in books of tafsir, I have selected a spectrum of thought 

instead of repeating the same views of many extegites. In “Al-Imaan” In Tafseer Al-Waseet we read: 

 

َل القرآُن بعد ذلك أوصاِف الُمت قين ، َوَمد َحُهْم ِبُجْملٍَة من الَمناقِِب الَحِميَْدة ، فقال : ) الذين يُْؤمِ  قُون بما َغاَب عن َحواِسِهم ثم فَص  نُوَن بالغيب ( أي : يصد ِ ْ  

 

Then the Quran categorised the characteristics of the Mutaqeen (careful, weary, fearful) and also 

commended them with a sentence from these praiseworthy virtues: “Those who believe in the unseen’ i.e 

they testify to that which is absent from their sense (not haadir). Further on in Tafsir Al-Waseet there’s 

some elaboration62: 

 

 ، واْليمان بالغيب دليٌل على ات ِساع العقول 

ش عَت عنها ِغَشاَواتَُها ، وامتَد  نََظُرها في الكائنات فأدركْت أن  لها  وَسالَمِة القلوب ، إذ أن معنى اْليمان بالغيب هو أن عقولَهم قد َسِلَم إدراكُها ، وتَقَ  

مبدعاً حكيماً وخالقاً قديرا  ً  

 

And belief in the unseen is proof of vastness of someone's intelligence, and the sound of their hearts. 

That is, when the meaning of belief in the unseen is that their minds are sound in their awareness, and 

the covers on them are dispersed, and the observation is extensive in the living things, and the mind is 

aware that for these living things there is a wise innovator and powerful creator. On “Al-Imaan” in Tafseer 

Al-Baghawi it says: 

 

  ،وهو في الشريعة: االعتقاد بالقلب واْلقرار باللسان والعمل باْلركان

 

“And it in the legal definition, Belief of the heart, and confirmation by the tongue and action by the five 

pillars63” Furthermore, a proper sign of sound thinker who acts as a proper Muslim is when the unseen 

impacts the behaviour as if it were seen or at the same treatement if the consequuences could be seen: 

 

 لَْو كُِشَف الِْغَطاُء َما اْزَدْدُت يَِقينًا 

If the veil to the unseen was lifted, my conviction will not increase64 

 

The ultimate matter of the Unseen is Allah (swt), this world, the seven heavens and the Jannah and 

Jahannam are part of the creation. The belief in Allah (swt) is the most profound and most fundamental 

thought. This what drove the Muslims to act first and foremost: Therefore the ideal for every Muslim is 

attaining the pleasure of Allah. That is why it was said about some of the righteous and pious people 

"Suhaib is a wonderful slave (to Allah), if he did not fear Allah he would not disobey Him."65   

 
61 Maariful Quran - Mufti Shafi Usmani Q2:3 

62 Al-Imaan” In Tafseer Al-Waseet 

63 Tafseer Al-Baghawi it says 
64 Sunan Ibn Majah. Kitab Fitan, باب الصبر على البالء  «كتاب الفتن  «سنن ابن ماجه 
65 Ibn Ashur in At-Tahreer wa At-Tanweer 
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8- Another example of short-sightedness with the seen world is exemplified here: “A young man wishes to 

marry: he sees a beautiful girl and then judges from her appearance that she is suitable to be his wife. 

This is a shallow and superficial judgement. It would be more elevated to know whether she is already 

married or not? Is she healthy or sick? Is she able to speak or is she mute? Is she fertile or 

barren? And even more elevated than that would be for him to know her family from her father? And 

what house she is living in? And even more elevated than this would be to understand her viewpoint 

towards life and what her beliefs are? What thought does she carry? If he fulfils this study and gains an 

understanding of this reality then his judgement upon this reality would become elevated and close to 

what is correct”.66 

 
Beliefs are not mere information, rather they are as mentioned ideas that are internalised and impacting 

on one’s actions. For example, having information about gravity is not the same internalising the 

knowledge about gravity (i.e conceptualising it) this is why a reasonable minded person will not walk out 

of the window because it is not just an idea about a law in the universe in a science class, but it is a 

concept that affects your actions. Without a deep knowledge of things, we will fall prey to ignorance and 

those who seek to deceive through appearances. It was narrated that Ali (ra) said: “Do not be deceived 

by men's appearance, though ornamented or duplicitously charming. Many a youth stuns with his looks, 

but has several tongues and numerous faces, you see him sleeping when it is time for virtuous deeds, 

and fully awake for sordid doings”.67 An intelligent person is not someone that distrusts the sensed world, 

but rather someone who does not limit what he can know by it, nor does he believe in anything outside 

his sense without any evidence. Another fault in perception is when people are unable to look beyond 

who said something to understand what is said.  

 
An alternative reading of al-ghayb as the unseen is offered by Maulana Farahi. Many see the verb 

construction of ‘Aaamana-bi and assume the preposition of baa is always used as silaa i.e connected to 

an indirect maf’ool (object) i.e those who believe in the unseen. Rather, Maulana Farahi suggests that 

baa is not silaa here but rather it has come as dharf with meaning of haal (while): 

 الذين يؤمنون وهم غائبون  

This means they believe in Allah (swt) while they are not present or there to sense Him. The student of 

Maulan Farahi and exegete in his own right echoes this view: “They believe in the (truth although) 

unseen.” That is, they fully believe although the ultimate reality is beyond the reach of human perception. 

This gives the verb yu’minūn – they believe – a much broader meaning covering all essential articles of 

belief. The truly righteous, the verse signifies, do not insist on seeing what is essentially beyond the reach 

of human perception or demand laboratory proof before responding to the call of truth. Rather, they 

respond to the call of truth because they find it true in the light of reason and evidence from life and 

nature. The Qur’ān uses bi-l ghayb in this adverbial sense at several places:(  َن ال ِذيَن يَْخَشْوَن َرب ُهم بِالْغَيِْب َوهُم ِم 

 Those who fear their Sovereign Sustainer (rabb) unseen – although He is beyond the“ (﴾٤٩﴿  َ الس اَعِة ُمْشِفقُون 

reach of their perception – and who hold the Hour (of Judgement) in awe” (al-Anbiyā’, 21:49)”68 The same 

applies to a lesser extent to heaven, the resurrection and gathering and the crossing of the bridge of 

siraat. Sa`id bin Mansur reported from `Abdur-Rahman bin Yazid who said, "We were sitting with 

`Abdullah bin Mas`ud when we mentioned the Companions of the Prophet and their deeds being superior 

to our deeds. `Abdullah said, `The matter of Muhammad was clear for those who saw him. By He other 

 
66 An-Nahdah (Revival)Al-Ustaadh Haafizh Saalih 

67 A Treasury of Virtues: Sayings, Sermons, and Teachings of Ali, with the One Hundred Proverbs, Attributed to Al-Jahiz 

68 Taddabur-e-AlQuran, Maulana Islahi, 2:3 
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than Whom there is no God, no person will ever acquire a better type of faith than believing in Al-

Ghayb.'69  

 

ٍد َكاَن بَي ِنًا ِلَمْن َرآهُ ، َوال ِذي اَل إِلَهَ َغيُْرهُ َما آَمَن ُمْؤمِ   إِيَماٍن بِغَيٍْب ٌن أَفَْضُل ِمْن فَقَاَل ابُْن َمْسعُوٍد : إِن  أَْمَر ُمَحم 

 

Indeed the matter of Muhammad (ملسو هيلع هللا ىلص) was clear for those who have seen him, by the One who there is no 

other deity than Him, nobody believed a belief better than when he (the believer) was absent.70 

 

…..He then recited,  

 تَاُب الَ َريَْب فِيِه هًُدى ل ِلُْمت ِقيَن ال ِذيَن يُْؤِمنُوَن بِالْغَيِْب﴾ذَِلَك الْكِ  -﴿الم 

 

(Alif Lam Mim. This is the Book, wherein there is no doubt, a guidance for the Muttaqin. Those who 

believe in the Ghayb), until  الُْمفِْلُحون َ (the successful). '' 

 

Ibn Abi Hatim, Ibn Marduwyah and Al-Hakim, in his Mustadrak, recorded this Hadith. Al-Hakim 

commented that this Hadith is authentic and that the Two Shaykhs - Al-Bukhari and Muslim - did not 

collect it, although it meets their criteria. Imam Ahmad recorded a Hadith with similar meaning from Ibn 

Muhayriz who said: I said to Abu Jumu`ah, "Narrate a Hadith for us that you heard from the Messenger of 

Allah.'' He said, "Yes. I will narrate a good Hadith for you. Once we had lunch with the Messenger of Allah 

. Abu `Ubaydah, who was with us, said, `O Messenger of Allah! Are people better than us We embraced 

Islam with you and performed Jihad with you.' He said,  

 »نَعَْم قَْوٌم ِمْن بَعِْدكُْم يُْؤِمنُوَن بِي َولَْم يََرْونِي« 

“Yes, those who will come after you, who will believe in me although they did not see me.”71 

 

This Hadith has another route collected by Abu Bakr bin Marduwyah in his Tafsir, from Salih bin Jubayr 

who said: `Abu Jumu`ah Al-Ansari, the Companion of the Messenger of Allah, came to Bayt Al-Maqdis 

(Jerusalem) to perform the prayer. Raja' bin Haywah was with us, so when Abu Jumu`ah finished, we 

went out to greet him. When he was about to leave, he said, "You have a gift and a right. I will narrate a 

Hadith for you that I heard from the Messenger of Allah. '' We said, "Do so, and may Allah grant you 

mercy.'' He said, "We were with the Messenger of Allah, ten people including Mu`adh bin Jabal. We said, 

"O Messenger of Allah! Are there people who will acquire greater rewards than us? We believed in Allah 

and followed you.' He said,  

 

ئَِك  »َما يَْمنَعُكُْم ِمْن ذَِلَك َوَرسُوُل هللاِ بَيَْن أَْظُهِركُْم يَأْتِيكُْم بِالَْوْحيِ ِمَن الس َماِء، بَْل قَْوٌم بَعْدَ  كُْم يَأْتِيِهْم ِكتَاٌب ِمْن بَيِْن لَْوَحيِْن يُْؤِمنُوَن بِِه َويَعَْملُوَن بَِما فِيِه، أُولَٰ

تَيْن«أَْعَظمُ    ِمنْكُْم أَْجًرا َمر 

“What prevents you from doing so, while the Messenger of Allah is among you, bringing you the 

revelation from heaven There are people who will come after you and who will be given a book between 

two covers (the Qur'an), and they will believe in it and implement its commands. They have a greater 

reward than you, even twice as much.'' 

 

Some conclusions thus far: 

 

i) The aql does not create information it develops on what is sensed  

ii) Realities that one doesn't see, still exist 

iii) The forces that we know are little, the forces in this universe we control are very little 

 
69 Tafsir Ibn Kathir Juz' 1: Al-Fatihah 1 to Al-Baqarah 141 2nd Edition page 70 

 حاشية القونوي على تفسير اْلمام البيضاوي 1-20 ومعه حاشية ابن التمجيد 70
71 This Hadith has another route collected by Abu Bakr bin Marduwyah 
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iv) So the reward is high for not seeing. 

v) Even those things we have control over, we don’t have full control 

vi) The right attitude should be to trust in the one who knows more than us, and Allah (swt) says: 

َوفَْوَق كُل ِ ِذي ِعلٍْم َعِليم     ٌ 

 but over every possessor of knowledge is one [more] knowing.72 

vii) This is why ghayb makes us see beyond animal life. This is why if there is a life after, and a purpose 

here, and we cannot know it, we need to take knowledge from the One who knows. Because not knowing 

will not harm the One who knows but it will harm us.  

 
5.2 The trickery of the Western Scientism and Materialistic Philosophies  

 
The exclusivisation of the scientific method as the only path to truth pushed by Dawkins, Kraus and 

others who share a materialistic worldview has lead to the natural conclusion that beliefs outside of the 

purview of this kind of militant scientism are equal in their ranking with anything that does not stand up to 

scientific scrutiny or outside is preview. Therefore beliefs in Zeus and Unicorns is the same as believing in 

a divine creator. This would be a mistake. Since beliefs that are within the scientific purview such as 

superstitious beliefs with claims to metaphysical causes for physical effects; can indeed be disproven 

readily. However, beliefs that are about the originator and creator of the observable world are blessed to 

be able to investigate beyond the scientific method by definition. Because you can’t use a tool used for 

material observation to determine the non-physical cause, it is a question of remit, to do so would be 

“unscientific”.  

 

This false equivalency between myths and fairytales from the imaginations of men and beliefs in angels 

and jinns and heaven and hell are not the same. For indeed we would accept that you can’t sense that 

Allah (swt) exists or other things of the ghyab, but we can understand that they exist from what is sensed. 

The Quran is proven for its authenticity by meeting falsification tests that challenge humanity to emulate 

or surpass it, that is the linguistic test. We also have proof by means of testimony that proof the Quran 

could not have come from any other source other than the Creator. Once this is rationally and deductively 

proven, information about the unseen whether it be angels with many wings to jins travelling at a speed 

akin to the speed of light, all of these are not only plausible but they are real and knowable.  

 

It is from these blinkers and blinders of scientism and not science that the scientists offer, “defeaters” of 

believing in the ghayb that are seemingly substantial and worthy of attention. Like when they say “If God 

created us, who created God or 'who created the creator?'. This is like saying “if the baker baked the 

bread, who baked the baker?” A knee-jerk response by atheists to the cosmological argument is to say 

'who caused the first cause'. it presupposes attributes of createdness and finitute to the creator rendering 

the question an absurdity, it also presupposed the howism of the creator that is beyond the observable 

and testable reality which breaks beyond the boundaries of scientific enquiry. To say “who created the 

Creator (from the Ghayb)” is like saying:  

ن خبز الخبازاذاً م   ؟

If the creator created everything who created the creator?  

 

In reality the example is not as paradoxical and fallacious as asking this of God. As at least the baker and 

the bread are within the observable world. It avoids a basic problem with the question in a manner that is 

seemingly unaware like the one asking who is unaware of himself. To begin with, the baker is not bread 

nor does he get baked but rather the baker is known by the presence of baked bread, and bread can't 

 
72 Quran 12:76 
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bake itself, so one time it was not bread but just flour, so it requires a baker to take it through many 

processes. And the baker is the baker because he doesn't share in the qualities of being bread or being 

baked, hence you cannot say 'who baked the baker' because he is not bread but the baker of bread. The 

necessary attributes of the necessary baker of the bread is not the attribute of the baked thing. Similarly 

you cannot say 'who created the creator, because He is the creator and does not share the qualities of 

being created, otherwise we would be discussing the created and not the creator'. In conclusion, unseen 

knowledge is not superficial, speculative or false just because it is not empirically known in a direct 

manner. Belief in the unseen is the sign of intelligence as from this knowledge we know what is 

necessary to obey Allah (swt). 

 

Two of the most powerful driving forces that shape our lives in believing in Allah (swt) and in the unseen, 

are Ajal and Risq. We believe jobs are a cause for provision, as opposed to the haal in which it occurs. 

We think health is the cause for delaying death, but this is not true, as healthy people die too. How many 

have the same qualifications and get the same job, career or salary. If we submit to the idea that our life 

is in our hands and our rizq is in our hands, then we will live a life of surviving not living. Science can only 

provide informration on how to kill quickly, how to preserve the body through torture, how to preserve the 

body during illness and disease but it cannot provide a single reason to be born, to live or a reason not to 

kill yourslef and others. It is bound to know only what “is” and not what “ought” to be the case. As 

Muslims, our ought comes from the ghayb from the objective purview of the Creator. A denial of the 

Creator within the non-material and physical realm (al-Ghayb) leads to a view that the universe is a 

collection of random unguided principles. Just as the universal laws are an accident and valid in one 

universe and invalid in others, Mankind holds a position that is unguided and unprincipled and governed 

by subjective morals and laws that chance from time and place. In reality, Science in conjunction with the 

ghayb creates progress that leads to revival of humanity which leads to Hamd of the Creator for both the 

creation and the governing laws. And this is because in Arabic there are two ways fro expression creation 

known as Khlaq and Amr73. Two words that express the two ways that show the impact of the unseen 

onto the seen world, ‘Khalq’ is creation; ‘Amr’ is direction.74 While Scientism which is built on a materialist 

worldview makes Hamd of Creation, a kind of self worship at the expense of all others.  

 

5.3 The interconnectedness of Imān and Shariah 

 

The relative pronoun “alladhee” is used in this ayah to delineate the composite aspects that reflect what it 

is to be a muttaqi from the muttaqoon. The basic meaning of Muttaqi is someone who guards himself 

from that which he does not like. That which one does not like is based on what one views as harmful and 

prohibited, and where one’s conception of harmful is taken from the natural laws of God, whereby human 

being cannot change that nature (khalq) but can use it to their benefit and the second aspect which is His 

command which is through divine revelation -both of which we have determined to come 

comprehensively, and purely from the the unseen. In At-Tayseer, Iman is mentioned as75:  

 

 ى اْليمان هو  الجازم المطابق للواقع عن دليل ومعن

It is the definitive belief that agrees with reality via a dalel that is either aqli (rational) or naqli (textually) 

based.  

The sheikh goes on to explain how the standards for Iman and adherence to sharia or rather the 

consequence of either are connected but wholly different. This is because Iman is a matter that one is 

 
73 Quran 7:54 
74 Reconstruction of Religious Thought in Islam, page 82 
75Tayseer ila usul it-tafsir’ by Shaykh Ata bin Khalil Abu Rishta 
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either convinced or not, there is no middle ground, and this is in relation to beliefs. As for sharia, this is 

related to actions, and non-performance can mean either of two things. That one does not act due to 

negligence and disobedience, thereby rendering one a fasiq or similar, or one who rejects the ruling of 

sharia which would then lead a person to be outside the fold of Islam. The latter point is connected to the 

fact that beliving that prayer for example is not from Islam is a matter of belief, where one is effectively 

finding defect and fault with Islam and making Islam the object of one’s own personal morality. The former 

is where one finds fault in one’s self, and either repents or doesn’t. Either way, this would constitute a sin 

while still being within the fold of Islam, as that person has maintained that Islam is the arbiter and not the 

desires and subjective ideals of man.  

 

"Imān is linked to at-tasdeeq al-jazim (decisive assent), whereas the shariah rules are linked to 

performing actions and establishing them. So, Imān is ‘ at-tasdeeq al-jazim al-muTabiq lil-waqi’ ‘an daleel 

’ The decisive assent conforming to reality with evidence. At-tasdeeq al-jazim (decisive assent) means 

definite conviction that does not have the possibility of uncertainty nor open to doubt. This is the linguistic 

meaning itself for Imān, i.e. at-tasdeeq al-jazim . al-muTabiq lil-waqi’ (conforming to reality) means that 

the sensed reality affirms it and does not contradict it. For it to become a decisive assent and in 

conformity with reality, it must have a definite evidence, whether that evidence is: ‘ aqli (intellectual), i.e. 

the result of an intellectual study of the sensed reality. Such as a study of the sensed creation to prove 

that.. Or (the evidence could be) naqli (transmitted), i.e. by way of transmission definitely from Allah (swt)  

in His Noble Book, or from His messenger ( صلى هللا عليه وسلم ) in the mutawatir hadith from him. That is like 

the Imān in the unseen, the Angels, the previously revealed books, the previous prophets, the last day 

and the qadr , its good and bad. As for the shariah rules, they are linked to implementation, whether 

positively or negatively, i.e. like performing the prayer or the prohibition of stealing. The one who differs 

with the shariah rules differs from the one who differs with al-Imān ( al-aqeedah ). The lack of Imān is kufr 

, whereas the lack of implementing the shari’ah rule is fisq (transgression) and sinfulness, but is not kufr 

except if it was rejection or denial, or was connected to a kufr aqeedah , such as the one who does not 

pray while denying the obligation of prayer, or drinks wine denying its prohibition, or prostrates to an idol, 

or prays the prayer of the disbelievers, or such like."76 

 

The point being made here is that disbelief and practice are different. Shaykh Ataa goes onto say about 

this Ayah: “Not declaring the perpetrator of a sin a kafir does not mean to belittle the status of sin, rather 

the sin is a serious matter in Islam. Its perpetrator has a punishment in this life and the next, however, 

takfeer of the Muslim without a definite evidence is a serious matter with Allah, so takfeer of the Muslim is 

not right for any sin, so long as nothing from Islam is denied.”77 

 

So al-ghayb is what happens outside your line of sight. This creates a totally different mindset in which 

one views the world. Not only does believing in the unseen beyond the seen realm create concern in the 

believer, but the unseen, that which is outside of the periphery of one’s sight like human suffering is a 

concern. The hadith corpus is replete with ayah about the Ummah or Jama’ah being an entity of great 

importance. There are numerous hadith about the Ummah being like one body. The Prophet (pbuh) said: 

“Muslims are like one body of a person; if the eye is sore, the whole body aches, and if the head 

aches, the whole body aches.”78 Hadith like these expand the mind to think about Muslims suffering in 

countries we did not know existed, it creates a scope and a vision for the believer that a materialist, 

concerned with what lies under his eyes and what benefits him is used to. In another hadith it was 

narrated: “Then Allah will say, ‘Son of Adam, I needed food but you did not feed Me.’ ‘My Lord, How could 

 
76 Tayseer ila usul it-tafsir’ by Shaykh Ata bin Khalil Abu Rishta 

77 ibid 
78 Book 32, Hadith 6261 



36 

 

I feed You when You are the Lord of the Worlds?’ ‘Did you not know that one of My servants was hungry 

but you did not feed him? If you had fed him you would have found its reward with Me.’ ‘Son of Adam, I 

was thirsty, but you did not give Me something to drink.’ ‘My Lord, How could I give a drink when You are 

the Lord of the Worlds?’ ‘Did you not know that one of My servants was thirsty but you did not give him a 

drink? If you had given him a drink, you would have found its reward with Me.”79 

 

So we must ask ourselves, how close to suffering do we need to be to unseen suffering that Allah (swt) 

places himself (figuratively) near the poor and destitute. We see Allah (swt) saying ‘I was thirsty?’. We 

know that this is a strong way to jolt the mind to consider the needy, and the exalted position one attains 

by seeing suffering without actually seeing it, or striving for those that suffer in the West like one is seeing 

it. This takes a level of perception that surpasses what one can just see in front of one’s self every day.  

 

5.4 Salah as the shield of Imān 

 

As mentioned previously, even though belief and action are treated differently from the perspective of 

accountability, they are intrinsically linked. There were cases where a companion took shahadah and 

immediately went to battle and died shaheed without a single prayer, there are other examples where 

whole tribes refused to pay Zakāh and apostated after the Prophet (pbuh) ‘s death. The time frame is not 

important, what is important is that whenever there is capability within a time and space, the responsibility 

to act becomes one's duty. So the ‘Khitab’at-Takleef’ (direct address of the legislator) falls on man 

through one verse, there is often follow up versus that indicate the circumstantial address that makes 

man responsible to worship. This is also commonly known amongst juristconsult and those within legal 

theory as “Hukm Shar’i Takleefi and Hukm Shar’i Qad’i which refers to the same thing80 Imān is therefore 

inextricably linked to action:  It was reported that Imam Ali said: 

 

امي ِ بال وتَر  العالُم بال َعَمٍل كالر  ٍ 

A learned man without good deeds is like an archer without a bow81 

 

As a result the Iqaamah of Salah involves the shurrot (condition), meeqaat (timings), rukhas 

(dispensations/alleviations), arkaan (internal pillars of an act of worship), shuroot (external conditions like 

wudu), mawaani (preventers), the number and the public congregational prayers, the public adhan and 

the regular and continuous part of life. To establish Salah therefore is to fulfil the obligation to its optimal 

standard. However, another perspective opens up if one were to follow the over pattern of this surah 

revealed in Madina. It a like a charter for the people of madina, from the believers, jews and polytheists, 

the first obligation on all (even though there is no compulsion) is to believe and pray, thereby stating 

clearly that Islam is not mere beleif without command and porhibitions, not is it a mere set of social and 

economic aims without it being centred around the hearts’ directionality to God. Then we have two 

sentences about salah and Zakāh. This Is indicative of another manner of thinking about Islam, and this is 

where one has a vertical relationship with allah (swt) through ritual worship and a horizontal relationship 

with fellow man that must also be submitted to Allah (swt). It seems sajdah is not enough, nor can one 

pay one’s way out of religion, but ration the full scope of human experience is due to Allah (swt). And of 

course, He is deserving. Sheikh M Al-Aasi says about this ayah about salah: (this) must not be 

understood only in the simple and naive translation of praying or establishing prayers. There is more to it 

than just praying. It means that the man-to-Allah (swt) affiliation and affinity should be the collective social 

 
79 Muslim, Arabic/English book reference Book 7, Hadith 896 
80 Al-Waadih fee usul al-Fiqh page page 326, Sheikh Muhammad Hussein Abdullah 
81 A Treasury of Virtues: Sayings, Sermons, and Teachings of 'Ali page 16 
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norm”. 82 Ibn katheer says something similar, “In many instances, Allah mentioned prayer and spending 

wealth together. Prayer is a right of Allah as well as a form of worshipping Him. It includes singling Him 

out for one's devotion, praising Him, glorifying Him, supplicating to Him, invoking Him, and it displays 

one's dependence upon Him. Spending is a form of kindness towards creatures by giving them what will 

benefit them, and those people most deserving of this charity are the relatives, the wife, the servants and 

then the rest of the people.” 83 

 

Indeed the establishment of Salah includes the Adhan loudly into the public spaces. In many places the 

adhan is banned, forced to be quietenned or it is done but in a clear distinction to the secular life within 

the marketplaces and the schools which do not apply the rulings there like they are done in salah. In that 

sense the salah is piecemeal, tokenistic and in the social consciousness of believers a sign of resistance.  

 

In Tafsir Al-Qurtubi, a fiqhi discussion is brought forward in regards to the one being called to the 

establishment of prayer. That the prophet (pbuh) requested that the believers walk instead of run: “When 

the words of Iqama are pronounced, do not come to (prayer) running, but go with tranquillity, and 

pray what you are in time for, and complete (what you have missed) for when one of you is 

preparing for prayer he is in fact engaged in prayer.”84  

 

Additionally there is a linguistic point to notice as the single for salah is used. This is common in the 

arabic language. Here we have the mentioning of a single prayer with the meaning of the five daily 

prayers:  

 

i- Mentioning the singular with the meaning of plural 

 

 أوالً: ذكر اللفظ المفرد بمعنى الجمع 

E.g 

( المراد بها الصلوات الخمس 3قوله تعالى: }ويقيمون الصالة{ )البقرة: *  

 

ii- Mentioning the plural to mean the singular 

 ثانياً: ذكر اللفظ الجمع بمعنى المفرد 

E.g  

  :قوله عز وجل

 { يبشرك بكلمة منهيا مريم إن هللا إذ قالت المالئكة }

  

( ( أي: جبريل وحده45آل عمران:  (Ibn Kathir) 

 

iii- Mentioning the plural and meaning the dual 

 ثالثاً: ذكر اللفظ المفرد والمراد به المثنى 

E.g 

وهما طعامان اثنان: )المن والسلوى( 61قوله سبحانه على لسان بني إسرائيل: }وإذ قلتم يا موسى لن نصبر على طعام واحد{ )البقرة: * )  

 

5.6 Is Salah really better than sleep? 

 

 
82 The Ascendant Qur'an: Realigning Man to the Divine Power Culture (Volume 1) page 7 

 
83 Tafsir Ibn Kathir 2:3 

84 Muslim Book 5, Hadith 195 
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It is the Sunnah is to say “Salah is better than sleep”85 These words in the second adhan after dawn has 

broken. The question arises, is salah really better than sleep if one disconnects this difficulty from the 

belief in the ghayb? How many Muslims hear this statement and really understand it? As we sleep and 

turn in our beds we need to think about how our Imān is connected to salah. What do we think about As-

Salaatu khayrun min an-Nawm (which is from the sunnah) being announced to all of the Jews, Mushriks, 

hypocrites and Muslims whether it is disliked or liked by some? What kind of message does that 

reverberate throughout a society and community. This in itself establishes a normative manner in which 

the community exists, and nothing could be so effective as this statement when all human beings are 

deep into their sleep! Is the obedience and material effort and the struggle better than what we think is 

better for us? Many say they believe that Allah (swt) knows best, they even call to salah, but if they 

concentrated in their salah and thought about its connection, they would not say comfort, maslaha is 

better than worshipping Allah (swt). But this maslahah disconnected from its Quranic wisdom is used to 

overturn many commands. This powerful statement is the belief in the unseen conquering any conception 

of materialistic existence. It teaches the belief that material life is there to serve the worship and not the 

other way around. The worship to Allah (swt) is not an interference, it is central to why we have provisions 

in the first place. There’s no doubt salah is better than sleep! Sleep is the response to the call of the nafs 

specifically the organic needs, while Salah is response to the call to Allah (swt). The believer and the kafir 

share sleep and the distinction is the believer that wakes to pray. Salah is better than sleeping because 

sleeping is (minor) death and prayer is life for the spiritual existence. Our Prophet (pbuh) said: The 

Prophet (ملسو هيلع هللا ىلص) said, "The similitude of one who remembers his Rabb and one who does not remember Him, 

is like that of the living and the dead."86 This part of “establishing salah” alone forces every human being 

to question: are we people rushing to salah or deluded in a deep sleep. 

 

 

5.7 Amongst us, there is only exchange, God alone gives 

 

ُهۡم يُنِفقُوَن ﴾  ـٰ ا َرَزۡقنَ  ﴿ َوِممَّ

And from what we have provisioned them the spend 

 

Firstly we encounter a linguistic feature called At-Taqdeem. We see the taqdeem ‘wa mimma 

razaqnahum’. Normally we would expect to hear “they spend from what Allah (swt) provisioned for them”. 

In this way, one spends from what he owns to those charities here and there that Allah (swt) has 

commanded, whereas the end part has been advanced the point that Allah (swt) has provided, which 

established the ultimate ownership of Allah (swt) over our hands and what is in our hands. Indeed true 

ownership belongs to Allah (swt). As it was said with great precision, “Amongst us, there is only 

exchange, God alone gives.”87 

 

Another aspect of linguistics for the attentive reader is the usage of the word “infaaq”. This word means 

expenditure or to spend and therefore covers all forms of economic transactions from buying and selling, 

partnerships, renting, leasing and even gifting -all of these are from Allah (swt) provision given to us to be 

custodians for a short time. There are some additional benefits worth mentioning that are categorised as 

Taqdeem, Tab’eed and Ta’meem. 

 

 
85 Al-Muwatta Book 3, Hadith 8 

86 Book 16, Hadith 1434 

87 Georges Bernanos, 1949 
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Taqdeem - Ultimate Ownership and Allah (swt) created the wealth, man did not. The wealth was there 

before him and will remain there after him. The view from Western materialism is that wealth is either 

private or publicly owned.  

Tab’eed - Trustees of wealth, recognised human need to own. Since Man owns everything, there is no 

‘share’ to be had except what trickles down after increasing production. They only become a ‘society’ 

when a bank threatens the safety of their government. 

Ta’meem - Infaaq has more meaning than just the legalistic Zakāh, and less general than Sadaqah i.e 

charity. 

 

It was recorded in Hadith Tirmidhi that the Prophet (pbuh) said:  َكاة إِن  فِي الَْماِل لََحقًّا ِسَوى الز  ِ   “Indeed there is a 

due on wealth aside from Zakāh”88 Infaaq covers wealth distribution from compulsory to voluntary to 

completely voluntary. Taxation is for those who can’t afford to avoid it, and after you pay tax you have no 

other duty to anyone.  

 

It is said that its meaning is general and that is a sound position because Allah praises all kinds of 

spending out from what we are provided with. In that case the meaning is that they pay the Zakāh 

obligated by the Shari‘ah and also spend in other ways in which it is recommended for them to spend. It is 

said that ‘believe in the Unseen’ is the portion of the heart, ‘establish the prayer’ is the portion of the body 

and ‘spend from what they are provided with’ is the portion of wealth. This is evident. Some early scholars 

said in their interpretation of the words of Allah Almighty: ‘they spend from what We have provided them,’ 

that they refer to people teaching others some of what Allah has taught them. Abu Nasr ‘Abd ar-Rahim 

ibn ‘Abd al-Karim al- Qushayri related that.  

 

5.8 Zakāh and the basis of Islamic economic theory 

 

As discussed, the wealth we have is more about custodianship, responsibility (amanah) than ownership. 

Allah (swa) says in transaltion of the meaning “Believe in Allah and His Messenger (Muhammad SAW), 

and spend (أنفقوا) of that whereof He has made you trustees (مستخلفين).89 In the Western paradigm, life is not 

predicated on the necessary existence of Allah (swt), so the means to wealth is always secondary to aim 

to amass it and protect and expand it. Wealth is taken on the lower instinctual basis that it may not be 

given, so it is better to be free of need of others when there is no material interest to do so. This forms the 

policies that ultimately lead to “pre-emptive wars” over the wealth nation states may be denied to at a lter 

date. Sh Taqiuddin An-Nabhani highlights this vividly in this passage: 

 

 الحيوية  الطاقة ْلشباع  الرغيف هذا  على  بالحصول التفكير هو بالعيش  التفكير  أن  واْلنسان، وصحيح  اْلنسان  بين العالقة هو الرغيف أن صحيح 

 بالرغيف  العالقة  تكون، هذه  أنت تأكله أو انا آكله أن واْلنسان، هي اْلنسان بين بالرغيف  العالقة  تكون  أن  بدل ولكن . إلشباعل اْلنسان تدفع التي 

 عالقة تكون أن  ْلخذه، أي  وتخاصمني  ْلخذه اخاصمك  أن إياه، ال لتطعمني الرغيف  تحصل  وأنت  أياه  ْلطعمك  الرغيف  احصل أنا، فأنا  ال  أنت تأكله

 :يقول حين  الشاعرالعربي در  ولل . باالستغالل ال بالعطاء أفرح  باالستغالل، وأن  ال  بالعطاء تفرح أن  أي  أثرة  عالقة ال إيثار 

 سائله  أنت  الذي تعطيه متهلالً كأنك  جئته  ما إذا  تراه 

 

“Indeed the loaf (bread) is the relationship between a man and another man. It is also true that the 

thinking in livelihood is thinking in obtaining this loaf to satisfy the life energy that drives man to find 

satisfaction. However, instead of the relationship of the loaf between a man and another man being either 

I eat it or you eat it, let this relationship with the loaf be, you eat it and not I. Thus I obtain the loaf to feed 

it to you, and you obtain the loaf to feed it to me, and not to quarrel with you so as to take it and you 

 
88 Jami` at-Tirmidhi 659 Book 7, Hadith 43 
89 Quran 57:7 
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quarrel with me so as to take it. In other words, let this relationship be that of altruism and not egoism. So 

you get delighted by giving and not by exploiting, and I will also be delighted by giving and not by 

exploiting. How excellent is the Arab poet when he says:  َن ك تُعِْطيِه ال ِذي أَنَْت َسائِلُه تََراهُ إذَا َما ِجئْتَهُ ُمتََهل ِاًل َكأ ُ When you 

go see him for a need, you'll see him rejoicing, as if you were the one giving him what you're hoping for. 

When you come to him, you see him rejoicing. As if you give him that which you request (from him)”.90 

Indeed the belief that rizq is from Allah (swt) is something difficult for people to understand if they have a 

weak belief in the unseen. It will prove difficult to think that one’s risq will not decrease by giving, because 

from the seen reality, one can see that giving away half his wealth will leave him a remainder of the other 

half of that wealth. What many cannot see is that the experience of wealth, the benefit of wealth and the 

blessing of wealth are not reflected by a number stated on a bank statement or the number of 

denominations stored in one’s home. For indeed “a good man, though a slave, is free; but a wicked man, 

though a king, is a slave. For he serves, not one man alone, but what is worse, as many masters as he 

has vices.”91.  

 

Ownership, gain, production and distribution were regulated by an economic system whose ahkām were 

delineated to bring about the outcomes that were between excess and negligence. In reality, all worldly 

expenditures were sent by the one who provided the wealth that is exchanged as skills that lead to 

services and products. One’s expenditure was linked to one’s salvation and a distinguished place with 

one’s Lord before and after death from wills, inheritance, donations, gifts, endowments investments, 

partnerships, trading and leasing. All profits earned in trading in the lively bustling markets will one day be 

penned as one’s will and testament that will in turn, become the principal amount that leads to the 

formation of new markets and new trade for the next generation. The link between zakāh and salāh, 

between the vertical and horizontal, the individual and collective was exemplified as early as Abu Bakr 

(ra)’s declaration of war against those who refused to pay zakāh while maintaining prayer. They were 

shown, as per the consensus of the companions, that one could not be bargained or bartered for the 

other. For indeed, when the knowledge became the monopoly of the Imam the tyrant bought the Masjid92, 

this was the danger of apolitical spirituality, the dimensions of ritual worship void of the dimensions of 

wealth distribution. The acceptance of such iniquity in the Muslim community and differntiation between 

on law of Allah (swa) over another would be our breaking of the Sabbath which would then as promised, 

without prejudice or favour, bring His anger upon us like it did those before. As we can see, without the 

realms of politics and economics, the institutions, thinkers and scholarly class can fall prey to the 

economic and political conditions, until the sanctity of masjids and prayer itself are compromised due to 

worldly pressures. As the Prophet (pbuh) said: “The bonds of Islam will be undone one by one. Each time 

one bond is undone, the people will move to the next one (and adhere to that). The first bond to be 

undone will be ruling (al-hukm) and the last one will be prayer (al-salaah).”93 

 

One invariably transfers possession (qabd) and ownership (milk) upon one’s death after which the 

concept of ownership seems redundant and meaningless. As Allah (swa) owns the owner of wealth, even 

He has granted the free will to not recognise the ownership. And so the horizontal form of worship 

through spending in Allah (swa)’s way is not a recommendation but a sign of a believer of the Provider 

and Owner who is not sensorially known, but whose presence and existence can be known. After all, Man 

cannot create wealth, he can only move around the goods and ingenuity that ultimately come from Him. If 

 
90 At-Tafkeer page 59 
91 Augustine of Hippo, City of God 

لو احتكر اْلماُم ذُو الِعَماَمِة العلِم ــ الْشتََرى الَطاِغيَةُ الَمْسِجَد بِإَماِمه  92 ِ 
 
93 al-Bukhari, Ta’rikh al-Kabir, 4:233 
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one denies the providence, then one cannot escape the fateful day ahead of him when all things will 

perish except His face94 then Allah (swa) will say: 

 

ِ الَْواِحِد الْقَه ار     ل َِمِن الُْملُْك الْيَْوَم ۖ ّلِِل  ِ 

Whose is the kingdom this Day? (Allah Himself will reply to His Question): It is Allah's the One, the 

Irresistible!95 

 

Inshallah through various extrapolations and comparisons and discourses of both contemporary and 

classical exegetes we have by Allah (swt) ‘s leave created inroads into establishing what is meant to have 

sound belief connected with individual and societal worship. 

 

 

All Praise is to Allah (swt) The Lord of The Worlds. May Allah's peace and blessing be upon our beloved 

Prophet Muhammad (pbuh) . 

 
94 Everything will perish save His Face.” 28:88 
95 Quran 40:16 
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